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From the Editor’s Desk….. 
 

It gives me immense pleasure to publish Special Issue on „Dr. Babasaheb Ambedkar‟ on 

the occasion of Nashik Shikshan Prasarak Mandal‟s Centenary Year Celebration.  The said issue 

is published in the UGC Approved, International, Peer Refereed, Indexed Journal having Impact 

factor and ISSN. 

The life of Bharatratna Dr. Babasaheb Ambedkar is a golden chapter in the modern 

history of India. He struggled all his life for the rights of humanity to the depressed communities, 

to help them achieve development in all spheres of life, and annihilate the untouchability from 

India. He gave a call to the down-trodden communities of India: Educate, Organise and Agitate. 

He started periodicals like Muknayak, Bahishkrut Bharat, Janata and Prabuddha Bharat; these 

periodicals were addressed to the entire nation and not merely to the depressed communities of 

our country. He is identified as the architect of the Indian Constitution.  He was an inspirational 

force to the outbreak of the Dalit literature in India.  He embraced the Buddha Religion as an 

alternative to the Hindu Religion. The Chavadar Tale and the entry into the KalaramMadir were 

phenomenal in the country and these events boosted to resolve the problems of social and 

cultural engineering in the country; the law was passed that any citizen belonging to any caste 

and religion was allowed to enter a Hindu temple.  

This issue on Dr. Babasaheb Ambedkar is an attempt to highlight varied dimensions on 

the life and works of Ambedkar.  

 At this juncture, a word or two about the NSPM is in order. The five musketeers viz. Late 

Shri. S. R. Kalwankar, Late Shri. S. A. Adhyapak, Late Shri. L. P. Soman, Late Shri. R. K. Yardi 

and Late Shri. V. V. Parashare who were studying in Fergusson College, Pune spellbound with 

the noble idea, ‗Our Country is Divine‘ and also inspired by great Lokmanya Tilak had 

established Nashik Shikshan Prasarak Mandal (NSPM) on 1
st
 May, 1918. These great souls 

established the first school i.e. New English School which is now known as J.S.Runghta High 

School. The educational journey which began with a single school has now expanded in a large 

cluster as a small gange transforms into an ocean.  Today, NSPM runs five complexes (sankuls) 

at Nashik, Nashik Road, Sinnar, Igatpuri and Nandgaon and thus thousands of students avail 

education from primary to university level. NSPM has expanded qualitatively and quantitatively 

through its 47 units and more than 800 teaching and non-teaching staff.  

I take this opportunity to express my gratitude towards the office bearers of NSPM. Hon. 

Dr. Shri. V.R.Kakatkar (President, General Body, NSPM), Dr. Sunil Kute (Vice President, 

General Body, NSPM), Adv. Nagnath Gorwadkar, ( Vice President, General Body, NSPM ), 

Shri. Mahesh Dabak (Chairman, Managing Board, NSPM), Shri. Shripad Deshpande ( Vice 

Chairman, Managing Board, NSPM), Shri. Dnyaneshwar Kulkarni (Secretary) Mrs.Vaishali 

Gosavi ( Treasurer), Shri. P. M. Kulkarni (Joint-Secretary) and other management members for 

their whole hearted support and guidance. I also thank to the Swatidhan International 

Publications and the Editorial Board of this Special Issue.  
 

Principal Dr. LeenaPandhare 

    Guest Editor 
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Dr. B.R. Ambedkar : A Campaigner Against Social Stratification 

 

Dr. Rajshree R. Kapoor 

Assistant Professor, Department of English 

Government Science College (Model & Autonomous College),  

Jabalpur. 

 

Abstract: 

Among the galaxy of great Indian leaders, Dr. B.R. Ambedkar was the one to take 

initiative to spread consciousness within the people of the nation about equality among people. 

Babasaheb became the torch bearer to uplift the masses long suppressed on the basis of caste 

and community. He is one of the leaders of India who understood the actual reason for the 

downfall. He realized that due to the long oppression, this down trodden mass had lost faith 

within themselves. So it had become a necessity to develop a faith for themselves in their minds. 

For this, he stood firmly to support the cause of human rights and social equality. 
 

Key words: Education, Equality, Rights    

 

"We must stand on our own feet and fight as best as we can for our rights. So carry on 

your agitation and organize your forces. Power and prestige will come to you through struggle" 
 

These words very truly reflect his journey of life transforming Ambavadekar to Dr. B.R. 

Ambedkar and ultimately very popular "Babasaheb". As we celebrate 14
th

 April as "Ambedkar 

Jayanti" a recollection of his thoughts and vision would be a tribute to the great architect of our 

Indian constitution. 

He was born in Mhow (M.P.), as the fourteenth child to Subedar Ramji Sakpal serving 

the former British Army in India and Bhimabai Sakpal, of a dalit family residents of Ratnagiri in 

the state of Maharashtra. He was blessesed with intelligence, as so he made education a tool for 

his enhancement. During his school education he faced segregation as untouchable and not 

allowed to sit inside the classroom with other students. His bitter memories is cited one of his 

writings, "No Peon No Water" that how he was denied of touching the water vessel of drinking 

water in the school. He religiously took to educating himself and became the only Dalit to be 

enrolled in Elphinstone High School. He received his higher education in London School of 

Economics and Political Science (1916-1922). In 1935 he was appointed as the Principal of 

Government Law College Bombay (Mumbai). He was a prolific student earning doctorates in 

economics from both Columbia University and London School of Economics, and gained a 

reputation as a Scholar for his research in law, economics, politician and social reformer who 

campaigned against social stratification. He was independent India's first Law Minister, and a 

founding father of the Republic of India. 

As one of the architects of Indian constitution adopted in the 26
th

 November 1949 by the 

Indian constituent Assembly. He embedded several provisions for the protection of rights of the 

most marginalized. As India became an independent state, he said, "On the 26
th

 January 1950, we 

are going to enter a life of contradictions, in politics we will have equality, and in social and 

economic life we will have inequality. How long shall we continue to deny equality in our social 

and economic life? If we continue to deny it for long we will do so only by putting our political 
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democracy in peril." Dr. Ambedkar was a visionary in his understanding that Democracy alone is 

not a guarantee for the protection of the rights of the minorities. He attempted to build into the 

Constitution several protections for different minority groups in India (as later detailed along 

with other minority rights proposals in his 'States and minorities' (1947). 

Dr. Ambedkar strongly fought against caste system in India and published a book 

"Annihilation of Caste" in 1936, in which he strongly criticized the then existing discrimination 

in Indian Society. Among his prominent works is "Castes in India: Their mechanism, genesis and 

development". 

While practicing law in the Bombay (Mumbai) High Court, he tried to promote education 

to untouchables and uplift them. The establishment of the central institution 'Bahishkrit Hitkarini 

Sabha', intended to promote education and socio-economic upliftment as well as to promote 

welfare of outcastes. For the defence of Dalit rights, he started many periodicals like "Mook 

Nayak" "Bahiskrit Bharat" and "Equality India". Ambedkar launched active movements against 

untouchability by the year 1927. He organized public movements and marches to open up public 

drinking water resources, to draw water from the main water tank of the town in Mahad. He also 

raised his voice for the right to enter Hindu temple in 1930 he launched kalaram temple 

movement, one of the greatest procession with 15,000 volunteers in Nashik. On 25 December 

1927, he ceremonially burned "Manusmirti" publically condemned the text for ideologically 

justifying discrimination and untouchability. 

Therefore Dr. Ambedkar has been rightly regarded as an inspiration for the whole 

humanity in the present age. His message and thoughts can be understood from his speeches and 

writings. While he widely credited with having uplifted the down trodden of his own nation, 

India he has simultaneously inspired the present generation and the millions who still suffer by 

his quotes. "Men are mortal, so are ideas. An Idea needs propagation as much as a plant needs 

watering. otherwise both will wither and die". He was bestowed with 'Bharat Ratna' award 

posthumously in the year 1990. Very just honour to salute this eminent personality who served 

the society in a great and different manner. 
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Dr. Ambedkar‟s Thoughts on Dalit Women Empowerment 

 

Dr. K. D. Bompilwar 

G. S. Gawande College, Umarkhed 

Dist Yavatmal(MH) 

Mob. 9421893225, Email : kdbompilwar@gmail.com  

 

Abstract : 

The Indian society, like most of the other societies in the world, is a complex social 

structure consisting of a number of social phenomena such as caste, gender, ethnicity and class. 

The ideas of caste and gender are so intertwined in the Indian social structure that one cannot 

sufficiently understand the status and position of women in Indian society without reference to 

the category of caste as overbearing factor in almost all areas or regions of the country. The 

status of women in India has been a historical record of subordination and marginalisation 

granted by the socio-cultural-religious system. Among all the social reformists and humanists 

Dr. Babasaheb Ambedkar was one for whom liberation of women was taken up as the main part 

of renaissance. Dr. B. R. Ambedkar not only championed the cause of social awakening and 

justice for the deprived, downtrodden and unprivileged sections of the Indian society but also 

worked tirelessly throughout his life to challenge the authority of orthodox Hindu social order 

that upheld unjust gender relations in an institutionalised manner. Starting from his efforts to 

eradicate untouchability, he was keen to understand the Dalit women‘s critical conditions. His 

ideas of the liberation of women, particularly Dalit women, were more powerful than those of 

the champions of women‘s liberation movement all over the world. His motivation for women to 

take part in their struggle for upliftment transformed Dalit women. The paper tries to focus on 

his viewpoints related to Dalit women and the solutions over the apathy of gender 

discrimination.  
 

Key Words: Caste, Gender, Dalit, Empowerment, Emancipation, Dalit Women Movement  

 

 The Indian society, like most of the other societies in the world, is a complex social 

structure consisting of a number of social phenomena such as caste, gender, ethnicity and class. 

Caste, as a sociological construct, is not a universal phenomenon and is relevant only to the 

Indian society. On the contrary, gender as an omnipresent phenomenon has a strong bearing on 

the social formation on the basis of the relations between the two opposite sexes. Most of the 

times, these relations are identical with the binary of power and subordination, marginalisation. 

The ideas of caste and gender are so intertwined in the Indian social structure that one 

cannot sufficiently understand the status and position of women in Indian society without 

reference to the category of caste as overbearing factor in almost all areas or regions of the 

country. The identity of individual is not denoted by the qualities he possesses but by the caste, 

which he belongs to. The history of women in the Indian social context is prominently related to 

the emergence of caste and the place of women in the caste structure. The status of women in 

India has been a historical record of subordination and marginalisation granted by the socio-

cultural-religious system. Subject to many changes that occurred from last some millenniums, 

the condition and the role of women has been constantly shifting since the time of Shastras, 

mailto:kdbompilwar@gmail.com
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Smritis and Vedas. During pre-independence period, two movements which affected the position 

of women were Social Reform Movement initiated in the19
th

 century and the Nationalist 

Movement in the 20
th

 century.  Among all the social reformers and humanists who worked 

during this period for the upliftment and empowerment of Indian women, Dr. Babasaheb 

Ambedkar was one who strongly felt the need of education to women. Jyotiba Phule‟s women‟s 

liberation movement enormously inspired Dr. Ambedkar. Liberation of women was taken up by 

him as the main part of renaissance. According to him, women must be liberated from their 

oppressive conditions. His tough struggle was to liberate women from the age-old slavery and to 

create their share in all the spheres of life. As an architect of the Indian constitution, he strictly 

mentioned in his article entitled The Rise and Fall of Hindu Woman that the root-cause of 

suffering for women in India may be attributed to the so-called Hindu religious books. A book 

like the Manusmriti divides people into a stratified caste system and promotes inequality 

between men and women. According to the Manusmriti, women have no right to education, 

independence, or wealth. While Manusmriti enslaved women, Dr. Ambedkar awakened their 

minds, ignited their hearts, strengthened their energies and resurrected them as powerful human 

beings. He fought against the state and society to realise justice for women. 

In the 19
th

 century, Raja Rammohan Roy and other social reformers engaged with the 

problems of women. They tried to build up positive public opinion on the issues like widow 

remarriage, custom of sati and child marriage, etc. Their approach, however, was paternalistic 

and caste bound. Dr. Ambedkar, while commenting on the precedence of political reform to 

social reform in India, argues that social reform in India was the reform of Hindu families and 

not the reorganisation of other society. The social reformist failed to remove evils such as forced 

widowhood, sati, etc. which prevailed among them. Dr. B. R. Ambedkar not only championed 

the cause of social awakening and justice for the deprived, downtrodden and unprivileged 

sections of the Indian society but also worked tirelessly throughout his life to challenge the 

authority of orthodox Hindu social order that upheld unjust gender relations in an 

institutionalised manner. In his journey from the claim of equality and justice for the 

untouchables to his conversion to Buddhism, Ambedkar gave an ear to the voice of the Dalit 

women, who are triply exploited in the patriarchal caste hegemonic Hindu society. Starting from 

his efforts to eradicate untouchability, he was keen to understand the Dalit women‟s critical 

conditions. Exposed to the western ideas of humanism and rational thinking, he was appalled at 

the low status of women in the Hindu society. He not only worked hard at the grassroots level to 

raise awareness about the degraded status of women in India but also wrote extensively to 

counter the views on gender relations sanctioned by the Shastras and upheld by Hindu religious 

tradition. According to him, women should be considered as women first and then a wife and a 

mother. His ideas of the liberation of women, particularly Dalit women, were more powerful 

than those of the champions of women‟s liberation movement all over the world. He was of the 

firm belief that unless the women themselves came forward to fight against the discrimination 

and exploitation, no outside agencies would change their condition. The book like Manusmriti 

deplores the condition of women forever. It is found difficult to come out of the societal web that 

has created around women by religious scriptures and books. For him, the deplorable condition 

of women and the inhumanity imposed upon them by the Hindu society is so not only because 

they belong to the opposite sex but because they belong to lower caste. Therefore, the question of 

women cannot be isolated from the question of caste. He attacked the institution of caste which 
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he felt opposed to the basic human values. The fundamental principle of Hindu social order is 

„graded inequality‟. To quote him,  

That the principle of graded inequality is a fundamental principle beyond controversy. The four 

classes are not on horizontal plane, different but equal. They are on a vertical plane, not only 

different but unequal in status, one standing above the other. In the scheme of Manu, the 

Brahmin is placed at the first in rank. Below him is the Kshatriya. Below the Kshatriya is the 

Vaishya. Below Vaishya is the Shudra and below Shudra is the Atishudra or the untouchable.
1 

Below the four tiers of the Hindu social order was the women‟s class who possessed humble 

position in the caste hierarchy. Shudra was the lowest according to caste hierarchy but Dalit 

woman was lower than the lowest according to caste and gender as well. 

He, in fact realised the need to change the Hindu society radically. He challenged the 

notion of women as incomplete human beings. The Pothi, the Puranas and the religious 

scriptures held women as parasites, whose existence depends upon the mercy of her master. Dr. 

Ambedkar rejected this view and denounced the idea that women were parasites. To him, 

individual is the ultimate goal of society and all-round growth of an individual is the most 

important pre-requisite of a free social order. Unfortunately, Hindu religion gives little 

importance to the individuality and values its member on the basis of certain Varna or Caste. His 

mission in life was to reconstruct Hindu society along the modern democratic ideas of liberty, 

equality and fraternity.  

In a rigid patriarchal social set up of India, Dalit women suffered immense oppression, 

not only through caste, but gender also from which there is no escape. It is said that being a Dalit 

is a reason enough to be ready to face a life full of miseries, sufferings, degraded and 

dehumanized way of life and being a woman means a life of exploitation in the name of sex, a 

weak variety of human subordinating to man, unwanted burden since birth for her parents and a 

domestic servant for a lifetime for her husband. Almost all the people recognize such reality of 

the life of Dalit and women. Dalit women are to be seen as the most oppressed of their groups- 

the "Dalit among the Dalits and the most oppressed among oppressed," as it is sometimes put. 

According to Dr.Ambedkar her sufferings are two-fold: she has her own share of 

universal suffering as a woman and additionally, she is the victim of a variety of exploitations 

such as social, religious, economic, and cultural as a Dalit woman. Her experience of patriarchal 

domination is qualitative, more severe than that of a non-Dalit woman. Furthermore, 

opportunities and avenues available to her for voicing her grievances and agonies are very few. 

Marginalisation of low caste was legitimised by religious sanction. This sanction was achieved 

by implementing the dominant ideology in the cultural and other institutions of the society and 

transmitting to the succeeding generations by cultivating among them the appropriate patterns of 

thought and behaviour. The cultural marginalisation of Dalit women was cultivated among them 

by their fear to challenge the Hindu social order. In his speech at the gathering of women at the 

Mahad satyagrah, Dr. Ambedkar articulated the linkage between caste and gender. In directing 

the attention of Dalit women to specificities of women‟s subordination by caste, he underlined 

the simultaneity of their subordination as Dalits and as women. Dr. Ambedkar asked them to 

give up their excessive metal jewellery and dress pattern that were both public markers of the 

Brahminical class and gender code. For women, who preserve caste and boundaries between 

castes, dropping of the markers suggests an assertion against the Brahminical code and intra-

caste patriarchy.to quote him: 
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Learn to live in cleanliness, stay away from all bad habits and vices .Give education to 

your children; create a sense of ambition in them. Instil in their minds the feeling that they will 

become great. Do not press them to marry until they have attained the capacity to bear the 

responsibility that comes with marriage. Those who marry should remember that it is wrong to 

produce many children. Even if no facilities are available to you, mothers and fathers have a 

responsibility to keep their children in a good condition. Every girl who marries must be ready 

to stand by her husband‘s party. Not as his slave but in a relation of equality, as his friend. If you 

behave according to this advice you will lift up not only yourselves but Dalit society as well, and 

increase respect for yourselves and for the community.
2
  

 The ills and the evils  Dalit women suffered from were ignorance, poverty, illiteracy, 

blind beliefs and extreme labour. Along with that the social system and the religious sanctions 

for their defenseless place forced them to suffer ceaselessly. According to Dr. Ambedkar: 

 Dalit women possess more physical and mental stamina than Brahmin women. They should feel 

the power to fight with their own life and must discard the old and disgusting customs. In his 

speech and meeting he insisted that Dalit women must give up all the things that enable people 

to recognize them as being untouchable. In his words, to quote, ―knowledge and learning are not 

for men alone. They are essential for women too…if you want to improve the next generation, 

you must not neglect to educate your daughter…
3
  

Women‟s question, for him, was related to the system of organised exploitation inherent 

in the Hindu social order. Dr. Ambedkar recognised the power of education to put an end to this 

exploitation. Women‟s education was the central concern for him. He brought Dalit women in 

the socio-political movements by consciously organising conferences and arranging meetings. 

His aim was to give them the power of speech, to make them establish their own identity and 

help them realise their personality. Under the leadership of Dr. Ambedkar, the movement of the 

dalits and particularly movement of Dalit women acquired its importance. His leadership 

provided them the identity that was systematically seized from them for centuries. He had 

created a sense and self in the life of community that had long been caught in the snare of 

poverty, ignorance and superstition. His motivation for women to take part in their struggle for 

upliftment transformed them. He realised the fact that unless Dalit women took part in the 

liberation movement, there would not be fruitful change in their lives. He was very keen in 

identifying the problems of Dalit women.  

 The main objective of Dr. Ambedkar‟s movement was to fan the spark of a sense 

of identity in the minds of the untouchables and to instill in them the courage and the confidence 

to fight for their rights. His writings chiefly aimed at the awakening of the slumbered community 

as well as to warn the high caste Hindu community against the wrongs inflicted upon the 

depressed classes.  The consciousness of the extreme vulnerability in the Brahminical caste 

pattern led Dalit women to create their own identity in the non-Dalit as well as Dalit community. 

Several women activists responded to his call and large number of women started taking part in 

his movement. They began to express their views in an honest and forthcoming manner. As a 

result of the awareness among women, women‟s association was established in 1928 in Bombay 

preceded by numerous conferences held for and by women all over Maharashtra. In 1942, the 

establishment of „Dalit Mahila Federation‟ (Dalit Women‟s Federation) appeared as a major step 

towards initiating movement for their liberation. They carry the potential to fight for their 

identity, rights, and prestige that the upper caste and the middle class non-Dalit women are 

comparatively enjoying. They are ready to challenge the cultural and social norms, which have 

allotted to them the lowest position in the caste hierarchy. In Dalit feminism, the emphasis is on 
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the issues of self consciousness, reaction, rebellion, self-realisation, and self-assertion. Dalit 

women, devoid of all the differing circumstances, get rid of their own cocoon and trying to get 

their own voice and identity in the social structure. For them, the quest for freedom is the quest 

of prime importance. In the words of Betty Freidan: 

For a woman as for a man, the need or self fulfillment, autonomy or self realisation, 

independence, individual actualization is as important as sexual need, serious consequences 

when it is thwarted. Women‘s problems are in this sense by product of the suppression of her 

basic need to grow and fulfill her potentialities of human being, potentialities of which mystique 

of feminist fulfillment ignore.
4
 

The Dalit and gender consciousness led them to launch social movements in India in the 

1990s called „National Federation of Dalit Women‟ and „All India Dalit Women‟s Forum‟. The 

establishment of these organisations proves that the issues and the concerns of Dalit women are 

beyond the arena of the Indian feminist movement. To put in the words of Vidyut Bhagwat 

Women from lower castes considered so lowly and degraded in life that their body was a free 

terrain of the colonisation.
5
 The emergence of Dalit feminism is to free themselves from 

dominance of the indigenous colonizers. In this sense the Dalit feminism has different working 

agendas than the mainstream women‟s movement. It is not complimentary to the mainstream 

women movement; rather Dalit feminism emerged as a critique of the upper caste feminist 

movement in India. According to her again,  By using the term ‗Dalit women‘, we are creating 

an imagined category. This imagining is necessary, because we hope that Dalit women in the 

near future will give new critical dimensions to the Indian feminist movement as well as to the 

Dalit movement.
6
 Dalit feminism seeks Dalit women‟s self identification, difference, self 

consciousness and autonomy.This difference is the record of their struggle against the 

marginalisation in the Indian social history.  

Though the post independence Indian social phenomena and the role of the constitution 

and women organisations have brought a significant change in the lives of women, they have not 

achieved complete freedom. The system has offered equal rights in every field of public sphere, 

but still the invisible gap between the opposite sexes is present everywhere. Still women, and 

particularly Dalit women  are seeking to establish their identity by means of their organisations, 

movements, social gatherings, and so on. The cumulative effect of all these efforts is to enable 

every woman to live her life wholly, and fully, making Dr. Ambedkar‟s dream of women 

equality and empowerment true. 

 

References:  

1. Dr. Ambedkar, B.R. 1987. Writings and Speeches. Vol. 3 Mumbai: Education 

Department, Government of Maharashtra, p.107. 

2. Pawar, Urmila and Minakshi Moon. 2008. We Also Made History: Women in 

Ambedkarite Movement. New Delhi: Zubaan Publishing House, p. 145 

3. Ibid, p. 123.   

4. Dr. Agarwal, Beena ―Dalit Feminism: A Quest to Refine the „Self‟ and „Identity‟ of 

Women” Cited in Randhawa Harbir Singh (ed.) 2010. Dalit Literature: Contents, Trends 

and Concerns. New Delhi: Sarup Book Publishers Pvt. Ltd, p.169. 

5. Bhagwat, Vidyut. 2012. Women Studies: Interdisciplinary Themes and Perspectives. 

Pune: Diamond Publication, p.232 

6. Jogdand, P.G. 1995(ed.) Dalit Women in India: Issues and Perspectives. New Delhi: 

Gyan Publishing House, p.1.  



       ‘RESEARCH JOURNEY’ International Multidisciplinary E- Research Journal 
         

                             Impact Factor -  (CIF ) - 3.452,    (SJIF) – 3.009,    (GIF) –0.676 (2013) 
Special Issue 57 [A]: Life & Mission of Bharatratna Dr. B. R. Ambedkar 

UGC Approved No.  40705 & 44117  

  ISSN :  
  2348-7143 
  April 
  2018 

 
 

12 Website – www.researchjourney.net         Email - researchjourney2014gmail.com  

 
 

Rethinking the Nation : A Reading of B. R. Ambedkar's Annihilation of Caste 

 

Rahul Dnyanoba Kamble 

Ph.D Research Scholar, 

Centre for Comparative Literature and Translation Studies, 

Central University of Gujarat, Gandhinagar, 

E-mail: Kamblerahul565@gmail.com 

 

Abstract: 

The Indian society is divided into the several divisions, including various cultures, sub-

culture, religion, caste, sub-caste, creed, tribes, languages, and communities. However, it 

appears as unity in diversity and of the homogeneous within the heterogeneous. Here, one raises 

the questions what does the nation mean. How does one understand the notion of the nation? 

Nation means a group of community or castes, or religion. Because, it has forwarded nation with 

a particular religion or caste; it also has become soul, ethic, or values of the particular terms or 

categories - religion, caste, languages, community, and society. Is it a subjective or objective 

entity? i.e. the question in mind. The notion of caste is significant to understand the Indian 

society. The caste system is a basic structure of it. I here examine how B. R. Ambedkar is 

questioning this established society and endeavours to reconstruct it and show how he makes an 

'enlighten society' in through his book Annihilation of Caste (1936).  

The main theme of this text is that, Indian society is an allegory, a collection of caste or 

community comes through the centuries that are constructed by Hindu Dharmashastras. B. R. 

Ambedkar gives an antidote or solution for it and defines the nation based on "Liberty, Equality, 

and Fraternity". The present paper attempts to see that how it is needed to reconsider this 

radical text for defining the nation in both practical and theoretical ways in the present moment.  
 

Keywords:  Nation, Caste, Class, Religion, Untouchability and Culture  

 

Introduction: 

The nation is a modern term that comes from the west, symbolizes sensibility towards 

motherland and it designates unity and identity of society. But it is become a large discourse 

about the notion of the nation in India. India is divided into two names "puraskrit (privileged) 

and Bahiskrit bharat (excluded)", emotional and argumentative (Brahmanism and non-Brahmin, 

or touchable or untouchable) (Guru 06). The Indian society is divided into the several segments - 

culture, castes, sub-castes, and languages. But it demonstrates unity in diversity. The question 

arises in mind what does nation mean. How does one understand the notion of the nation? Nation 

means as a sensibility of religion and caste or a particular doctrine of the community. Is it 

subjective or objective thing? The questions wonder in mind. The notion of caste is a symbol of 

Indian culture. It is necessary to understand the caste before defining the notion of the nation. It 

can be said that without an understanding of caste it would not be approached the Indian culture 

or society. It is based on Hindu Dharmashastras. Here I examine how Dr. Ambedkar questions 

this established society and try to reconstruct it and show how he makes an 'enlighten society'  

through the radical text Annihilation of Caste (1936).    
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B. R. Ambedkar is not a merely prolific writer, but also a social reformer, sociologist, 

anthropologist and economist in the 20
th

 century of Maharashtra. He is architecture of the Indian 

constitution and is a national figure. He has written several texts, monographs, articles, and 

essays on various issues in many manners. Annihilation of Caste is a radical text. It is published 

in 1936. It is, in fact, not the form of text, It is a presidential address of "the 1936 annual 

conference of the Jat - Pat- Todak Madal of Lahore", which had cancelled by convener due to the 

theme of an address, which was the Annihilation of Caste that it's did not feel an appropriate 

subject to reception committee of conference (Ambedkar 01; Keer 267). Besides, Ambedkar also 

refused the conference for suggestion given by committee to some changes in the core of the 

address. He himself subsequently published this manuscript as a text in his own money to spread 

the memorandum in the society (Keer 269). It is interesting to note that this book remained in a 

discourse between Gandhi and Ambedkar on caste issues or as a critique of Hinduism, but it 

shows an ideal society or a nation. It is considered as a radical manuscript as well as an antidote 

on Hindu society. It suggests the way of life in the sense of „Ambedkarite culture.‟ Before 

analyzing the text, it is needed to theorize in concise the notion of the nation. Many political 

thinkers, sociologists and anthropologists have defined the term the nation, but here one does 

take some of it for understanding and making argument concern B. R. Ambedkar's Annihilation 

of Caste. 

In his book Imagined Communities: Reflection in the Origin and Spread of Nationalism, 

Benedict Anderson, political thinkers says that "the term the nation, it is an imagined political 

community and imagined as both inherently limited and sovereign" (04). An imagined 

community indicates a sensibility of the natural universe and it is a rigid entity in human mind 

and its fraternity. In her book, Nationalism: Theories and Cases, Erika Harris argues that it is 

not, a nation without an ethnic soul that nation is a modern construction (49). Erika Harris 

articulates that: 

The nation is a community of commonality, but so are many communities. The 

specificity of this larger social grouping is in the emotional investment that it can extract 

from its members and in the solidarity that it can inspire. This ability of nation to make's 

one's identity in such a significant way rests on combination of the objective 

commonalities, such as territory, language, history, economy, politics, and culture, and on 

their subjective reflection in collective consciousness (06). 

In his essay "What is a Nation?" Ernest Renan says that 

 A nation is a soul, a spiritual principle. Two things, which in truth are but one, constitute 

this soul or spiritual principle. One lies in the past, one in the present. One is the 

possession in common of a rich legacy of memories; the other is present-day consent, the 

desire to live together the will to perpetuate the value of the heritage that one has received 

in an undivided form. Man, Gentlemen, does not improvise. The nation, like the 

individual, is the culmination of a long past of endeavors, sacrifice, and devotion (52).    

By bearing in mind all the above account of definitions, if we look at the concept of the nation in 

Ambedkar‟s perspective, it needs to understand the caste system and linguistic states; because 

these two terms are very significant for understanding Ambedkar‟s nation. It is said that India is 

a multilingual state and therefore Ambedkar thinks that multilingual is an obstacle in the process 

of nation building. He wanted to create a sensibility of the nation on the linguistics ground by 

making a one language. Because he thinks that language is a part of culture and culture creates a 
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sensibility of unity by one language that is „Hindi‟.  In other words, he wanted to make a 

common language in society for creating a nation (Moon 145). 

Indian society is established on the caste foundation that constructed a hierarchy. The 

Indian society is divided into the four classes - Brahman, Kshatriya, and Vaishya & Shudras. It 

becomes thousand castes or sub-castes in Hindu fold and its defense of caste to consider a 

healthy account of civil society. Ambedkar refused the division of labour and argued that "caste 

system is not merely division of labour. It is also a division of labourers" (Ambedkar 23). It is a 

hierarchy that it is based on occupation, it comes from precursor, it is not natural division, which 

has constructed by the human mind. On the other hand, it can be said that caste accumulate 

purity of race, he further says quoting Bhandarkar about purify of caste "there has been a mixture 

of all races in all parts of the world. . . . There is hardly a class, or caste in India which has not a 

foreign strain in it. There is an admixture of alien blood not only among the warrior classes- the 

Rajputs and the Marathas- but also among the Brahmins who are under the happy delusion that 

they are free from all foreign elements"(Ambedkar 24). It is not a clean race in India it is a 

mixture of it. He argues that caste is not a scientific basis that it is a social entity and Hindu 

society "a collection of caste"(Ambedkar 26). He recaps the meaning of Hindu:   

The Hindu society is a myth. The name of Hindu is itself a foreign name. It was given by 

the Mohammedans to the native for purpose of distinguishing themselves. It does not 

occur in any Sanskrit work prior to Mohammedan invasion. They did not feel the 

necessity of a common name because they had no conception of their having constituted 

a community. Hindu society as such does not exist. It is only a collection of caste. Each 

caste is conscious of its existence. Its survival is the be all even form of federation. A 

caste has no feeling that it is affiliated to other castes except when there is a Hindu -

Muslim riot. On all other occasions each caste endeavors to segregate itself and to 

distinguish itself from other castes. Each caste not only dines among itself & memories 

among itself but each caste prescribe its own distinctive dress (26). 

It is a consciousness of caste, he states "Hindus cannot be said to form a society or a nation. 

There are however many Indians whose patriotism does not permit them to admit that Indian are 

not a nation, that they are only an amorphous mass of people" (Ambedkar 26). By bearing in 

mind when we look in present context, there are numerous issues raise before us. Distressing 

caste on ethics or morality, he mentions in profoundly: 

Caste has killed public spirit. Caste had destroyed the sense of public charity. Caste has 

made public opinion impossible. A Hindu's public is his caste. His responsibility is only 

to his caste. His loyalty is restricted only to his caste. Virtue has become caste-ridden and 

morality has become caste-bound. There is no sympathy to the deserving. There is no 

appreciation of the meritorious. There is no charity to the needy. Suffering as such calls 

for no response. There is charity but it begins with the caste and ends with the caste. 

There is sympathy but not for men of other caste (32).   

He argues that caste is a core to defile all constituents of the society or value of a human being it 

does not look competency of man it does appear caste of it. He states that caste should eliminate 

from society and he gives the appropriate solution to break up the caste system is that "the real 

remedy for breaking caste is inter-marriage" (43). Marriage is considered as a valuable rite in 

Hindu society. In the other words, he says that the notion of caste is a state of mind it must be 

removed from human minds and suggests that destroys its origin - scripture - Veda that it is a 
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progenitor of the caste system. Hinduism is not a religion; it is a rule or law, which makes a 

gradation or discrimination in the society. It has constructed by Dharmashastras and included 

legend in the march of the era. It appears that Ambedkar not against the religion but, he opposed 

the rule of law. According to him, true religion means that is based principles not rules. He 

defines distinguish between rule and principle: 

Rules are practical; they are habitual ways of doing things according to prescription. But 

principles are intellectual; they are useful methods of judging things. Rules seek to tell an 

agent just what course of action to pursue. Principles do not prescribe a specific course of 

action. Rules, like cooking recipe, do tell just what to do and how to do it. A principle, 

such as that of justices, supplies a main head by reference to which he is it consider the 

bearings of his desires and purposes, it guides him in his thinking by suggesting to him 

the important consideration that he should bear in mind (51). 

In doing this differential between principles and rules, he expresses the panorama of his ideal 

society. He asserts:  

My ideal would be a society based on liberty, equality and fraternity. . . . I cannot 

imagine any. An ideal society should be mobile, should be full of channels for conveying 

a change-taking place in one part to other parts. In an ideal society there should be many 

interests consciously communicated and shared. There should be varied and free points of 

contact with other modes of association. In other words, there must be social endosmosis 

(33).  

He argues that fraternity means democracy. “Democracy is not merely a form of Government.” It 

is a way of life that designates mode of conduct or morality in the society (33) and liberty means 

right to free movement, “in the sense of a right of life and limb. . . .  in the sense of a right to 

property, tools and materials as being necessary for earning a living to keep the body in due state 

of health” (33). It is interesting to note that he defines equality:  “Equality may be a fiction but 

nonetheless one must accept it as the governing principle. A man's power is dependent upon (1) 

physical heredity (2) social inheritance or endowment in the form of parental care, education, 

accumulation of scientific knowledge, everything which enables him to be more efficient than 

the savage , and finally, (3) on his own efforts” (34).     

These three words/principles symbolize an ideal society or civil society and demonstrate 

Ambedkar's views on the notion of the nation. In his view nation is a new formation of society 

that shows a consciousness of unity and fraternity and declining hierarchical, non-discrimination 

and social exchange (Aloysius 06). It is a socio-cultural component of democracy in particular 

social democracy and Ambedkar has given three types of democracy: „political democracy,‟ 

„social democracy‟ and „economical democracy.‟ He emphasizes on the social democracy and he 

articulates that without social reformation in India it cannot become a healthy nation. The 

symbol of social democracy indicates the principles of Buddhism, in which, the word 'liberty', 

'equality', and 'fraternity' come up in the Indian constitution (Omvedt 122).  

He imagines a nation through “renovating the egalitarian cultural tradition of Buddha, 

Kabir, and Mahatma Jotiba Phule” and this cultural tradition shows as a form of Prabuddh 

Bharat. i.e. 'enlighten India' or 'modern India' (Guru 157; Omvedt 100). In the present socio-

cultural milieu, we see that there are many questions which arise in mind, that has the caste 

system disappeared from society or not; or is a social democracy that exists in it or is it merely 

run in the documentary course? Has the notion of the nation been captured by a particular group 
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of the people, for producing Hindu nationalism; because it finds that the nation is forwarded at 

the different mode of formation or construction itself in confined by a particular form. Even 

though we are celebrating the 70
th

 birth-anniversary of Indian Independence, it has not improved 

the condition of the Indian society in particular Dalits (Untouchables), Adivasis and Women and 

it has not removed the stigma of untouchbality and the caste system. Moreover, it is increasing 

discriminations and humiliation of Dalits, Adivasis and Women in the everyday domain. One 

may say that if we define India as an egalitarian nation in the forward era, it is essential to 

preserve democracy and for defending democracy, it is needed to annihilate the monster of caste 

through Ambedkar‟s reading of Annihilation of Caste.  
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Abstract:  

In the twentieth century Dr Ambedkar spearheaded the most comprehensive crusade ever 

undertaken against caste based injustice and deprivation in India. Ambedkar‘s socio-political 

thought and ideology began with a critique of the Hindu religion and the caste system as it was 

practised in India. The menial occupations enforced on the ‗lower‘ castes, the alienation from all 

forms of knowledge and learning, the idea of impurity attached to them and the ever widening 

economic inequality made the lives of these oppressed classes, one of perpetual marginalisation 

and suffering. Ambedkar‘s scholarship of the Hindu scriptures and his vehement rejection of the 

Hindu social practices became one of the most prominent ideological initiations for Dalit 

activists and artists. This paper seeks to trace this critique of Hinduism in Sharankumar 

Limbale‘s seminal work ‗Akkarmashi‘ 

 

Introduction:  

―I have no hesitation in saying that if the Mohammedan has been cruel, the Hindu has 

been mean; and meanness is worse than cruelty.‖ – Dr B. R. Ambedkar, „Annihilation of Caste, 

Vol I‟ 

Economist, educationist and chief architect of the Constitution, Dr Ambedkar‟s socio-

political philosophy remains today as the single most important influence in contemporary Dalit 

movement and narrative. A vehement critic of Hinduism as it was practised in India with the 

dehumanising and degrading caste structure, Dr Ambedkar‟s contribution is immense in terms of 

radically questioning the existing norms and in developing an awareness of the complex relations 

between religious beliefs, social structures and national consciousness. His political philosophy 

was one of social reform and this is most evident in the Constitution that he framed with a vision 

for a plural society and a diverse democracy.  

For over forty years Ambedkar spearheaded the crusade against casteism. In contrast to 

reformers like Swami Vivekananda and Mahatma Gandhi who believed that Hinduism was 

intrinsically good, Ambedkar‟s approach was a radical rejection of Hinduism in favour of 

fundamental and equal individualism. He preferred the terms „Dalit‟ and „depressed classes‟ 

instead of Gandhi‟s term „Harijan‟. He succeeded in ensuring state involvement in social reform 

and abolishing every form of discrimination. In his opinion, untouchability and the caste system 

is the foundation of Hinduism, „If you touch the caste system, the whole edifice of  Hinduism 

will collapse, because Hinduism is nothing but caste‟ (Ambedkar, Annihilation of Caste ) 

Ambedkar‟s rejection of Hinduism was a culmination of immense study and scholarship 

of the Vedas and Upanishads. Through his books like Riddle in Hinduism, Annihilation of Caste 

and Who were the Shudras?, Ambedkar praises the Upanishads that contribute to human values, 
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equality, fraternity and liberty. He recognised Advaita Vedanta to be potentially useful in 

reconstruction of the society, but recognised the challenges of applying this in a manner that will 

actually contribute to society. He believed that the failure of Hinduism was in its inability to 

apply the philosophy of Vedanta to social structure. It remains an abstract philosophy without 

any practical implementation. 

‗... you must give a new doctrinal basis to your Religion—a basis that will be in consonance 

with Liberty, Equality and Fraternity, in short, with Democracy…. For such religious principles 

as will be in consonance with Liberty, Equality and Fraternity it may not be necessary for you to 

borrow from foreign sources and that you could draw for such principles on the Upanishads‘ 

(Behera) 

In his book „Philosophy of Hinduism‟, Ambedkar analyses the roles of „smritis‟ in 

constructing socio-religious institutions and customs as practised in India. Whereas Hinduism 

began by adopting the Vedas and „Shrutis‟ as the source of Hindu religion and Dharma, the 

„smritis‟ (theological doctrines that are „remembered‟ as opposed to the „written‟ Vedas and 

„Shrutis‟ which are „heard‟) were not considered as authentic and binding on the Hindu society. 

Over time however the Smritis were elevated to the status of Vedas and invested with authority 

in an attempt to dominate lower castes and propagate religious inequalities for the selfish 

interests of a few. Thus arose a complex and systematic form of subjugation and oppression 

which was sanctioned by religion itself thereby denying an entire group of people basic human 

dignity for centuries. On the one hand he recognises the idea of Vedanta as an infinitely 

democratic philosophy and on the other hand exposes the reality of the so called „Hindu‟ society 

for being infested with the complex system of castes, and sub castes and out castes which is 

anything but democratic. In the same book he criticizes Hinduism and Hindu reformers for their 

failure in bringing about social change and upliftment.  

‗Hindus say that their civilisation is older than any civilisation, that Hinduism as a religion is 

superior to any other religion. If this is so how is that Hinduism failed to elevate these people, 

bring them enlightenment and hope; how is it that it failed even to reclaim them ; how is it that it 

stood with folded hands when millions and millions were taking to life to shame and crime? 

What is the answer to this? The only answer is that Hinduism is overwhelmed with the fear of 

pollution. It has not got the power to purify. It has not the impulse to serve.‘(―Writings and 

speeches” 76) 

Such is the scholarship of Dr Ambedkar in Hindu scriptures in his quest for the 

democratic and progressive society he envisioned. It would be beyond the scope of this paper to 

discuss his ideas on Hinduism in its entirety. Suffice it to say that Ambedkar realised that it was 

imperative to abolish the supremacy of Hinduism with its caste structure if the Dalits were to 

have a chance at achieving their social aspirations. For Ambedkar, Hinduism, the religion he was 

born into meant the domination of caste and he had publicly avowed that he would not die a 

Hindu. Hence, he ultimately chose to convert into Buddhism for its egalitarian dimension. 

His powerful articulation of the cruel injustice meted out to the Dalits remains the most 

comprehensive crusade in pre independence India. The Dalit literary movement is also an 

offshoot of this long struggle on his part. Throughout his social life he practised his advice to the 

Dalit masses – „to educate, organize and agitate‟. Ambedkar was not a literary artist, his works 

were political and scholarly. According to G. N. Devy, there were three major influences in 

modern Marathi literature- Ambedkar, Gandhi and Savarkar, „but while Savarkar‟s influence 
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remained confined to a small circle of political obscurantists, and Gandhi‟s influence turned into 

a sentimental idealism, Ambedkar‟s influence has kept inspiring Dalit writers for the last four 

decades and has led to an epochal change in the literary idiom. (Devy xviii) The echoes of his 

ideas can be heard in the Dalit literary voice through the works of various artists. In this paper, 

the researcher aims at tracing the reflections of Ambedkar‟s critique of Hinduism in 

Sharankumar Limbale‟s „Akkarmashi‟.  

The Marathi word Dalit has various meanings. Dalit means „ground down‟ and „broken to 

pieces‟ in both Hindi and Marathi. It embodies the life experience of the oppressed classes, their 

exploitation, suppression and systematic marginalisation through the social, economic and 

political supremacy of the upper castes. A great deal of Dalit writing is autobiographical. By 

their minute detailing of life events often in vernacular dialects and often with frightening 

bluntness, many of these autobiographies make poetically powerful narratives that force the 

readers to introspect deeply.  

Every literary work of significance is an exposition of the society in which it takes birth. 

Sharankumar Limbale‟s Akkarmashi carefully creates the image of his oppressed community in 

conflict with the caste hierarchy of the Hindu society. First published in 1984 in Marathi and 

translated by Santosh Bhoomkar in 2003 as „The Outcaste‟, the novel reflects Ambedkar‟s 

critique of the Hindu religion through Sharan‟s innocent yet insightful contemplations of the 

religious practices he saw around him. From time to time the reader is made aware of how 

deeply ingrained the ideas of caste supremacy are by showing the internalisation of oppressive 

ideas by the oppressed communities who accept their inhuman treatment as their fate as it is 

sanctioned by scriptural authority.  

The autobiography starts with an incident at Sharan‟s school. At the outset itself the vast 

disparities between the upper caste children and the Untouchable Mahar children is evident. The 

idea of getting left over food from the upper caste children is an exciting and welcome change 

from starvation for the Mahar children. Sharan‟s school was run in a temple where one sees a 

systematic hierarchy of seating arrangement; the higher caste children sitting inside the temple, 

the children from the cobbler community sitting on their fringes and the Mahar children sitting at 

the very entrance, the irony being that it was the Mahar children who were entrusted the job of 

the weekly cleaning and smearing of dung on the temple walls. The idea of being „impure‟ was 

internalised by the protagonist which is brought out in the idea of Rama‟s sandals,  

―We sat amongst the footwear flung all around us... I never touched my teacher‘s chappals as I 

was afraid of tainting their sanctity. To me his chappals were like Rama‘s sandals‖ 

(Limbale 5 ) 

„Rama‟s Sandals‟ is the first of many instances of the unquestioned manner of imbibing 

the notions of caste supremacy as the fact of life and society. According to Ambedkar, Caste is 

not a physical wall that has to be pulled down, it is a state of mind. Here, the acceptance of the 

idea of being „impure‟ by a boy who has never been exposed to any alternate possibility is 

definitely a reminder of it.  

There are numerous instances of traditions which Dalits are compelled to follow and 

which they accept as a truth of life. Limbale depicts the treatment of higher caste Shivram for a 

Dalit Rambaap in Shivram‟s tea shop. He writes: Rambaap used to drink water as well as tea and 

he had to wash the tumblers too before him put them back in their place. He had to put the 

money for the tea on the ground or drop it from a height into the hands of the owner because for 
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a Mahar or Mang to hand money directly to anyone was a sin. When Rambaap noticed me 

watching him do all this, he said,  

‗We are low castes. What you have seen is a long tradition that has come down to us from our 

forefathers. What can we do about? How can we go against the village customs? (Limbale 76) 

The alienation from religion and the unavailability of it to the lower rungs of the caste 

system is another insight in the novel. The very religion that brands them and oppresses them as 

the lowest of beings was alien to them. In his critique of smritis, Ambedkar says that one of the 

laws in Manu Smriti was that the shudras should be punished if they attempt to study the Vedas. 

Such ideas have permeated into the psyche of people and manifested in every aspect of their 

practice of religion and over time denied them free thinking.  

‗There is a saying, ‗Children are the flowers of God‘s abode, but not us. High caste children 

from the village may visit the temple, yet we are forbidden. (Limbale 5) 

Limbale‟s position in the Mahar community was a curious one as a half-caste which 

made his world view very unique. His upper caste father made available the epics like 

Mahabharatha and Bhagvad Gita, the metaphors and references from which can be seen 

throughout the novel. „Our eyes are blindfolded and we wander not knowing where, like 

Dhritarashtra and Gandhari or Karna and Kunti or Eklavya and Ashwathama.‟ (91) His lower 

caste mother and her religious ideas on the other hand made him reflect on the irrationalities of 

religion. Though the family is reduced to eating banana peels, or grains harvested from cowdung, 

the idea of grain connected with a dead body is horrifying. She makes him throw away the grains 

leading him to wonder on the logic of it all. The „gaurakshaks‟ of today might find the references 

to the Holy Cow interesting. Limbale wonders why the upper caste men who considered the cow 

as their mother, required the services of the untouchable Mahars to dispose of the carcass of the 

cow when it was dead. 

Sharan was a half caste raised by a Muslim whom he considered the equivalent of a 

grandfather. In his world surrounded by superstition and caste injustice we see drunkards who 

accepted liquor from the house of a Mahar but not water; they had affairs with Mahar women but 

would not accept the food they cooked. In this world, they had to steal drinking water out of the 

very wells they dug. Even their thirst had to be quenched furtively leading Sharan to wonder,  

‗What is so peculiar about our touch that it pollutes water, food, houses, clothes...God, religion, 

and even man?‘ (Limbale 81)  

In most of the novel, the attitudes of the Mahar community represented through various 

characters like Masamai, Shantamai and Sharan‟s friends give the sense of acceptance of their 

status and social treatment as a way of life. However as Sharan grows up and is introduced to the 

ideas of Ambedkar and exposed to the possibilities that education opened before him we see a 

growing sense of resistance against the existing religious ideas that helped subjugate his 

community. From a contemplation of the role of religion in society we see the young Sharan 

questioning how religion is justified, 

‗Is the premise of religion, greater than man‘s? Is religion made for man or man made for 

religion? Can man exist without religion and caste? (Limbale 40) 

In his book, Philosophy of Hinduism, Ambedkar analyses why an entire community of 

people tolerated the social evils to which they were subjected for hundreds of years. The answer 

lies in the sad truth that this entire group of people were disabled in every possible sense. The 

varna system ensured that any kind of tools required for their upliftment was denied to them. It 
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denied the shudras the physical weapon by relegating them to the most menial of occupations, 

they were denied political weapon by ostracizing them from any political rights or inclusion and 

by denying education they were deprived of the moral weapon also. Once these weapons 

required to overthrow oppression are available we see a transformation. Sharan‟s association 

with the Dalit Panther Movement gives him the political confidence that he was hitherto 

unexposed to. The knowledge acquired through his education helps him to see that religion was 

at the root of all the subjucation he endures. He now rejects this religion much like the way 

Ambedkar rejected it 

‗What kind of God is this that makes human beings hate each other? We are all supposed to be 

the children of God, then why are we considered untouchable? We don‘t approve of this God, 

nor this religion...‘ (Limbale 62) 

In other words, Sharan becomes aware of „Dalit Consciousness‟, an understanding of the 

systems, practices and politics of oppression, marginalisation and subjugation. More than 

anything else, this is what liberates him. „Rama‟s Sandals‟ can be a metaphor for religious ideas 

that the Dalit dare not question. Like many other references in the novel they represent the 

religious practices that have attained a scriptural sanctity over hundreds of years, a discourse that 

becomes as holy and unquestionable like Rama‟s sandals, that is still used to justify the cruel 

subjugation of an entire community. In the absence of any means to uplift themselves, the truth 

offered to them however convoluted it may be becomes the only truth and a way of life.  
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Abstract  

  The four Varnas considered people belonging to Bramhin community as the upperclass 

and the Shudras lower class. They were exploited at political social and psychological levels by 

the savarnas. Dr. Babasaheb Ambedkar also had to undergo the same experience in the different 

ages of life. Therefore, he spared his life for the development and upliftment of the downtrodden 

society. He took efforts to bring equality among the people of different communities and to give 

basic rights to the Shudras. 
 

Key Words- Dr.Ambedkar, struggle, equality, basic rights, Shudras 
 

Introduction 

  Indian society is made of different castes, sub castes and religions. We may underline 

classification of the society into four Varnas like Brahmins, Kshatriyas, Vaishyas and Shudras. 

Mukundrao Patil writes “India is a strange place, which collects all sorts of social groups, 

divided by different religions, thoughts, practices and understandings”. (Patil, 1972:157) This 

division of caste took people from Brahmin community on the top considering them leaders of 

education and „Shudras‟ were pulled at the bottom. They were looked at as the slaves by other 

three Varnas. Due to this they had to suffer from social, economical, political, physical and 

psychological exploitation. Disliking such pathetic condition of Shudras Abedkar came to the 

front to fight for the upliftment and enhancement of Shudras. He fought for equality and basic 

rights to them. The two basic acts named Chaudar Movement and opening the doors of Hindu 

temples to the Harijans for showing them a path that all human beings are equal. 

   Dr. Babasaheb Ambedkar also had to face lot of challenges at the different stages of life 

and during education. His birth in untouchable family did not cease to bring him in the pond 

which is full of humiliation and insults. He was not permitted to satisfy his thrust by drinking 

water in the school. He was made to feel differentiated from other students by sitting in the far 

away corner of the school by the teachers. Due to spirit of intelligence Babasheb was successful 

in achieving degrees in different fields like M. A. in Ancient Indian Commerce, Ph. D., M. Sc. in 

Economics D.sc in Economics and Bar-at-law. Surprised by Ambedkar‟s scholarship Prof. 

Seligman Wrote „He is an excellent student and a nice fellow, moderate, broad and able, and I 

know that you will be glad to be of service to him in the prosecution of his researches. (Bakshi, 

1992:2, 3) Knowing the fact that „Experience is the best teacher‟, Dr. Babasaheb Ambedkar 

worked at various places in various positions. He worked as Military secretary to the Maharaja 

Sayajirao Gaikwad and professor of political Economy in Bombay. U.S.A. and Great Britain are 

the two places where Babasaheb could make his career. Ambedkar‟s powerful thoughts did not 

allow him to sit silent and let the Shudras suffer at the hands of Savarnas. Sparing lot of his life 

time to the common people, he really gave voice to the untouchables to struggle in the life. 

Babasaheb Ambedkar “played three roles: that of a caste leader, that of an untouchable 
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spokesman, and that of a national statesman” (Zelliot, Eleanor, 1992:53) He criticized caste-

ridden Hindu society and Hindu social structure through his writings and spoke on India‟s 

development. Ambedkar‟s role in framing the Indian constitution was catalytic.   

Ambedkar‟s Views on Democratic Society are very much valuable from the point of 

democratic structure of the society in India. Realizing a very dangerous situation of untouchables 

in the country Dr. Babasaheb Ambedkar firmly decided to spare his life time to develop socio-

economic condition of this section of the society. To him freedom of the people was the great 

need for it and no freedom of the nation. Freedom of the people is freedom of the country. If the 

citizens are not allowed to open their lips freely to express their feelings the concept of the free 

nation fails. When the process of exchanging thoughts stops the progress of the people and the 

country seems to be stopped. No one caste or religion is better or greater than the other. Their 

ways of life and doctrines are the same. He said political democracy must have roots in social 

democracy. He profoundly declared that the democratic form of the society should have base for 

democratic form of government. It is obligatory on the part of democratic society to have attitude 

of mind, respect and equality among the people. According to Ambedkar democratic society 

must be free from stiff social impediments. Focusing on social democracy Ambedkar said it is a 

way of life which gives primary preferences to liberty, equality and fraternity. They are the 

principles of life. 

The efforts were taken by the Indian saints and social workers to make free the Dalits 

from the imposed powers of upper classes. But they did it on the philosophical and religious 

level and rejected political base.They also strongly supported Varna system in Indian society.   

Ambedkar is called as a social Rebel because he dared to express his views against exploitation 

of the Dalits and he took efforts to stop the exploitation at various levels. Ambedkar fought 

against the thought that the present position of person has been decided by the good and bad 

deeds of his past life. He also revolted against exploitation of the downtrodden and inequality. 

He undertook a task of inspiring the untouchables to raise voice against the Hindu Social system. 

With gallant efforts Ambedkar was successful in ceasing the slavery of the Dalit community. 

Revolutionary decision on Chowdar Tank by Dr. Babasaheb Ambedkar is one of the 

golden events in the life of the down trodden people. The untouchables were not allowed to use 

water from public watering places, wells, schools, colleges, and hospitals which is the basic right 

of all human race of using natural sources. The small stream of water or river do not discriminate 

human being on the basis of caste, religion, gender or colour whenever he or she goes to them to 

fulfill thirst. Hence, The Bombay Legislative Assembly passed resolution on this issue which 

was brought by the staunch social reformer Mr. S.K. Bole in 1923. The untouchables were not 

allowed to take water from the Chowdar tank in Mahad also. The Hindus were the major 

obstacles. This event becomes the root cause of inspiration to Dr. Ambedkar to begin agitation 

against the prevention of using water from the tank. Taking the progressive step the Municipality 

of Mahad made declaration of opening the Chowdar tank to the untouchables. This revolutionary 

decision in 1924 gave justice to the downtrodden community on using natural sources of water 

and them to fill happy all over the country. In the leadership of Ambedkar ten thousand 

volunteers on 19
th

 March 1927 came together to begin peaceful March for their right of drinking 

water from the Municipal tank. 

Conference against the „Manuscript‟ at Mahad helped to whisper the thoughts of 

awareness in the minds of the untouchables. The first conference took place at Mahad on 25 
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December 1927, which was attended by thousands of Satyagrahis. Removing the obstacles 

created by the Hindus the conference started at the evening with Ambedkar‟s addressing speech. 

Many resolutions regarding socio-political and religious upliftment of the untouchables were 

passed on. „The Manusmriti‘ was poured in the ears of the untouchables if they listened or red 

the Vedas. Therefore, in the conference, they passed resolution against „The Manusmriti‘ by 

burning a copy of it. Buring the old Manusmriti Ambedkar gave voice to have a new one. The 

purpose behind this work was to bring in action the Hindu code which governs the life of people 

in great majority. 

Everybody before the God is the same. The untouchables were not allowed in the Hindu 

temples. The thought „like others we are human beings‟ did not permit him sound sleep. Using 

method of „Satyagraha‟ Ambedkar organized the untouchables for opening the doors of the 

Hindu temples. Consequently, the Satyagrahas like Amravati Satyagraha in 1927, Parvati 

Satyagraha in 1929-30, and Satyagraha of Nasik for temple entry took place. Ambedkar 

continuously used Gandhi‟s principles of Ahimsa and Satyagraha for gaining social and religious 

rights to untouchables. 

 Ambedkar wanted to reproduce atmosphere of equality in the untouchable community 

and awareness in them that all human beings are equal. Nobody is small, or big and pure or 

impure on the basis of birth in the caste. All are the children of God. According to him social 

upliftment of the down trodden is the only solution for this cause. He advised people to give up 

old customs and traditions and lead clean life. The art of speech gave Ambedkar a chance of 

becoming member of the Bombay Legislative Council from 1926 to 1934. It leaded him to 

support the Bills of elevation of untouchables from socio-economic point of view. 

 In order to get share of the untouchables in the politics Ambedkar stood in the front row 

for signing the Poona Pact. It gave opportunity to the untouchables to establish their identity in 

the politics also. Because of this act some seats are kept reserve for the downtrodden community 

in the Hindu constituencies. Taking into consideration of Ambedkar‟s work for the upliftment of 

untouchable and his remarkable services to the nation the government of India awarded him 

„Bharat Ratna‟ in 1990. 

Conclusion  

  Mahatma Jyotiba Phule gave more life time for working on education, social and political 

progress of the lower community. It was carried out by Babasaheb Ambedkar. Thus Ambedkar‟s 

contribution in socio-political and economics upliftment of the untouchables is ever important. 

Acquiring sound knowledge in the subjects like economics and law he fought for socio-

economic and political equality of his community. Babbasaheb Ambedkar used politics as a 

weapon to get an equal status in the Indian politics. Thus, Dr. Babasaheb Ambedkar focused on 

three principles Justice, Equality and Fraternity. His devotion for the frame work of Indian 

constitution reflects his dedicated, outstanding and studious nature. 
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Abstract: 

Dr. B. R. Ambedkar, anerudite scholar and an educationalist has been studied and 

researched from various approaches and perspectives. The present research paper focuses on 

the psychological perspective towards Ambedkar. The objective of the research paper is to 

investigate about the personality and the psychological concepts, which have played a vital role 

in the life of Ambedkar.  The study focused on parenting style of his father, personality features 

ofAmbedkar. The leadership style he applied in his life. Ambedkar‘s ability to develop and use 

insight learning effectively in his life. Personality became more dynamic with the multiple 

approaches he developed through education and roles he performed in his life. Assertiveness 

helped him to stand tall among all odds. He had a very strong internal locus of control. His 

education gave him the authority to take his decisions and developed his competency. 

The present research paper is purely empirical and based on analysis of the available 

review of literature. The researcher found very few studies from the psychological perspectives 

conducted before. The study found that Confronting parenting style was followed by Dr. 

Ambedkar‘s father.Dr.Ambedkar had strong internal locus of control and were rational in his 

approach. He developed insight learning in education and its implementation.Character, 

principles and values were of supreme importance to Ambedkar than only being educated.His 

personality was a blend of conscientiousness, extroversion and self actualization.Benevolent 

autocratic leadership style was applied by Ambedkar and was assertive in his behavior. 
 

Key words:  B.R. Ambedkar,personality, parenting style, leadership style 

 

Introduction: 

The prime objective of the present research paper is to study and understand the 

personality of Dr. Ambedkar with the help of psychological concepts and terminology. It is 

indeed a huge task but the researcher has made a valid attempt to understand and explain 

Ambedkar. Nearly negligible research is conducted on Ambedkar and psychology. Dr. 

Ambedkar was a great intellectual on international repute, with knowledge of various subjects 

and fields. All of his higher education was completed in foreign countries in reputed universities 

and acclaimed professors. The professors helped him to widen his scope regarding education and 

to apply it to society in the means of changing it and not only understanding the society.He was a 

true academician and a true citizen of India who utilized and applied all his degrees, knowledge, 

experience and wisdom for the development of his country. 

The London School of Economics, in order to respect his knowledge and achievements, 

has a statue of Ambedkar at the entrance and written below is the „Symbol of Knowledge‟. 

Ambedkar considered education as a powerful tool in making changes in the society and weapon 

to free dalits from illiteracy. Education will help dalits to take over other occupations apart from 
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the traditional ones. He wanted that dalits to change their attitude and leave all the prejudices of 

downtrodden caste and society.  

Objectives: The following are the objectives of the present research paper are: 

 To find out the psychological concepts inAmbedkar‟slife. 

 To analyze those psychological concepts and provide suggestions to laymen. 

Nurture effects and develops the personality of an individual. There is always a dilemma in 

psychology whether nature is strong or nurture. In the present research paper the researcher 

found that the nurture played a important and prominent role in Ambedkar‟s life The researcher 

has found certain concepts of psychology which have played a vital role in the life of Dr. 

Ambedkar which he has presented below. 

Parenting Style: 

 Confronting parenting style is concerned with the exploration of a problem. Perseverance is 

the main characteristic. They are more concerned with confronting problems than with 

confronting other persons for the sake of confrontations. The study found that Ambedkar‟sfather 

RamjiMalojiSakpal, Havaldar in the Indian Army, had a confronting parenting style. He always 

supported, encouraged and motivated him. He had belief that if Dr. Ambedkar would be given all 

available and possible opportunities he may develop and make his career better. 

Personality: 

Ambedkar at Columbia University was especially influenced by two of his professors: 

John Dewey (the initiator of pragmatic philosophy) and R.A. Seligman, the eminent economist. 

He was also inspired by Booker T. Washington, the founder of Tuskegee Institute who promoted 

education as a means of African, American emancipation. Being and learning with above 

mentioned great scholars made Ambedkar‟s personality with a blend of conscientiousness, 

extrovertion and self-actualization. Conscientiousnesspersonality individual is organized, 

thorough, planful and efficient. Extroversion personality is assertive, active, energetic and 

talkative. A self-actualized person realizes his highest potentials. The research found all the three 

together in Ambedkar. 

Insight Learning: 

 Learning is any relatively permanent change in the behaviour.Insight learning helps an 

individual to use in core intelligence and his own perceptions for solving facing the problems of 

his life with the available resources. Ambedkar has used many times his insight in his life for the 

dalits and for the development of education in the country. Dr. Ambedkar view was to use the 

educational resources to the most extent by pooling system. His suggestion regarding pooling 

system was, insteadof engaging many teachers of higher education of the same subject at 

different colleges in a particular city, theses teachers in a particular subject should work together 

as a homogenous group. He believed that the available resource (teachers) to reach the masses 

instead of only confined to a particular college for the rest of life. It will not only help the student 

but we could able to produce professoriate adequate to deal with both under-graduate and post-

graduate work. 

Locus of Control: 

 Locus of control is whether your actions and cognitions are controlled by self or by others. In 

precise whether your are dependent on the people and situations or your independent to take 

yours own decisions. There are two types of locus of control, internal and external. Dr. 

Ambedkar had internal locus of control therefore he was independent in his thinking and 
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decisions, did not get disturbed by others reactions and opinions and being self motivated. It is 

because of his self motivation he availed, utilized and successfully completed all the 

opportunities he received during his education in the foreign countries. He believed and followed 

the personality style of being open to experience. These experiences make you learn the 

practicalsessions of what the theories have taught you. 

Rational thinking: 

 Dr. Ambedkar was of pragmatic approach instead of idealistic. He gave importance to 

science &technology courses. He also established „BhartiyaSamajSevaSangh‟ whose motto was 

to read, read out, and hear, understand, realize and give realization. He was of opinion that 

education can provide self-respect and dignity. He also thought that curriculums vision should be 

prepared in such a way so that it develops rationality among learners. Rationality tends to give 

the capacity to distinguish truth from untruth. He believed that religious behvaiour should be 

based on thinking or else it has no importance. 

Character, values and principles: 

The three principles inherited from his master Gautambuddha. They are Pradnya 

(knowledge), Sheel (wisdom), and Karuna (compassion). He gave lot of importance to these 

three principles and tried to imbibe them in masses. As being professor Dr. Ambedkar hated if 

somebody asked for favour to give passing marks. He never compromised his principles and 

always presented his views in a studied manner with proper research evidence and 

support.DrAmbedkar denied power but never denied his principles.Ambedkar thought that 

character along with education can help the individual to utilize his knowledge for the 

development and development of human civilization and culture and develop his own 

personality. He observed “An educated man without character and humility is more dangerous 

than a beast. If his education is detrimental to the welfare of the poor, the educated man is curse 

to society…. character is more important than education”. (Dr. Ambedkar college of Commerce 

and Economics, 1992:71) 

Multidisciplinary Approach and roles: 

 Dr. Ambedkar was not satisfied in doing his education in only one subject he knew that 

to have complete understanding you have to learn and keep an interdisciplinary approach. 

Therefore, he completed his education in Economics, anthropology, political science, religion, 

philosophy, sociology,law, German language, Sanskrit language, auditing and also 

practicedshare trading. Apart from studying various subjects and approaches he also played 

various roles in his life. In the beginning he had worked as Lieutenant in the State Army, 

Military secretariat, professor, writer, editor, auditor, Principal, consultant, advocate, Law 

minister and a staunch leader of untouchables, a social reformer, educationist and an erudite 

scholar of India. 

Leadership Style:  

 A Benevolent autocrat is a leader who knows what he wants from the people; situation 

and how to get things competed in his way without resentment. In the present investigation the 

researcher foundDr. Ambedkarwas a benevolent autocrat leader, who knew what he has to do for 

India and the downtrodden caste. To achieve this objective his education helped him 

completely.All the above if you need to lead the masses you should be equipped with the best 

education and whatbetter to have it from the best universities of the world. He not only gained 
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knowledge but his teachers helped him to expand his scope and vision so that he becomes string 

enough to challenge self and the situations.  

 

Assertiveness:  

Dr Ambedkar had the courage to handle and write on the issues of annihilation of caste, 

untouchables who they were and how they became untouchables, which were avoided by some 

leaders of that time. Dr. Ambedkarhad impact of his master Gautam Buddha andSantKabir and 

later Mahatma Phule. Due to his masters teaching and principles hisbehaviour was very balanced 

and controlled. He knew not to react but respond to people and situations.The researcher found 

him cool, calm and collected manner using his assertiveness and wisdom. He was also assertive 

in making changes in the admission register of private institutions providing primary or 

secondary schools to strictly prohibit in mentioning the caste and sub cast of students. 

Ambedkar encouraged people to take higher education for their progress of self and 

community.He believed in giving academic autonomy to teachers to frame their own syllabi and 

opposed to rigid structure syllabus. He not only founded Peoples Education society in 1945 but 

also opened night high schools, hostels and colleges. 

Eleanor Zelliot stated that Ambedkar developed a strong belief in democratic institutions 

to bring about social equality and these ideas were large passed on to him by John Dewey. 

Dewey‟s emphasis was on education a means of not only understanding but means to change it. 

Ambedkar considered education as the basis of social, economic and political revolution. 

Conclusions: 

Following conclusions are drawn from the present research  paper: 

 Confronting parenting style was followed by Dr. Ambedkar‟s father. 

 Dr.Ambedkar had strong internal locus of control and were rational in his approach. 

 Ambedkar developed insight learning in education and its implementation. 

 Character, principles and values were of supreme importance to Ambedkar than only 

being educated. 

 His personality was a blend of conscientiousness, extroversion and self actualization. 

 Benevolent autocratic leadership style was applied by Ambedkar. 

 Ambedkar was assertive in his behavior. 
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Abstract: 

To deny the people that right (i.e. Education) is to create a situation full of injustice. That 

education is a sword and being a double edged weapon, is dangerous to wield. An educated man 

without character and humility is more dangerous than a beast. Coming as I do from the lowest 

order of the Hindu Society, I know what is the value of education. The problem of raising the 

lower order is deemed to be economic. 
 

Keywords: Education, Character, Study of Law, Higher education 

 

Introduction: 

Dr. Ambedkar says that ―Education is something which ought to be brought within the 

reach of everyone. The policy therefore ought to make higher education as cheaper to the lower 

classes as it can possibly be made. If all these communities are brought to the level of equality, 

then the only remedy is to adopt the principle of equality and to give favored treatment to those 

who are below level.‖ 

Accordingly he said, ―I am very fond of teaching profession. I am also very fond of 

students. I have dealt with them. I have lectured them in my life. I am very glad to talk to the 

students. A great lot of the future of this country must necessarily depend on the students of this 

country. Students are an intelligent part of the community and they can shape the public 

opinion.‖ To deny them that right (i.e. Education) is to create a situation full of injustice. To 

keep people illiterate and then to make their literacy the ground of their enfranchisement is to 

add insult to the injury. But the situation indeed involves more than this. It involves an 

aggravation of the injury for to keep illiterate and then to deny them franchise which is the only 

means whereby they could effectively provide for the removal of illiteracy is to perpetuate 

illiteracy and postpone indefinitely the days of their enfranchisement. Purpose of Education is to 

moralize and socialize the people. 

Aim and Functions of University Education 

―The aim and functions of University Education should be to see that the teaching 

carried on there is suited to adults; that it is scientific, detached and impartial in character; that 

it aims not so much at filling the mind of the student with facts or theories as at calling forth his 

own individuality, and stimulating him to mental effort; that it accustoms him to the critical study 

of the leading authorities, with perhaps, occasional reference to first hand sources of 

information, and that it implants in his mind a standard of toughness, and gives him a sense of 

the difficulty as well as the value of reaching at truth.‖ 

The student so trained should learn to distinguish between what may fairly be called 

matter of fact and what is certainly mere matter of opinion. He should be accustomed to 

distinguish issues, and to look at separate questions each on its own merits and without an eye to 
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their bearings on some cherished theory. He should learn to state fairly, and even sympathetically 

the position of those to whose practical conclusions he is most stoutly opposed. He should 

become able to examine a suggested idea, and see what comes of it, before accepting it or 

rejecting it. Without necessarily becoming an original student he should gain an insight into the 

conditions under which original research is carried on. He should be able to weigh evidence, to 

follow and criticize argument and put his own value on authorities. 
 

Character is more important than education: 

That education is a sword and being a double edged weapon, is dangerous to wield. An 

educated man without character and humility is more dangerous than a beast. If his education is 

detrimental to the welfare of the poor, the educated man is a curse to society. Fie upon such an 

educated man. Character is more important than education. 
 

Medium of instruction: 

Spread of education should be a proper function of the University. But this cannot be 

achieved unless the University adopts vernacular as the medium of instruction. I hold a very 

strong affirmative view on the use of vernacular as a medium of instruction. But I feel that the 

problem cannot be solved unless Indian public opinion decides which vernacular selects  
 

Proposal for study of law immediately after the matriculation: 

Dr. Babasaheb Ambedkar says that, I see three distinct following advantages in my 

proposal of allowing a student to commence the study of law immediately after the 

matriculation. 

1) The first advantage to which I attach the greatest value is this. At present, a student 

who joins the law course has not the fixed objective of studying law for the purpose of qualifying 

himself for the profession. He comes there merely for the purpose of adding one more string to 

his bow. It is his last refuge to which he may or may not go for shelter. Probably, he comes to the 

Law College because he is unemployed and does not know for the moment what to do. Due to 

this unsteadiness in purpose, there is no seriousness in the law student and that is why his study 

of law is so haphazard. It is, therefore, necessary to compel him to stick to it. A boy, who is a 

B.A., cannot have this fixity of purpose, because as a B.A., he has other opportunities in life 

open to him. My scheme has the advantage of compelling the boy to make his choice at the 

earliest stage at which everyone in this country is required to make a choice of his career. 

2) The second advantage of my proposal lies in its combination of economy and 

efficiency. A boy will be able to complete his legal education within 4 years. This is a saving of 

two years over the present system. The alternative suggestion also requires six years. From the 

standpoint of poorer students, it has no advantage over the present system. From the standpoint 

of training, I venture to say that the existing systems as well as the alternative suggested by the 

committee suffer in comparison with mine. The existing system allows only two years for the 

study, which is undoubtedly very inadequate. The alternative scheme allots three years. But my 

scheme provides four full years. From the standpoint of efficiency, it is, therefore, superior to 

both. 

3) The third advantage is that it will introduce a process of selection. Those who have not the 

definite object of entering the profession will be weeded out. Only those with the definite object 

will join. It will, thus, help to prevent the overcrowding of the profession. 
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Higher education the panacea of our social troubles 

Dr. Ambedkar said, ―Coming as I do from the lowest order of the Hindu Society, I know 

what is the value of education. The problem of raising the lower order is deemed to be economic. 

This is a great mistake. The problem of raising the lower order in India is not to feed them, to 

cloth them and to make them serve the higher classes as the ancient ideal of this country. The 

problem of the lower order is to remove from them that inferiority complex which has stunted 

their growth and made them slaves to others, to create in them the consciousness of the 

significance of their lives for themselves and for the country, of which they have been cruelly 

robbed by the existing social order. Nothing can achieve this purpose except this spread of 

higher education this in my opinion the panacea of our social troubles‖. 

Though education is being given on a larger scale, it is not given to the right strata of 

Indian Society. If you give education to that stratum of Indian Society which has a vested interest 

in maintaining the Caste System for the advantages it gives them, then the Caste System will be 

strengthened. On the other hand, if you give education to the lowest strata of Indian Society, 

which is interested, in blowing up the Caste System, the Caste System will be blown up. At the 

moment the indiscriminate help given to education by the Indian Government and American 

Foundation is going to strengthen the Caste System. To make rich richer and poor poorer is not 

the way to abolish poverty. The same is true of using education as a means to end the Caste 

System. To give education to those who want to keep up the Caste System is not improve the 

prospect of Democracy in India but to put our Democracy in India in greater jeopardy. 
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Abstract: 

 Indian history evidences to have been torn in to pieces culturally, socially and politically 

since centuries owing to which humanity has always been at dismal stake ever since. Hardly 

were there any reformers to bring the normalcy in the cultural, social and political states in 

India at par. It is only in the 19
th

 century with the rise of MahatmJyotibaPhule, structured and 

organized movement was initiated to break the barriers laid down upon the bahujans in the 

façade of uplifting culture. Through his SatyashodhakSamaj, Mahatma Phule set a war ofthe 

untouchables against the bhatji-shetjito free the bahujans from the shackles of the Hinduism with 

apposite plans, which succumbed to the Congress‘ conspiracies and later the latter broke the 

SatyashodhakSamaj completely. After Mahatma Phule, the movement of emancipation from the 

cultural clutches was further headed by Dr Babasaheb Ambedkar. First he exhaustively studied 

the causes of failure of the movement and customized and redesigned the movement‘s full proof 

benchmarks to lead to the finale of freedom which was aimed at and envisaged by Mahatma 

Phule who Dr Babasaheb Ambedkar held in high esteem as his guru. The 85% bahujans is 

indebted to Dr Babasaheb Ambedkar for what is being served for them today and will continue 

to be fruitioned ever after. As the leader of the untouchables a partial but honourable freedom 

from the British rulers was succumbed to the Poona Pact. The article is an attempt to study the 

political freedom drive of the untouchables initiated by Mahatma Phule and embarked on further 

by Dr Babasaheb Ambedkar. The work of Dr Babasaheb Ambedkar fruitioned in freeing the 

bahujans from the Hindu shackles but subjected to the Poona Pact, it‘s discernible in 

consequential incessant subjugation. 
 

Key words: cultural imbalance, disparity, untouchability, subjugation, freedom movement, 

political journey, human rights.  

 

Introduction: 

Persecution, cruelty, disparity, unjust approach and disheveled majority Indians, precisely 

there was a bare humanity to witness in India except the twovarnas, the last the untouchables 

was under the three‟s unruly crusade of being crushed at the fomer‟s whims and fancies. With 

the rise of modern India‟s crusader Mahatma Phule, the Indias could witness a blink hope for 

change in their lives. He instituted the first formal organization „SatyashodhakSamaj‟ with its 

proper strategy to de-segregate the wild divides; the untouchablesfrom the bhatji-shetji impact 

and power. He challengedthe supremacy of the varnasandin a way to their political wing; the 

Congress. The latter made all efforts to destabilize this movement earmarked by JyotibaPhule but 

could only weaken the organization. Realizing the organization‟s strength, the Congress bent 

upon breaking the organization till they completely destroyed it in the end. From here the 

crusade fell upon Dr Babasaheb Ambedkar to further the liberation course from both the culture 

mailto:sanchi2004@gmail.com
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and the Congress that he successfully led it on the all wings; cultural, social and political - a 

mission in itself is an impeccable striking history not only for India but the world. 

In the absence of any such revolutionary movement after the SatyshodhakSamaj being 

destroyed, the ruling caste was left only to deal with the organization lead byDr Babasaheb 

Ambedkar. He meticulously studied the preceding movements and their loopholes in order to 

overcome in his foray. The first and prime loophole he found in the preceding movements was 

that country was divided in to thousands of castes coupled with inequality harnessing the social 

imbalance at all levels. He clustered all those persecuted people along with their organizations by 

the caste system. He widened the base of the movement reaching to every marginalized and 

persecuted groups. Second important drawback, he found in the preceding movements was that 

one regional organization was not aware of their counterparts of the other regions. To connect 

these diverse organizations and to accentuate the organizational base at broad national level, he 

established a national organization. Third drawback, Dr Babasaheb Ambedkar found in the 

organizations was that they failure to maintain any textual record of their activities which 

hampered in formulating the directions of the movement. In order to overcome the loophole, he 

began newspapers and periodicals; „Muknayak‘, „BahishkritBharat‘, „Samta‘, „Janta‟ and 

„Prabuddh Bharat‘. They are the evidences of the movements in the form of documentations. He 

was aware of the need of organization to achieve the objectives and the steps required to set. He 

began different organizations and eventually dissolved too. It should not be assessed adversely, 

but per contra his organizational skills, thoughts and objectives were seen as substantial in clarity 

and perfection in devising the steps required for the movements. In 1924, Dr Ambedkar began 

the first organization „BahishkritHitkariniSabha‘ with a motto to „educate, organize and agitate‟. 

Then he began other organizations with a title „Bharatiya Bahishkrit Samaj Shikshan Prasarak 

Mandal‘ and „Bharatiya Samaj Shikshan Prasarak Mandal‘. 

 As per the Second India Act, in order to depute the genuine representatives of the 

untouchables at the regional assembly he formed Independent Labour Party on 15 August 1936. 

Later the party was converted in to a national political platform with Scheduled Federation. To 

review the movement working after 26 years, a huge three day conference was organized which 

was participated by 50000 males and 25000 female activists from across the country. The 

conference gave birth to a new political party All India Scheduled Castes Federation. The British 

government also acknowledged the movement of Dr Babasaheb Ambedkar as the national 

organization and the third powerful political organization. He hatched two different 

organizational programmesfirst for the British regime and second posttheir departure. His major 

thrust during the British regime was to organize and to make the organizations independent and 

absorb the diverse organizations forming in to one huge force of 85% bahujan population against 

the dominant castes in India. What resulted in was the Republican Party of India as the broad 

base of the organization post departure of the British rulers. 

Dr Babasaheb Ambedkar‟s political role and his politics heavily relies upon the Poona 

Pact.The review of it is a must in here unless it will stand incomplete because the Poona Pactis 

an historic event in India‟s history. On the invitation Dr Babasaheb Ambedkar represented the 

untouchables of India at the Round Table Conference held in England in which he successful 

convinced the British government the harsh plight of the majority population of (the 

untouchables) in India and brought the Communal Award status for the untouchables. The 

Award entitled the untouchables following rights; 1) Independent electorate, 2) Adult votership, 
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3) Right of two votes and 4) Representation in proportion of the population. This Communal 

Award was sheer unacceptable to the dominant castes in India; they sensed tremors in the 

independent electorate a challenge and threat to their Hindu authority in a way ending up their 

supremacy over the untouchables. To protest against this Communal Award, Gandhi went on 

hunger strike in the Yervada Jail. The strike continued for 21 days. But Dr Babasaheb Ambedkar 

refused to budge from his posture and disagreed for any pact. He asserted, “What?  Do you think 

that my life is more precious than the rights of my people? I do not care if I am hanged to the 

nearest lamppost of the street.” But the Congress continued to coerce him on agreeing on a pact 

in order to save Gandhi‟s life by attacking the untouchable people through India that compelled 

Dr Babasaheb Ambekar to meet PanditMadan Mohan Malviya on 24 September 1932 at his 

residence and resort to a final resolution on agreeing with Gandhi‟s demands known as Poona 

Pact. But on the same day in the evening, he expressed withsarcasm the Poona Pact as „wild and 

wicked pact‟. He termed the pact as the continual slavery of the untouchables. The Communal 

Award extended 71 positions to the untouchables with the power to elect and represent the most 

genuine people of the communityrepresent in the parliament by and from their own people for 

theirupliftment. The Poona Pact entitled 148 seats but the representations would have to be 

subjected at the mercy of the dominant political parties which were led by the upper castes 

because the latter were to decide who to represent the untouchables in a way continue to remain 

their slaves. Eventually this proved right.  

Dr Babasaheb Ambedkar continued to protest against the Poona Pact rest of his life. Even 

today it is blatantly witnessed the representatives belonging to Scheduled Castes and Tribes 

proving only as the stooges and slaves of the Brahminic parties as the byproducts of the Poona 

Pact. The „What Congress and Gandhi have done to the Untouchables?‟ by Dr Babasaheb 

Ambedkar is a protest book. What was gained by the Communal Award from the British was lost 

in the Poona Pact and enslaved the untouchables ever since and the generations to ensue. The 

Pact foiled Ambedkar‟smission of emancipationof his people from the Hindu cultural clutches 

and the callous slavery. 
 

Conclusion:  

Mahatma Phule and Dr Babasaheb Ambekar were the missions in themselves and 

crusaders to recoup the human rights. Their entire life was dedicated for the cause of the 

bahujans. They succeeded in their missions of emancipating their people. The Britishers were 

sensible enough to realize the plight of the untouchables in India what realized in endowing upon 

the Communal Award which was subdued by Mr Gandhi in the Poona Pact; a license to harness 

the untouchables slaves of the upper castes. The Poona Pact is only a façade to have entitled 

political footing wherefore cultural and social differences continue to horrify India and subduing 

the human rights. Unless the caste system is abolished healthy India will only be a dream.  
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Abstract: 

 The Branded manifests both political and aesthetic resistance to inequality and injustice. 

It also records a Dalit movement- a protest against inhumanities of law, political structures, and 

caste/class conflict in postcolonial India. The novel translated originally from Marathi, clearly 

reflects the influence of Ambedkar‘s thoughts on the life of the author Laxman Gaikwad. 

Branded means giving a tag to someone of something which reveal its identity. 
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Introduction: 

Some Twenty-Five years ago, Dalit Sahitya, the “Literature of Oppressed” emerged on 

the Indian scene to make a profound difference in the field of Marathi Literature. The literary 

movement flowered as a part of social and political movement of Dr. B.R. Ambedkar, 

particularly after the conversion to Buddhism he undertook in the year of his death. 

Dalit (Oppressed or Broken) is not a new word. Apparently it was used in the 1930s as a Hindi 

and Marathi translation of „depressed classes‟, a term the British used for what are now called 

the scheduled castes. In 1970s the „Dalit panthers‟ revived the term and expanded its references 

to include scheduled tribes, poor peasants, women and all those being exploited politically, 

economically in the name of religion. So Dalit is not a caste. It is a symbol of change and 

revolution. 

The primary motive of Dalit literature is the liberation of dalits and dalit‟s struggle 

against casteist tradition. In modern times because of the legacy of Mahatma Phule and Dr. 

Babasaheb Ambedkar, dalit literature goes impetus in Maharashtra. But before the name „Dalit 

Literature‟ came into being in 1960s, such people as Baburao Bagul, Bandu Madhav, Shankarrao 

Kharat were already creating Dalit literature. Dalit writers and in general Dalit literature 

questioned the mainstream theories and upper caste ideologies and explored the neglected 

aspects of life. Dalit literature is experienced-based, that is why authenticity and liveliness have 

become hallmarks of Dalit literature. These writers make use of language of the out-castes and 

under-privileged in Indian society. Shame, anger, sorrow and indomitable hope are the subjects 

of Dalit literature. Because of the anger against the age old oppression, the expression of Dalit 

writers have become sharp. 

The present paper is a study of the autobiographical novel „The Branded‘ by Laxman 

Gaikwad. The paper focuses on the plight and miserable condition of his people and his struggle 

and revolt against the prevailing traditions and hierarchy. 

The Branded, winner of Sahitya Akademi Award for 1988, is a translation of Laxman 

Gaikwad‟s Marathi autobiographical novel Uchalya (1987). The novel has been translated into 
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English by P.A. Kolharkar. Through ‗Uchalya‘, a tribe notified as criminal under the provision 

of the Criminal Tribes Act 1871, Gaikwad narrates the plight of his community. In doing so he 

resists the oppressive structures that brand the Uchalyas socially and legally. They are considered 

to be “born criminals” and are deprived of any respectable means of livelihood. They survive by 

thieving, lifting, pick pocketing.  

Branded means giving a tag to someone of something which reveal its identity. 

Gaikwad identifies his personal suffering with suffering of his community. He voices the 

struggle of the Uchalyas against exploitation, starvation and poverty in The Branded because the 

inhumanities inflicted upon them by law-enforcement agencies do not end even after India‟s 

independence. By giving them visibility he argues for a human treatment to the branded. 

Belonging to the literature of protest known as Dalit Literature that emerges on the Indian 

literary scene in the 1980s, the narrative exposes the injustices and inhumanities of the caste 

hierarchies. It subscribes to Dalit aesthetics, consciousness and secular values to pave the way 

for just order. 

Born in 1956 in the Uchalya community at Dhanegaon, Taluka Latur, Maharashtra, 

Laxman Gaikwad is a social worker and writer by occupation. Though he could not complete his 

matriculation his literary career started with a ballad expounding the agonies of the exploited in 

1977. Owing to his own nomadic life- “No native place, No birthdate, No house or farm”.  

Gaikwad‟s writing envisions is a process of fundamental socio-political transformation as he 

raises his voice against a stifling and unjust social environment. He awakens the bourgeois 

community to the sorrows and plight of his unfortunate community. He also emphasizes the need 

to educate the “born criminals” so that they can abandon their criminal ways of living, and 

challenged the order that requires to be restructured. Gaikwad asserts that a united struggle of the 

community, education, introspective rethinking and fresh outlook of the higher strata of the 

society hold the key of the process of transformation. 

The branded narrates the trials and tribulations of the Uchalyas. These tribesmen are 

forced into pilfering and denied any opportunity to earn bread by any respectable means. The 

narrative presents the struggle of an Uchalya, Laxman to get education and a respectable job. 

The novel also exhibits his resistance to the corrupt and unjust practices for a successful 

mobilization of the branded community. It demonstrates the undying human spirit of the upper 

caste Hindu‟s Other, (the untouchable) to resist the dehumanizing conditions and win dignified 

space. 

Through his novel Gaikwad recalls his childhood days as well as wanderings from one 

place to another while fighting poverty, starvation and exploitation. When the law denies the 

Uchalyas all other options, the parents beat their children to teach them thieving skills. Centuries 

of oppression make them believe that their community would be doomed if children went to 

school. Parents train their children not only for stealing but also for beatings by the police. On 

being caught by the police, the money demanded for bail of the arrested often leads the family 

members to money-lenders. And as they borrow money at exorbitant rates, they again resort to 

stealing to pay off their debts. They steal footwear, oil tins, clothes and grain from market and 

fairs. 

Being notified criminals, the Uchalyas cannot leave a place for more than three days 

without a “pass” i.e a permit from the “police patil”. If someone is caught travelling without the 

pass, is beaten, arrested and freed only after paying an exorbitant amount to the police. Therefore 
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the pass is worshipped as a god along with the blade. Poverty makes the tribe eat rats, cats, roots, 

leaves or survive merely on water. But Gaikwad resists these oppressive forces- the unjust laws, 

police and money-lenders to make a dignified space for himself. Though his family depends on 

thieving, his parents earn by respectable means. In fact Laxman‟s father, Martand, encourages 

him to acquire education. The Branded manifests both political and aesthetic resistance to 

inequality and injustice. It also records a Dalit movement- a protest against inhumanities of law, 

political structures, and caste/class in postcolonial India. 

When Martand gives his son Laxman “a slate and pencil” instead of a “Bharat blade” this 

oppressed father challenges the hierarchies of caste/class and knowledge. Martand realises that a 

child must learn to read and write. Martand faces the opposition of the higher castes and of his 

own community yet he sends his son to school. He never allows Laxman to go for thieving trips. 

Whenever someone in the family eats a mouse, cat or fish, Martand punishes him or her. 

Moreover preserving the values of honesty, truth and hard work, Martand never resorts to 

stealing. He even takes advance pay from his employer in order to pay for Laxman‟s education. 

Gaikwad‟s mother Dhondabai, rejects the Uchalyas traditional ways of earning. Desptie being 

beaten by police for the thefts committed by her sons, she tries to support her family by selling 

milk. The earnings help her get iron sheets for their hut. She sells her sheep for the release of her 

arrested son, but she never steals. Dhondabai‟s action suggests how the Uchalyas can adopt other 

alternatives to earn their livelihood with dignity. Despite the beatings, arrests, theft, poverty and 

starvation back home, Laxman attends school regularly. He skips school on Tuesdays and 

Fridays hoping to get some good food at the temple. He walks eight of nine miles through mud 

and thorns with his brothers to collect food from both wedding and funeral. He also begs jogva to 

overcome his hunger. 

Education initiates the process of transformation in Laxman‟s life. His dirty and slovenly 

habits undergo a change after he learns the importance of cleanliness. The fear of being punished 

by the teacher makes him brush his teeth regularly, take bath daily and wash his clothes. Laxman 

struggles against financial constraints that follow the family‟s division. Learning while earning, 

Laxman works for night shift at the spinning mill in Latur. The indifferent behaviour of the 

supervisors, the inhuman working conditions, and corruption in the mill make Laxman fight the 

wrongs. When the workers working for eight hours are allowed only fifteen minutes lunch break, 

beaten for being late by couple of minutes and forces to sit at home for fifteen days without pay 

as punishment for this delay, Laxman voices their protest in a speech on the Labour Day. He 

exposes the atrocities of the supervisors as well as the inhuman working conditions at the mill. 

The speech makes the manager assure the workers of a friendly atmosphere in the mill. Laxman 

protests against the injustice of the prevailing order, the authorities take him to task for slight 

mistakes impose fine and later expel him from the job. But nothing is allowed to put an end to 

the struggle for justice. 

Being unemployed, Laxman sells tea, chilli powder ground by his wife, fried fish and 

salted groundnuts to earn money. He struggles against all odds but does not even once think of 

stealing or going on thieving mission. He determined to reform the order. He starts the District 

Pathrut Samaj Sanghatana and carries the work of the organization by using the earnings of his 

grocery shop and cycle repair shop. He first gets the job of sweeping and cleaning in a school in 

Latur and later of peon at the octroi post. Here he notes the anomalies of the Municipality 
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officials who earn by underhand means. He wonders why these officials are not labelled as 

thieves whereas his community members who steal for two daily meals are so branded. 

Laxman perceives the money-lenders, merchants, police, political leaders, goldsmiths and 

mill management as the internal colonisers replacing the external coloniser. He also releases a 

bulletin on the injustices against the workers in order to mobilise people and make rulers to 

realize the plight of his people. He decides to contest the election but soon realises that political 

arena is only for people adept in the art of making false promises. 

Stepping across gender barriers, Laxman involves his wife to motivate their tribes to 

educate their children. In a world where sons are cherished as assets but daughters are sold and 

wives are thrashed and promptly deserted, Laxman makes his wife participate in welfare 

programmes.  
 

Conclusion: 

To conclude it can be said that The Branded by Laxman Gaikwad exposes the injustices 

against his community, which indirectly represents injustice on every community that is 

oppresses and thrashed by elites. It diverges from a good deal of mainstream writing that often 

glorifies the lives of the upper and elite class. This writing of oppressed gain universal 

significance as it exhibits the dialectic of a purely personal experience and the wider social 

reality. The first person narrative presents an insider‟s tale as well a detached outsider‟s view. 

This makes the narrative personal as well as impersonal simultaneously. The essence of this 

autobiographical novel lies in Laxman Gaikwad‟s comparison between the traditional 

wanderings of his family and his quest for equality and justice. The novel though 

autobiographical, can be considered as a novel of social protest that expect and demands readers 

not to accept submissively the social condition depicted in the novel but to vigorously protest 

against the prevailing conditions and try to bring the Social, Political and Economical reforms 

which is based on the ideology Dr. Babasaheb Ambedkar.     
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Abstract:  

The present paper estimates avowed awareness of existential social, political, religious, 

economical, and cultural subjugation and repression, recognition of identity-crisis, intense and 

passionate drive to voice their anguish and wrath among Dalit Marathi communities as a post-

modernist stance of subaltern Dalit writers. The post-1960 Dalit Marathi literature especially 

poetry and autobiographical narratives genres were characteristically the results of Dr. 

Babasaheb Ambedakar‘s conversion phenomenon; for Ambedakar embraced Buddha religion in 

1956. The outbreak of Dalit Panther led by Namdeo Dhasal with publication of Golpitha (1976), 

further intensified by publication of Upara by Laxman Mane in 1980 followed by scores of 

outstanding autobiographical narratives like Baluta, Akkarmashi, Uchalya and others was a 

socio-cultural, revolutionary and extra-ordinary extension of Ambedakar‘s conversion to 

Buddhism. This was an unprecedented literary phenomenon in the history of post-independent 

India. This was essentially a post-modernist literary movement in the Marathi literature. If the 

central thread of Buddhist thought is considered in terms of philosophy as nothing is eternal or 

permanent and everything is changeable or modifiable, the Dalits in Maharashtra rose to 

militant pitch in literary and socio-cultural discourse. This was cultural side effects of 

Ambedakar‘s embracement of Buddhist religion as a philosophical as well an acutely realistic 

alternative to Hindu religion. The Dalit literary movement was an effort to portray 

unprecedented subaltern voice and the narratives were unfamiliar to the sober, polished and 

refined Hindu readership of Marathi literature. The yokes of the hegemony of the Brahminical 

texts were thrown away and torn to pieces through these anti-Hindu literary structures. The 

dominating poetical voice Dhasal broke the established Marathi literary canons to pieces.  
 

Keywords: Buddhism, Ambedakar‟s conversion, Dalit militancy, post-modernism                        

 

I  

In the present paper, dalit and women postmodernist texts are seen as a strong reaction to 

the modernist agenda of the pre-independent India. Postmodernism emerged as an area of 

academic study since the mid-1980s. It is a complicated concept and is attributed to a set of 

ideas. The term appears in a wide variety of disciplines or areas of study, including art, 

architecture, music, film, literature, sociology, communications, fashion, and technology. 

The prefix “post”, however, does not necessarily imply a new era. It can also be understood as a 

reactionary construct to modernism especially during the post Second World War period. It 

could also imply the post Second World War events like the beginning of the Cold Civil War, the 

Civil Rights Movement in United States, a literary movement in colonial nations called 

postcolonialism and the growing use of computers in a globalization period in the post-1990s. 

Some argue that the postmodern period could be understood in the context of significant 
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publications or literary events. For example, some mark the beginning of postmodernism with 

the first publication of John Hawkes‟ The Cannibal in 1949, the first performance of Waiting for 

Godot in 1953, the first publication of Howl in 1956 or of Naked Lunch in 1959. For others the 

beginning is marked by moments in critical theory by Jacques Derrida‟s (1930-2004) “Structure, 

Sign, and Play”. Nevertheless, one agrees with the fact that many postmodern works have 

developed out of modernism.  

However, everything written in the postmodern period cannot be termed as 

postmodernist. Several post-war developments in literature like the Theatre of the Absurd or 

Magic Realism of Gabriel Garcia Marquez though not considered as postmodernist but are cited 

as significant contributors to the postmodern aesthetics. Some consider postmodernism as 

skeptical interpretations of culture, art, literature, philosophy, history, economics and 

architecture. It is often associated with deconstruction and post-structuralism because its usage 

gained significant popularity in twentieth-century post-structural thought. 

Much of the focus in the study of postmodern literature is on intertexuality, since 

postmodernism represents a decentered concept of the universe in which individual works are 

not considered as isolated creations. Intertexuality in postmodern literature can be a reference 

or parallel to another literary work, an extended discussion of a work, or the adoption of a style. 

In postmodern literature, this commonly manifests as references to. Don Quixote  is a good 

example of intertexuality with its references to Medieval romances. 

Pastiche is a term used in postmodern criticism related to intertexuality. It means to 

combine, or “paste” together, multiple elements. It can be seen as a representation of chaotic, 

pluralistic, or information-drenched aspects of postmodern society. It can be a combination of 

multiple genres to create a unique narrative or to comment on situations in postmodernity.  

Though the globalization process, if presumed, began categorically after the year 1990, 

its complicated processes were initiated around 1960s and 1970s. During 1970s and 1980s, 

where one might presuppose the beginnings of postmodernity, which could be identified to what 

Homi K. Bhabha calls a vernacular cosmopolitanism (Introduction, 1994: xvi) that is a global 

process from a minoritarian perspective. In such a perspective, ethical issues are connected with 

cultural differences and social discriminations, which trigger problems of inclusion and 

exclusion, dignity and humiliation, respect and repudiation (Bhabha, Introduction, 1994: xvii). 

According to Bhabha,  

…the problem of the predicament of minoritarian belonging is a problem 

of ontology- a question of belonging to a race, a primordial identification, an 

inheritance of tradition, a naturalization of the problem of citizenship. The 

vernacular cosmopolitanism takes the view that the commitment to a right to 

difference in equality as a process of constituting emergent groups and 

affiliations has… more to do with political practices and ethical choices. 

Minoritarian affiliations or solidarities arise in response to the failures and limits 

of democratic representations (Bhabha, Introduction, 1994: xvii).  

Dalit Panther as a political, cultural and literary movement was founded in 1972 under the 

leadership of Namdeo Dhasal and Raja Dhale (1995: 69); it was an extension of anarchist little 

magazine movement of 1967 and was fuelled by the major dalit periodical, Asmitadarsh. The 

movement, to use Bhabha‟s phrase, was a manifestation of vernacular cosmopolitanism and it 

looked forward to discover its identity in the whirlwind of the existing cultural differences and 
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social discriminations. The major theme of the movement was the theme of interrogation; it 

raised its militant voice against the established norms and the hegemony of the Brahminical and 

Savarna texts. These were the interrogations of minoritarians against majoritarians. The Marathi 

dalit writings and women writings (not necessarily dalit) thus took postmodern forms and they 

can be understood in this perspective also.   

II  

The eruption of dalit uprisings has been a unique post-independent Indian phenomenon, 

so the term the post-1960 dalit literature used here is merely indicative of a historical reference 

of time. If the early twentieth century is explored meticulously in terms of culture constructs, 

linguistic reformatory efforts being taken by major Marathi writers and journalists directed 

towards the use of Sanskrit and English in the existing period, social changes due to several 

technological or non-availability of technology factors, political upheavals in the whirlwind of 

the British colonialism and militant voices of Savarna and Bahujan communities becoming 

stringent, the modernists texts emerged conspicuously. The discourse nevertheless was initiated 

by Mahatma Jyotiba Phule (1827-1890) and was ensued later on during the nineteenth and the 

early twentieth century primarily by Lokhitwadi (Gopal Hari Deshmukh 1823-1932), Justice 

Mahadev Govind Ranade (1842-1901) and Dr. Babasaheb Ambedkar (1891-1956). Phule‟s 

writings (Shetkaryacha Asud, 18893; Ishara, 1885 and Sarvajanik Satyadharma, 1891) 

deconstruct erstwhile cultural signs and Brahminical hegemony fervently. It lays down 

foundations of a movement that looks forward to dismantle traditions and practices nurtured on 

values of inequality and social evils (Nemade, 1990: 25).  Ranade‟s wider study of translations 

from Sanskrit and English books in Marathi during the period 1865 to 1873 and 1884 to 1896 

(Bhole, Introduction; 2006: xlv) shows that the plethora of texts in Marathi from two hegemonic 

languages were not satisfactory for higher studies in the vernacular medium. The attempts were 

to offer opportunities for Marathi to take a position of a language of higher learning and 

scholarship. But these efforts did not materialize. Ambedkar‟s efforts were yet altogether 

different however corresponding partially to Phule‟s socio-political contexts in terms of social 

and economic conditions of dalit communities and their identity crisis in caste, and religious 

contexts. Disillusioned with the Hindu hierarchical casteial and religious constructs, Ambedkar 

finally embraced Buddha religion as an alternative to Hindu anarchy for the welfare of his dalit 

brothers in 1956. This was an unprecedented phenomenon in the history of post-independent 

India. Its aftermath in the last six decades in the Indian history shows no substantial changes, 

marks and any of those aspirations materialized that Ambedkar visualized during his conversion 

event. The broken men
1
 (1948) remained broken and what followed was yet a distorted and 

despondent story to live for dalit communities in India.  

Women writings in the last two centuries were confined to domestic issues, middle class 

family problems, recopies, the only extraordinary construct was by Maharshi Dhondo Keshaw 

Karve (1858-1962) regarding use of contraceptives by a male writer. Though the outstanding 

women writers like Padita Ramabai (1858-1922), Anandibai Joshi (1865-1887), Laxmibai Tilak, 

(1868-1936) and the post-1960, Irawati Karve (1905-1970), Godatai Parulekar (1907-1996), 

Malati Bedekar (1905-2001) and Durga Bhagwat (1910-2002) did voice important issues, most 

of them were middle class issues and revolved round harmless concerns; the respectable 

exceptions however were those of Pandita Ramabai, Godatai Parulekar and Durga Bhagwat only.     
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The questions of women, issues of gender, sexuality and identity wore serious concerns 

during the late nineteenth and early twentieth century. The women however did not have any 

direct share in resolving or making an attempt to find out solutions. Upper caste men as social 

reformers did voice against evil practices but that was again confined to upper Hindu castes. So 

if you look at the issues they took on anvil were like Purdha system, Keshwapan, (to make 

widow‟s head bald after her husband‟s death) child marriage, encouraging of widow marriages 

etc. These reforms were in no way related to issues of lower caste women. One could argue that 

probably it was a historical limitation of social reformers, their inability to reach to the lower 

strata of society. But in the post-independent India, nothing substantial happened in this context. 

Sharmila Rege therefore holds the view that both the leftist women‟s organizations and other 

groups failed completely to emancipate women of lower caste from violence and oppression 

(2006: 90-101), whereas Anupama Rao brands this phenomena as Brahminical feminism (2003: 

47).  

Even women from upper caste strata did not have any participatory roles, so it was almost 

impossible for women from lower strata to say or participate in any activity outside homes. It is 

true that like dalit women, upper caste women also suffered (and they still suffer) from male 

domination. The dalit women discovered their identity and voice only in the post-Phule period. 

One of the records of a dalit woman, Mukta Salawe
2
 who sought education in Phule‟s school in 

1955 shows that dalit women found their scripted voice in late free India. Viddyut Bhagwat‟s 

book on women writings is a manifestation of women discourses where she argues for 

participatory roles of women in social and political spheres (Introduction, 2013: I).    

III  

Dalit narratives have arisen from a wider spread of caste, gender and identity conflict. 

They challenge hegemony of established Hindu literary tradition. Most of these narratives are 

tales of intense suffering. Several oppressive forces capture tensions growing out of a continuous 

battle between loss of identity and asserting of self (Raj Kumar, 2010: 150). Dalit 

autobiographies are microcosm of subjugation and exploitation. They have created a national 

consciousness by exploring complexities of atrocities and discrimination they underwent 

(Langare).
3
 So, dalit literature is one of the major sites of their resistance and creativity 

(Mukherjee, 2010: xxiv). 

Laxman Mane‟s Upara first published in Marathi in 1984 is a tale of a nomad called 

Kaikadi community, a construct of exclusion exploited by upper caste people. Kaikadis were 

frequently beaten, accusing them of stealing and robbing. Mane‟s narrative reveals the double 

standards maintained by the police and bureaucracy. In The Outcaste (2003), Limbale talks about 

sexual exploitation of Mahar women. The Outcaste primarily deals with the question of identity; 

the protagonist is an illegitimate child born to a Mahar mother by a Maratha father.  High caste 

Patils in every village have made whores of their wives of dalit farm labourers. Dalit families 

survive by pleasing the Patils sexually (Limbale, 2003: 68). Limbale‟s cry for social justice has 

no match in any literature; it is definitely loud but has its own justification (2011: 186). His 

volley of questions, connected to his stigmatized birth is indeed frightening: 

Why did my mother say yes to the rape which brought me into this 

world? Why did she put up with the fruit of this illegitimate intercourse for nine 

months and nine days and allow me to grow in the foetus? … Which family 

would claim me as its descendant? Whose son am I, really? (2003: 37)  
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The Branded (1998) is rather an anthropological account of Uchalya community rather than a 

mere personal narrative of Laxaman Gaikwad. Branded as criminals by the British, the Uchalyas 

wander in search of jobs like cattle-tending, stone-cutting, harvesting etc. The subaltern voices of 

Uchalyas even after six decades of independence are still living in their world of superstitions, 

primitive norms of justice and ignorance. Similar or even graver than male personal narratives, 

the women dalit narratives are outstanding and they give voice to their unfamiliar predicaments. 

Narratives like The Prisons We Broke (2009) or the first Tamil narrated autobiography, Karukku 

(2012) are cutting voices of subjugation and suppressions. As pointed out earlier, a historical 

perspective of modern period in which women were not even were able to seek education found 

their voices through the identity recognition.  

Namdeo Dhasal (1949-2014) a major modern Marathi poet derived ideological and 

theoretical basis from Phule, Ambedarkar, Marx and Lenin. Golpitha (1972) is an 

unprecedented voice of subjugation and depression entangled for centuries which shattered 

established paradigms of Marathi poetry. The Dalits were availed of a historical opportunity 

to tell something significant about their agonized saga, which was yet unsaid (1978: 2-3).  

Dhasal dismantled traditional cannons of middle-class elitist standards of poetry and set down 

new standards becoming a cultural menace to the elitist cannons. Dilip Chitre
4
 (1999: 5-10) 

regretfully records that Dhasal‟s poetry has not received adequate attention and places him at 

a higher place, a representative of lumpen class.  

Look at the anger and wrath towards Fifteenth August (1947), which is described as a 

suspicious corrupt huge vagina, Freedom is understood as ass, 

Fifteenth August a suspicious corrupt huge vagina  

What is Freedom that is named after an ass 

In which phase of Ram Rajya we are living 

Beginning development values culture 

What is the fundamental meaning of Freedom 

………………….. 

9 months 9 days which impotent oxen has delivered a he-buffalo 

Which baby cattle died in the hassles of up and down  

Or is it that the only hairy vested interests have built the Chinese 

Walls 

(1972, 1999: 90 My translation) 

This is certainly a postmodernist position that these dalit and women  texts have taken 

and have succeeded in asserting their voices in postmodern situations. The origins of the protest 

literature are found in non-literary systems of society. Therefore, the dalits found out their own 

postmodern forms, styles and medium in the existing literary systems. But the paradox of the 

protest literature is that it makes an attempt to destroy those things, which it hopes to acquire 

(Nemade, 1970, 2001: 181-83).         

 

Notes and References: 

Notes: 

1. Dr. B. R. Ambedakar used the phrase, broken men to describe the dalits in his book titled, 

The Untouchables: What are They? And Why They Became Untouchables? Anand Book 

Company, New Delhi, 1948. 
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2. The essay included in the anthology titled, Essays by Women in Marathi (Striyanche 

Marathitil Nibandha) edited by Viddyut Bhagwat opens with Mukta Salwae‟s essay 

titled, Maharamangachya Dukhhavishayi Nibandha (An Esssay about the Predicament of 

Maharmang). Mukta was a 14 years old student in Phule‟s school located in Pune. The 

essay was published by R. Pandurang Bhaskar in the anthology, Dnyanodayachi Pahili 

Shambhar Warshe in 1861.    

3. Chandrakant Langare‟s unpublished paper presented in US titled, “Interrogating the 

Issues of Caste, Gender and Identity in Indian Dalit Autobiographies” in August 2013. 

4. Dilip Chitre (1999: 5-10) in his well-known piece of writing on Namdeo Dhasal entitled, 

Namdeo Vishayak Kirtan (About Namdeo Dhasal‟s Poetry) reproduced in the 1999 

edition of Golpitha, expresses a very high opinion about Dhasal as a modern Marathi 

poet. Even Marathi readers are in a flux when they confront several metaphors and 

unique lexis of Golpitha. So, Chitre demands to append the new edition of Golpitha with 

“a glossary of the Golpitha vocabulary”. 
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Abstract:  

Dr. B. R. Ambedkar was the champion of the rights of downtrodden his point of view on 

various issues was logical, neutral and impartial.  Nationalism has always been the most 

debated topic in the social, political and academic circle.  There has always been the supporter 

and the deriders of the Nationalism in every Ages since its inception in the Eighteenth Century.  

Nationalism has dominated the psyche of the masses.  Ambedkar, being a humanitarian, put 

forth a humanitarian perspective of Nationalism.  In this paper the researcher has tried focus 

upon Ambedkar‘s perspective regarding Nationalism and how his concept of Nationalism differs 

from his contemporaries. 
 

Keywords: Nationalism, Anti-nationalism, Congress‟s Nationalism, Hindu Nationalism. 

 

Introduction: 

Dr. B R Ambedkar (1891-1956) also known as Babasaheb, was an Indian Jurist, 

Economist, Politician, Social Thinker, Reformer and Critic, Historian, Anthropologist, Journalist 

and a genuine scholar of his time.  His contribution in building Modern India as a Constitution 

maker, also referred as the Father of Indian Constitution, is regarded highly.  But he is, above all, 

popularly known as the emancipator of the Dalits (erstwhile untouchables), but unfortunately this 

tag of “Emancipator of the Dalits” has stuck to him and he is only known as the leader of the 

Dalits, which, of course, he was not.  Being a Dalit himself he swallowed many humiliations in 

his life time but he continued his struggle for equal rights, which in the end he successfully 

achieved, albeit on the paper.  Ambedkar, by articulating his contrary view that of Congress, was 

called as anti-national, the research would also focus upon this anti-nationality of Ambedkar.  

     In today‟s post-truth world, nationalism is a very darling topic for the politicians as 

well as the media.  In this age of social-media, where everyone has something to say or comment 

upon, without giving a prior thought, people are in the race of labeling people, those who hold 

opposite views or opinions of them, as anti-national.  This fascist attitude of today‟s social-media 

generation, born after 1996, is not confined to the one country.  This cancer of nationalism has 

spread throughout the world.  Nationalism, initially, related only to the so called third world 

country.  But nowadays it is found in the most so called developed countries like Britain and 

United States of America and in Europe as well.  During the Brexit movement those who 

opposed the exit of Britain from the European Union are labeled as Anti-nationals, same is 

happening in the United States of America those who are opposing policies of President Trump 

are labeled as anti-national and similarly in India too, where those who are not agree with the 

Present BJP government are labeled as anti-national.  What is anti-national?  What makes 

someone anti-national?  Nationalist calls people anti-national who holds opposite opinion to 

those of nationalists.  It‟s the most easiest and the simplest way to suppress and deride the 
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opposite opinions.  Anti-national means a person who is against the popular sentiment, against 

the nation or national values.  Anti-national can also be referred to a person who is against the 

welfare of the nation, this weapon mostly used to scare the opposition and the „others‟. 
 

What is Nationalism? 

      Nation, according to many scholars, is most of the time very unstable concept because it 

can collapse anytime, because it comprises many tribes, culture, language and religion therefore 

for the survival of the nation, nation requires nationalism.   

      A Nation has many identities within itself, but nationalism curtails those identities and 

unifies the larger and various groups under itself.  Nationalism, simply put, is a feeling that 

places nation at the centre and tries to uphold its concerns and values.   Nationalism can also be 

construed as love and loyalty for one‟s nation.  Nationalism is a shared identity by a larger group 

of people, an identity defined in terms of ethnicity, race, language, culture geography etc.  

Individual identity subsumed within the national one.  This subsuming requires the sense of 

cultural identity.  Nationalism developed as an ideal and political idea during the 1770s, during 

American and French Revolution.  The sense of belonging to a particular cultural, geographical 

and political formation led populations across the world to revolt against what they saw as 

illegitimate control over their territory and lives by the „outsiders‟.  Nationalism connected 

people of one nation, even though they never saw each other, on wider level.   

      One of the features of nationalism is its enormous mobility power.  Nationalism inspires 

and unites unknown millions into a single unit.  The nation and its symbols arouse passion.  Its 

triumphs, failures and sorrows are shared by the masses.  Even in the globalizing world, 

nationalism continues to be an inspiring force.  Nationalism has become the influential factor in 

world politics.  Nationalism emerged from French Revolution nationalism in the early nineteenth 

century unified many oppressed and fragmented people such as in Italy, Germany and Poland.  

In the twentieth century nationalism universalized.  In colonies around the world nationalism 

united the people for their freedom struggle.  Nevertheless, the scholars are divided on 

nationalism, some view it as a political movement and others as a just a tool to capture power.  

Nationalism, in most of the cases, used as a weapon to control and maintain the power.  

Nationalism and politics goes hand in hand.  There are various types of nationalism; cultural 

nationalism, religious nationalism, linguistic nationalism, civic nationalism. 
 

Ambedkar‟s Concept of Nationalism 

      Ambedkar, a true humanist of his time, thought nationalism of any form is harmful for 

the harmony of the society.  During his time Congress was defining the discourse of 

Nationalism.  Congress‟s nationalism was that we, all Indian people, should, cohesively, fight 

against the Colonial British Raj.  India, at that time, was divided among many regions, 

languages, and in Princely States, this call of Congress of „Unified Resistance against the British 

Raj” appealed to the Indian masses.  The first requirement for nationalism is common identity, 

the feeling of oneness, therefore this call of Gandhi and Congress to fight against the British Raj, 

for the independence, united all the British India, from North to South.  But this unification, 

under the Congress‟s umbrella, was of Savarnas, Upper Caste Hindus.  All the educated Indian 

Youth, from Nehru to Subhash Chandra Bose, of early Twentieth Century enthusiastically 

responded to this call of Independence of Congress.   Congress became the voice of Indian 

people and the whole and the sole representative of Indian people.  If anyone wanted to fight 
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against the British Raj then he must join Congress.  The people, like Bhagat Singh and 

Chnadrashekhar Azad, who tried to fight their own battle of independence and were not the 

member of the Congress, are either sidelined or labeled as revolutionary and people who were 

with the Congress were called as Freedom Fighters.  Thus we can say that if someone wanted to 

fight the battle of Independence he must fight it under the Congress, he cannot fight separately, 

this was an unwritten rule of the Congress.  

      During the period of Ambedkar the Indian society was deeply divided on the basis of 

caste.  Ambedkar, a Mahar, belonged to an untouchable community, the so called Lower Caste 

he strongly and staunchly opposed this nationalism of the Congress‟s.  Congress was merely 

fighting for the independence without any prior vision for the society.  Congress was just 

fighting for the independence of the land.  Ambedkar strongly opposed this Congress‟s idea of 

independence, according to him Congress must first think of social independence.  He was 

concerned about the place of the untouchables in Independence India.  He said that if nothing‟s 

going to change then I am against this independence, in 1939 he made his stand clear in the 

Legislative Councils of Bombay “whenever there is any conflict between the country and the 

untouchables, so far as I am concerned, the untouchable‟s interest will take precedence over the 

interest of the country.”   Thus he challenged the contemporary narrative and Congressman 

started calling him anti-national.  In Round Table Conferences, too, he said that he represents the 

untouchables, while Gandhi said that he represents all the Indians.  Ambedkar said that if we are 

going to remain as untouchable in Independent India then we don‟t want this freedom.  

Ambedkar‟s idea about freedom was different than that of the Congress, Congress just wanted to 

get rid of British Raj without any changes in the society.  Congress‟s view was that we will sort 

out these issues after the riddance of the British Raj, because this is our internal matter.  But 

Ambedkar did not trust the Upper Caste Hindus because he knew that nothing‟s will change 

therefore he emphasized that the problems of untouchability should be solved before the 

independence.   

      Ambedkar tried to establish his own narrative regarding independence.  Congress just 

wanted independence from the outsider British Raj, Ambedkar fought for social independence he 

saw the dream of new India, a casteless equal society.  Where inequality had no place, he asked 

how can people divided into several castes be a nation?  He raised a very valid question because 

no one was paying attention to the question of untouchables.  Here he wasn‟t just raising the 

issue of untouchables but challenging the concept of Congress‟s nationalism.  For the Congress 

nationalism was just to fight against the British Raj for Ambedakar nationalism was feeling of 

equality and liberty, his nationalism was humanistic and inclusive one.  As he did not subscribe 

to the Congress‟s nationalism, he was called anti-national this proves the hollowness of the 

Congress‟s nationalism.  Ambedkar was nationalistic, his nationalism was for all he did not 

demand for separate Dalitstan as demanded by the Muslim League, for Pakistan, a land for 

Muslims.  Ambedkar wanted to be the part of New Independent India but on condition that 

everyone should be equal and superiority of a person should not be based on his birth.  Everyone 

should have equal opportunity and liberty to do what he wants.  Ambedkar‟s nationalism did not 

divide people on the basis of caste, religion or region.  He believed that as a nation we all must 

strive for equality and liberty of all irrespective of caste and religion.  There should be only one 

identity as Indian.  Because he believed that in 1947 a new India was born and we, all Indians, 
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must strive to make it a successful democracy.  Ambedkar strongly believed in democracy and 

divided country like India needs democracy. 

      During the time of Ambedkar there was another idea of nationalism which was 

flourishing that was Hindu Nationalism, the proponent of this nationalism was Hindu Maha 

Sabha and Rashtriya Swayamsevak Sangh (RSS).  They very strongly asserted the identity of 

Hindu.  Proponent of Hindu Nationalism strongly defied the Congress‟s Nationalism and 

Ambedkar‟s Humanitarian Nationalism, they believed that India‟s national identity is Hinduism, 

which is Hindu Culture, where minorities should assimilate to this Hindu Culture or Majoritarian 

Culture because Hindu is in majority.  The concept of this Hindu Nationalism is very exclusive. 
 

Conclusion: 

      Ambedkar‟s approach toward any issue was of humanitarian, inclusive and modest.  

Although he stood for the rights of the oppressed and downtrodden he did not take the extreme 

stand, he could have demanded for the separate Dalitstan but he did not.  He strongly believed 

that nation cannot be built on one singular identity.  He did not opposed India‟s freedom he was 

just worried about the place of the untouchables in independent India.  Ambedkar gave 

emphasize on the social aspect of the nationalism which Congress and Hindu Nationalists 

ignored.  Thus we can say that Ambedkar was not the antinational which he was called to. 
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Abstract: 

 Dr. Babasaheb Ambedkar is the golden personality of India. Each and everybody 

know him as great protector of depressed, untouchables. But it is not only that he work for all 

parts of society including women of India.  He was the first Indian who break down the all bad 

customs, rituals of Indian society which are against women rather we can say that the inhuman 

customs against humanity. By using his all strengths, courage, intelligence he had given new life 

to the women including other weaker section of society. Life to live like humans. He devoted his  

whole life for the society. 

 This article speaks about the efforts taken by Dr. Ambedkar for gender equality, and 

other socio cultural rights of vulnerable group of people. 
 

Keywords:  Gender Equality, Constitutional rights of women, Indian Society, women 

empowerment. Etc.  

 

 ―The third we must do is not to be content with mere political democracy. We must note that our 

political democracy cannot last unless there lies at the base of it social democracy. What does 

social democracy mean? It means a way of life which recognizes liberty, equality and fraternity 

as the principles of life‖- Dr. B.R. Ambedakar. 

 Dr. Babasaheb Ambedkar , a father of Indian Constitution ,no one can forgot his 

contribution in Indian democracy. He was the only person who shaped our India in sovereign, 

democratic and republic based country. In the history of India his name will be written in golden 

letters for his great work as social justice creator. He was not only the father of Indian 

constitution but also is a person who always fought and came forward for upliftment and 

betterment of the poor, exploited, untouchables and troubled people including women of India.  

Dr. Ambedkar was very well known scholar in most of the prestigious universities in the world. 

In his whole life he tried to bring society on the path of liberty, equality and fraternity. There was 

one survey conducted by CNN, IBN in2012 regarding „who is the greatest Indian after Mahatma 

Gandhi‟many great names of great personalities were there in list like Indira Gandhi, A.P.J. 

Abdul Kalam , Pandit Jawaharlal Nehru, Dr. B.R. Ambedkar, etc. but finally result came with the 

name of winner ie. Dr. B.R. Ambedkar. 

 Dr. Ambedkar Proved himself to be the champion of underprivileged group of people, 

not only this he was a great political leader, thinker, philosopher, social reformer etc. He was the 

man who successfully singly tried to break the untouched wall of social customs in the way of 

empowerment of women in India.  For this purpose he had taken many efforts and as a result, he 

provides the common civil code for Hindus. In his view, women must be given  all the rights as 

of a men which includes education and all other socio-cultural rights. Women in India are in 

need of it for their development in real sense. So that each and every woman can protect and 

maintain her own dignity and modesty.  Babasaheb Ambedar believed that woman is part and 
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parcel of the human society; no one can neglect or deny it. Women may proved herself to be the 

more important part of society. And being a unbreakable part of society she may play significant 

role in the social change. Many times in his speeches, Babasaheb addressed the women of India 

that every woman should treat herself equal as that of man. Don‟t think that you are weak, rather 

women are stronger and having more courage. But only need is to recognize your strength, show 

it and protect your own dignity. He always says, deny to be slave, prove yourself and grab the 

respect for you. 

 In 1920, Dr. Ambedkar started the movement where in stated, we can see better days only 

when the progress and education of men is done with the progress and education of women. 

With this view he started the fight against Hindu culture and for this purpose he started journal 

Mook Nayak in 1920 and Bahishkrut Bharat in 1927. Through these journals he had given words 

to the issue of gender equality, education to depressed people, untouchables even for women in 

India. He gives the way of thinking to people in general, counseling and awaring them about 

right to  education, right of equality, rights of women including education, property etc. he also 

supported to the actively participation of women in the politics. 

 In 1928, women‟s association was formulated in Bombay and Ramabai was its President. 

Ramabai was first wife of Dr. Ambedkar.in 1930 in Nashik, a great Satyagraha was done by him 

for‟ Kalaram Mandir Pravesh‟ wherein more than five hundred women participated in it only 

after getting inspired by babasaheb‟s speech. Many of them were arrested and ill treated in jail. 

He always encourages women to uplift themselves and always asid that, it is better to die 

hundred times than live a life full of humiliation. In another historic satyagraha of Mahad, near 

about 3000 women were participated with their husbands. At that time Dr. Ambedkar said that, 

the progress of the community can be measured by the progress of women in that community. 

 In 1942, he being a labour minister of executive council of Governor General, introduced 

the maternity benefit bill. Which is now became law after so many year of his recommendation. 

Not only this he also prepare the Hindu Code Bill and Produce it before the parliament and 

raised the matter relating to the women along with the property rights of women. And this bill 

was strongly opposed by other political leader from the society. It was very difficult for the male 

dominating society to accept and allow the right to property of women. Ambedkar also 

highlighted the issue of pardanashin women (Muslim women). For him all women are equal and 

must be treated equally irrespective of their race, caste, religion. 

 By the thoughts of Dr. Ambedkar many women got inspired and tried to follow his 

thinking. And as a result women started to express their feelings, they got voice for their 

problems, also dared to deny and oppose all bad practices in society. Best example of it is one 

lady  Tulsibai, who started her own newspaper „Chokhamela‟. Dr. Ambedkar also against all the 

bad, unjust and unsocial practices, rituals, customs of society. He also worked for it, like child 

marriage, devdasi system, prostitution etc. he always asked women to wear good cloths , never 

wear cloths which damage your dignity and character. Through all barriers, feel free for progress 

and self development. We witnessed that not suddenly but gradually women in Indian society 

started accepting and adopting this views in their own life. 

 According to Manu Smruti, women are entitled for punishments only and she is having 

no rights no human dignity because she is impure, a way of Nark, equal to animal. But Dr. 

Ambedkar is the only man who give courageous fight against all these inhuman customs, even 

after knowing that this may result in to his horrible death. Being a Chairman of drafting 
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committee of Constitution he had tried to give many more things, rights, protection to women in 

this male dominating society.  

Art. 14- Equality (political, economical, social) 

Art. 15- No discrimination on the ground of sex 

Art. 15(3)- allows discrimination for weaker section of society ex. Women(reasonable  

                  Classification.) 

Art. 39- Equal pay for equal work 

Art.42- maternity relief 

Art. 51 A- protect dignity of women 

Art. 243 D (3), Art.243 T (3), Art. 243 R (4)- this Articles provides for allocation of seats in 

panchayatraj system. 

 Hindu Code Bill was also one of the important step taken towords the empowerment of 

woman wherein many property rights were given to women and women put in equal level as that 

of men. But this bill was strongly opposed by the other members. And because of this Dr. 

Ambedkar felt very bad and wanted to resign from the post. Finally this bill was devided in to 

four bill and the same were became statute book. Ie. The Hindu Marriage Act 1955, The Hindu 

Succession Act,1956, The Hindu Minority And Guardianship Act 1956, The Hindu 

Maintainance And Adoption Act 1956. These four statutes given status to women and also right 

of adoption, succession and property which were completely denied by Manusmruti. Therefore it 

will not be excess  if we said that,  it is Dr. B.R. Ambedkar because of whome Hindu social laws 

are drastically changed and women are posted at par with men. 

 Then Prime Minister Pandit Jawaharlal Nehru said that , „Dr. Ambedkar was a symbol of 

revolt against all oppressive features of Hindu society.‟ So, finally we can said that, the great 

personality of India Dr. Babasaheb Ambedkar was hard supporter of gender equality for this he 

insisted Hindu Code Bill which provides basic improvements and amendments. These views are 

useful not only to women but also to the all Indians. Even today his thoughts are proved to be 

helpful to do progress of our society. 
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Abstract:  

Dr. Ambedkar was a freedom fighter of the truest kind, not merely dreaming of setting 

India force from British rule, but of transforming India into a country where freedom holds 

meaning for everyone. He dedicated his life for uplifting of the Dalits. Ambedkar wished social 

reformers to create public opinion to fight the gross inequalities in the society. Dr. Ambedkar‘s 

multi-faceted personality. Here is our little effort to focus his contribution toward labour 

welfare.  

 

Introduction: 

Dr. Bhimrao Ramji Ambedkar was a prolific student, he get doctorates in economics 

from both Columbia University and the London School of Economics, and gained a reputation as 

a scholar for his research in law, economics and political science.  In his career he was a lawyer, 

professor and economist. His life also marked for his political activities; he involved in various 

campaigning and negotiations for India's independence, publishing journals, advocating political 

rights and social freedom for Dalits, and contributing significantly to the establishment of India. 

In Oct 1956 he converted to Buddhism, initiating mass conversions of Dalits. He was the father 

of the constitution of India. He crusaded for the betterment of the oppressed and depressed 

classes. Struggles of Dr. B. R Ambedkar in his life is really spirituals for youth of world.  

 

Objective of the Study: 

1. To study the labour rights established by Dr. B. R Ambedkar 

2. To study And understand Labour right, labour welfare, and thought of Dr. B. R 

Ambedkar 

 

Research Methodology: 

This research paper is entirely based on secondary data collected from various research 

journals, books, contemporary writings and speeches of Dr. B. R. Ambedkar published by the 

Government and published research papers. 

 

Contributions of Dr. Babasaheb Ambedkar toword Labour Welfare and Labour 

Protection:  

1) Reduction in factory working hours: 

Now the working hour in India per day is near about 8 hours. Really we do not know how 

many Indian peoples know, Dr. Babasaheb was the Saviour of Labours in India. He reduces 

working hours in India from 12 hours to 8 hours. Dr. Ambedkar brought it on the 7th session of 

Indian Labour Conference held at New Delhi on November 27, 1942. 
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2) Minimum Wages for employee / Labour:  

For fixing minimum wages for labour, Dr. Babasaheb Ambedkar was instrumental in 

drafting legislation on November 28, 1942. 

3) Industrial Disputes:  

Dr. Babasaheb Ambedkar was instrumental in set up the two bodies 

1) Plenary Conference, and 

2) Standing Advisory Committee to discuss industrial problems of Labour Welfare both in their 

legislative and administrative aspects and also to advise the Government of India. 

4) Laws for Women Labour in India:  

i. Mines Maternity Benefit Act,  

ii. Women Labour welfare fund,  

iii. Women and Child, Labour Protection Act,  

iv. Maternity Benefit for women Labour,  

v. Restoration of Ban on Employment of Women on Underground Work in 

Coal Mines. 

5) Tripartite labour conference: 

On August 7, 1942 Dr. B.R Ambedkar called for the Tripartite Labour Conference in 

New Delhi. The object of this conference is the laying down of a procedure for the settlement of 

industrial disputes. 

6) Employment Exchange in India: 

Dr. Babasaheb Ambedkar was advice in bringing the establishment of employment 

exchanges. The Employment Exchanges was set up to help the resettlement and employment of 

demobilized Services personnel and discharged war workers during the transition period. It also 

helped the mutual benefit to employers and employment-seekers and will ensure satisfactory 

distribution of manpower among various branches of production.  

7) Compulsory Recognition of Trade Unions: 

Indian Trade Unions Act was enacted in 1926. This act helped only to register the trade 

unions, not approved by the government. On 8 November, 1943 Dr. Babasaheb Ambedkar 

brought the Indian Trade Unions (Amendment) Bill for compulsory recognition of trade unions. 

The Bill had three important features. They are to compel an employer to recognize a trade 

union, to imposes certain conditions on a trade union in order to make the trade union, to make 

non-recognition by an employer of a trade union, which has observed all the conditions 

prescribed in this measure and which has therefore qualified itself for recognition, an offence 

which is made punishable by law. 

8) Employees State Insurance (ESI):  

ESI helps to the various workers with health care, medical leave, physically disabled 

during working injuries as compensation Insurance for providing various facilities. Dr. 

Babasaheb Ambedkar enacted for the benefit of workers. Actually India only brought „Insurance 

Act‟ as the first nation among the East Asian countries. Credit goes to Dr. Babasaheb Ambedkar. 

9) Technical Training Scheme and Skilled Workers:  

Dr. Babasaheb Ambedkar was instrumental in set up the best Technical Training Scheme 

for Workers in India. On August 24, 1944 in Calcutta, The Technical Training Scheme not only 

maintained but extended all over the country and become a permanent part of the country's 

educational system. 
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10) Labour Welfare Funds: 

Dr. Babasaheb Ambedkar set up an Advisory Committee to advise on matters arising out 

of the Labour Welfare under Mr. B.P. Agarkar. Later he promulgated it on January, 1944. 
 

Conclusion: 

Babasaheb Dr. B.R. Ambedkar, the Chief Architect of Indian Constitution was a scholar 

par excellence, a philosopher, a visionary, an emancipator and a true nationalist. He led a number 

of social movements to secure human rights to the oppressed and depressed sections of the 

society. He stands as a symbol of struggle for social justice. Dr Ambedkar believed in social 

democracy as well as political democracy. Dr. Bhimrao Ambedkar was one of the very few 

Indians who struggled to alter the course of Indian history through social and economic 

democracy. He was deeply concerned over economic and social exploitation of depressed classes 

particularly labour class Dr. B. R Ambedkar in his life is really spirituals for youth of world. Dr. 

Ambedkar was not only concerned with agricultural labour, but he had also a major programme 

to wipe-out the tears from the eyes of industrial labourers as well. 
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Abstract: 

Several arrests of individual citizens in recent years under the controversial ‗sedition‘ 

law, poses a severe challenge to ‗the freedom of expression‘ and ‗the right to political dissent‘ 

rendered under the democratic constitution of independent India.  

The historical reference to this archaic law of sedition explicitly illustrates that it was 

enacted with the sole purpose to deter and suppress dissenting socio-political individuals, 

groups and movements against the erstwhile British colonial regime.  

Since its insertion into the Indian Penal Code (IPC) in 1870 through an amendment, the 

sedition law had been strongly condemned and opposed by various sections of the society as it 

has mammoth potential for misuse by the ruling elites for their own political vendettas.  

Despite widespread hue and cry as well as criticisms, different governments in India have 

continued to apply this imperial draconian legislation periodically since its independence, as a 

weapon against dissenting individuals and groups, though it was in conflict with constitutionally 

established principles of liberty and free speech.  

This paper attempts to analyze the colonial remnants and discuss the critical issues with 

regard to ‗sedition‘ under the Indian penal law in the context of strengthening pluralism and 

democracy domestically under the backdrop of the contemporary globalized world. 
 

Keywords: Sedition, Freedom of Speech and Expression, contempt or hatred, Disaffection 

towards Government. 

 

Introduction: 

 Freedom of speech and expression is considered as the first condition of liberty and most 

basic fundamental right guaranteed by the Indian Constitution. The Indian Constitution at the 

very outset, through its „Preamble‟, ensures liberty of thought, expression, belief, faith and 

worship.
i
 Part III of the Indian Constitution under Article 19(1)(a) again guarantees „freedom of 

speech and expression‟. Article 19(2) provides some reasonable restrictions on ‟freedom of 

speech and expression‟. Apart from the reasonable restrictions enshrined in the Indian 

Constitution, Section 124A of Indian Penal Code (IPC) i.e. ‟sedition „curtails the freedom of 

speech and expression. 

„Law of Sedition‟ is one of the most controversial legal provisions in India since its 

insertion in the IPC by the then colonial government in 1870 to till date. Since commencement of 

the independent India‟s Constitution in year 1950, the debate on the constitutional validity of the 

provision of Sedition under section 124-A in IPC has been going on as it has been conflicting 

and violating the freedom of speech and expression guaranteed under Article 19(1)(a). Indian 

judiciary being the guardian of rights of individuals has always been vibrant in protection of 

rights, for example in Kedar Nath v. State of Bihar
ii
, Hon. Supreme Court of India had laid down 
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many guidelines in the matters related to„sedition‟. But despite that, the recent sedition charges 

leveled against a social activist Dr. Binayak Sen, a student leader Kanhaiya Kumar, an actress 

Ramya, a political activist Hardik Patel, etc. once again triggered the discussion about the 

constitutional validity of the controversial law of ‟sedition‟ in India. 

Before the Indian independence, sedition was mainly used against the freedom fighters 

by the British Colonial government to suppress the voice of people against the government. 

Lokmanya Tilak, Mahatma Gandhi, Annie Besant were some of the victims and critics of this 

dreadful law. The first Prime Minister of India, Pandit Jawaharlal Nehru has said against the 

provision of ‟sedition‟ in the parliament that, “The sooner we get rid of it, the better”. 

Surprisingly, „Law of Sedition‟ continued even after Independence and not only it has continued 

but allegations of its misuse as political vendetta also continued. For decades the successive 

governments have used the colonial-era sedition law against journalists, actors, intellectuals, 

social activists, writers, students and critics of the government. Countries like UK and New 

Zealand have abolished this outdated provision of sedition. Now it‟s need of the hour for India 

also to repeal the „Law of Sedition‟ in a globalized world. 

Meaning of Sedition: 

 The term „Sedition‟ was first time in its present sense used in the Elizabethan Era 

i.e.1590 which meant, the „notion of inciting by words or writings towards state or constituted 

authority‟.
iii

 Sedition in common parlance means libel (defamation) of the established authority 

of the law i.e. Government.
iv

In England, it is generally called as seditious libel. In ordinary 

sense, it is like stirring up against the Government.
v
  

The word „Sedition‟ is having many facets and interpretations as per the context. As per 

Merriam-Webster Dictionary, Sedition means „incitement of resistance to or insurrection against 

lawful authority.‟
vi

 

Cambridge English Dictionary defines Sedition as- „Language or behavior that is 

intended to persuade other people to oppose their government.‟
vii

 

The Oxford Dictionary provides definition of Sedition as „conduct or speech inciting 

people against the authority of a state or a monarch‟.
viii

 

From the above definition it is clear that, sedition is a conduct or speech or behavior that 

incites people against the particular authority i.e. government or a state or a monarch.  

History of Law of Sedition in India: 

 The provision of Sedition was not part of Indian Penal Code in 1860; however it was 

introduced by the way of amendment in the year 1870
ix

 to suppress the Wahabi Movement led 

by the Syed Ahmed Barelvi.
x
 The Movement was active since 1830 and later on after 1857, the 

revolt turned into armed resistance.
xi

This Movement was successfully suppressed by British 

colonial governmentaround1870.  

Though, the provision of Sedition was added to Indian Penal Code in 1870,  it was 

actually part of Macaulay‟s original draft, Section 113 of the original draft was dealing with the 

Sedition. Section 113 of the original draft got omitted in the final draft of IPC in the year 1860 

when it was enacted. James Fitzjames Stephenes, who was considered as main architect of Indian 

Evidence Act, 1872 recognized the omission of „Sedition‟ in final draft as a „mistake‟.
xii

 Another 

reason for the omission of sedition in the final draft of IPC, 1860 might be that the British 

colonial government wanted to bring a comprehensive legal provision that could control the 

Press(particularly the editors of the nationalist newspapers)with the powers of forfeiture and 
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other preventive actions.
xiii

 The provisions of Sedition are mainly brought from English Law and 

Common Law. 

The first case registered under sedition in India was Queen Empress v. Jogendra Chunder 

Bose and others
xiv

 also known as „Bangobasi case‟, wherein the editor Bose has criticized the 

government on some religious issues. Sir W. Corner Petheram C.J. had in his opinion to Jury 

elaborately explained the scope of the sedition.
xv

 The proceeding against Bose was dropped after 

he tendered the apology.
xvi

 

The most famous trial of sedition in India is of great freedom fighter Bal 

GandgadharTilak.
xvii

 The first charge of sedition leveled against Bal Gandgadhar Tilak was in 

1898, the government claimed that some of the speeches of Tilak instigated and led to the 

murders of British Officers. Justice Strachey, while delivering the judgment broadens the 

concept of Sedition under section 124A and equated the „disaffection‟ to „disloyalty‟. Justice 

James Strachey also interpreted the term „feeling of disaffection‟ mean enmity, hatred, dislike 

and all form of ill will.
xviii

 Again in 1908, Tilak was charged with the sedition for his editorial in 

„Kesari‟ and convicted and sent to Burma for six years imprisonment. To give effect to the 

Strachey‟s Law, section 124A was amended in the year 1898. These amendments also 

introduced section 153A and section 505 in IPC.
xix

 

Another celebrated case of sedition is of Mahatma Gandhi
xx

, wherein he was charged for 

his articles in weekly journal „Young India‟. Mahatma Gandhi pleaded guilty and said in the 

Court that “Section 124A under which I am happily charged is perhaps prince among the 

political sections of IPC designed to suppress the liberty of citizens
xxi

”. Accordingly, L.N. Brown 

sentenced him for six years of „Simple Imprisonment‟ and kept him in Poona. After one year, the 

Governor of Bombay Presidency remitted the remaining portion of Simple Imprisonment. 

Another nationalist charged with the Sedition was Annie Besant
xxii

, the Section 4(1) of Indian 

Press Act, 1910 was having similar provisions like sedition and the government was empowered 

to forfeit the deposit of any press having the tendency to provoke hatred or disaffection directly 

or indirectly.
xxiii

 

All these nationalist were booked under sedition by colonial government to suppress the 

voice of Indians. 

Conflict between Freedom of Speech and Expression and Law of Sedition in India: 

 Part III of Indian Constitution under Articles19 provides right of freedom. Article 19 

provides six kinds of freedoms; freedom of speech and expression is one of those six freedoms. 

Freedom of Speech and Expression is sine quo non in democratic process; it is bulwark of 

Democratic Government.
xxiv

Sedition laws in India are under the Section 124A of Indian Penal 

Code, 1860, Section 95 of the Code of Criminal Procedure, 1973, The Seditious Meetings Act, 

1911 and Section 2 (o) (iii) of Unlawful Activities (Prevention) Act. 

The definition of sedition is provided under section 124-A of Indian Penal Code as- 

“Whoever, by words, either spoken or written, or by signs, or by visible representation or 

otherwise, brings or attempts to bring into hatred or contempt, or excites or attempts to excite 

disaffection towards the Government established by law in India, shall be punished with 

imprisonment for life, to which fine may be added, or with imprisonment which may extend to 

three years, to which fine may be added, or with fine.”
xxv

 

Explanation 1- The expression "disaffection" includes disloyalty and all feelings of 

enmity. 
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Explanation 2- Comments expressing disapprobation of the administrative or other action 

of     the Government without or attempting to excite hatred, contempt or disaffection, do not 

constitute an offence under this section. 

Explanation 3- Comments expressing disapprobation of the administrative or other action 

of the Government without exciting or attempting to excite hatred, contempt or disaffection, do 

not constitute an offence under this section.
xxvi

 

The word „Disaffection‟ in the definition is vague and it also includes hatred and 

contempt which affects the basic concept of freedom of speech and expression. 

Justice Patanjali Shastri in RomeshThapper v. State of Madras
xxvii

, has rightly said about the 

significance of freedom of speech and expression as, “Freedom of speech and of the press lay at 

the foundation of all democratic organizations, for without free political discussion no public 

education, so essential for the proper functioning of the process of the popular government, is 

possible.”  

In Maneka Gandhi v. Union of India
xxviii

, Justice P.N. Bhagwati has observed the 

importance of freedom of Speech and Expression as, “Democracy is based on free debate and 

open discussion, for that is the only corrective of government action in a democratic set up. If the 

government is of the people by the people, it is obvious that every citizen must be entitled to 

participate in the democratic process and in order to enable him to intelligently exercise his right 

of making a choice, free and general discussion of public matters is absolutely essential.” 

Freedom itself means that without any control or restrictions. But it is also true that no 

right is absolute and hence some reasonable restrictions are required. Article 19(2) of Indian 

Constitution provides that “Nothing in Sub-Clause (a) of Clause (1) shall affect the operation of 

any existing law, or prevent the State from making any law, in so far as such law imposes 

reasonable restrictions on the exercise of the right conferred by the said Sub-Clause in the 

interests of the sovereignty and integrity of India, the security of the State, friendly relations with 

foreign States, public order, decency or morality or in relation to contempt of court, defamation 

or incitement to an offence” 

As stated above freedom of speech and expression is subject to following conditions: 

1. Sovereignty and Integrity of the Nation, 

2. Security of the State, 

3. Friendly relations with foreign states, 

4. Public Order, 

5. Decency or Morality, 

6. Contempt of Court, 

7. Defamation or 

8. Incitement to an offence etc. 

The reasonable restrictions provided under Article 19(2) especially Public Order, 

Defamation and Incitement of offence are related with the sedition. Government takes undue 

advantage of these provisions in application of the charges of sedition.  

Constitutional Validity of Law of Sedition through Judicial Approach: 

 The Indian Judiciary always been very active in protection of „Fundamental Rights‟ of 

the individuals. Indian Judiciary has always considered freedom of speech and expression as 

most vital for the Indian democracy. Law of sedition which curtails the freedom of speech and 

expression remained in controversy on the ground of its constitutional validity. Hon. Supreme 



       ‘RESEARCH JOURNEY’ International Multidisciplinary E- Research Journal 
         

                             Impact Factor -  (CIF ) - 3.452,    (SJIF) – 3.009,    (GIF) –0.676 (2013) 
Special Issue 57 [A]: Life & Mission of Bharatratna Dr. B. R. Ambedkar 

UGC Approved No.  40705 & 44117  

  ISSN :  
  2348-7143 
  April 
  2018 

 
 

60 Website – www.researchjourney.net         Email - researchjourney2014gmail.com  

 
 

Court has reiterated the importance of freedom of speech and expression through various 

judgments and also issued many guidelines for application of sedition. Some of the important 

case laws in this regard are as follows: 

In Romesh Thapper v. State of Madras
xxix

, the petition was filed under Article 32, 

challenging the order of Madras Government restricting the circulation of the weekly journal of 

petitioner „Crossroads‟ printed and published in the Bombay. The said order of Madras 

Government was passed by the virtue of Madras Maintenance of Public Order Act, 1949. The 

Hon. Supreme Court has seen the legitimacy of the order of Madras Government and held that 

the object of public safety is not existed anywhere. Supreme Court quashed the order as it is 

violates the freedom of speech and expression. 

In Tara Singh v. State, 
xxx

 it was held that, Section 124A of the Indian Penal Code has 

become void as it contravening the freedom of speech and expression guaranteed by Article 19 

of the Constitution.
xxxi

 

The Allahabad High Court in Ram Nandan v State of UP
xxxii

 held that, the Section 124A 

of IPC is constitutionally ultra vires as it is violates freedom of speech and expression under 

Article 19 (1) (a) and struck at the very roots of the Constitution. 
xxxiii

 

In all the above mentioned case laws, it was held that the Law of Sedition is ultra vires to 

the Constitution as it violates freedom of Speech and Expression.  

Hon. Supreme Court overruled the earlier decisions and held Sedition Law as 

Constitutional in Kedar Nath v State of Bihar
xxxiv

; The constitutional validity of Section 124 A 

and Section 505 was challenged in the Supreme Court on appeal. For the first time after 

independence five judge bench Supreme Court has specifically held that the restriction on 

freedom of speech and expression by the way of sedition is necessary to maintain the safety and 

integrity of the nation. It is also observed that, a speech will not attract sedition unless it attracts 

or incites any violence. 

In Balwant Singh and Another v State of Punjab,
xxxv

wherein on 31
st
 October 1984 when 

the late Prime Minister Indira Gandhi was assassinated by her bodyguards, two  persons at 

Chandigarh gave slogans of “Khalistan Zindabad”, “Raj karega Khalsa” etc. The Supreme Court 

overturned the sedition charges and acquitted the persons irrespective of shouting the slogans on 

the ground that it did not incite the mob into violence.
xxxvi

 

In Indra Das v. State of Assam
xxxvii

 and in Arup Bhuyan v. State of Assam
xxxviii

, it was 

held that any speech which incites to imminent lawless action can only be criminalized under 

sedition.
xxxix

 

Dr. Binayak Sen‟s Case, This case is one of the best example of Sedition that how this 

provision can be misused. Dr. Binayak Sen, a pediatrician and a human right activist along with 

Kolkata businessman Piyush Guha and a Maoist ideologue Narayan Sanyalwere booked for their 

alleged connections with the Maoist militant groups and sentenced„Life Imprisonment‟. That led 

to severe criticism on the regional Chattisgarh Government. Hon. Supreme Court granted the bail 

later on. 

Actress turned Politician Ramya alias Divya Spandana also was booked for the sedition 

for just praising the people of Pakistan and their hospitality.
xl

 

Hardik Patel v. State of Gujrat, The Gujarat Government booked a reservation quota agitation 

leader for using an offensive language against Prime Minister of India, Chief Minister of Gujarat 

and others and allegedly instigating youth to kill a policemen than to commit a suicide. There 



       ‘RESEARCH JOURNEY’ International Multidisciplinary E- Research Journal 
         

                             Impact Factor -  (CIF ) - 3.452,    (SJIF) – 3.009,    (GIF) –0.676 (2013) 
Special Issue 57 [A]: Life & Mission of Bharatratna Dr. B. R. Ambedkar 

UGC Approved No.  40705 & 44117  

  ISSN :  
  2348-7143 
  April 
  2018 

 
 

61 Website – www.researchjourney.net         Email - researchjourney2014gmail.com  

 
 

were allegations on regional Gujarat Government for curtailing the freedom of speech and 

dissenting opinions. However, the Gujarat High Court granted bail to him with certain 

conditions. 

Similarly, Kanhaiya Kumar, a JNU student leader was arrested in February, 2016 on the 

charges of sedition for his alleged anti-India slogans. It raised hue and cry in the nation and 

supporting rallies from both the sides. Later on the video on the basis of which the arrests were 

made found to be fake hence Court granted interim bail to accused after three weeks in jail. 

Hon. Supreme Court through its judgments has given many guidelines for the application of 

charges of sedition but still its misuse by the governments to settle the political score continues 

which requires change as early as possible. The democracies like U.K. and New Zealand have 

already abolished sedition but there are some countries wherein Law of Sedition is in question. 

International Perspective of Law of Sedition: 

 The provision of Sedition is a product of colonial era and Common Law legal system. It 

is important and necessary to reflect the light upon the present status of sedition law in various 

countries. 

1. United Kingdom: The Indian Sedition Law is inherited from Britain so it is interesting to 

know the current status of Sedition Law in United Kingdom. The Sedition Act, 1661 was passed 

by the Parliament of England and extended to the Scotland in 1708.
xli

 The last prosecution for the 

offence of sedition in United Kingdom was in the year 1972. The Law Commission working 

paper in 1977 has recommended abolishing the sedition law in England and Wales. The 

recommendation was accepted in 2009 and abolished the sedition and seditious libel as common 

law offences were abolished but sedition by alien is still an offence.
xlii

 

2. United Sates of America: The first sedition law of United States was passed in the year 1798 

i.e. Alien and Sedition Act. The object of this Act was to provide punishment for the certain 

offences against United States. In 1801, during the presidency of Thomas Jefferson, this Act got 

expired.
xliii

 

The Sedition Act of 1918 passed a year after the Espionage Act to control the Criticism 

against the government of United States of America and to control the Communist Ideology. In 

1940, The Alien Registration Act or Smith Act was passed with the same object; however, both 

of these Acts are repealed now.
xliv

 In 1969, In Brandenberg v. Ohio
xlv

, it was finally upheld the 

law of Sedition. In United States, Courts protect the freedom of Speech very widely except 

where it results in lawless action.
xlvi

 

3. Malaysia: The Sedition Law in Malaysia was introduced by British Colonial Government in 

the year 1948. The Malaysian Government also imposed certain restrictions upon Freedom of 

speech on the ground on national security after the communal riots. The Opposition parties and 

Human Right activities criticized the Government heavily but despite that law is still in force. 

The Sedition Law in Malaysia became controversial again in recent times after the allegation of 

its misuse as political weapon when charges of sedition were made against prominent political 

leaders like Marina Yusoff in year 2000. Marina Yusoff was a vice president of National Justice 

Party was charged with sedition for his alleged provocation which led to massacre of Chinese in 

May 13 incidents.
xlvii

Karpal Singh and Abdulla Ahmad Badwai (who later on became Prime 

Minister) are victims of the controversial sedition law. Allegations on vague definition of 

Sedition and its rampant misuse draw severe criticism from the Human Right Activist in 

Malaysia. 
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The recent charges of sedition against the Susan Loone, a journalist, Prof. Azmi Sharom, 

Ali Abdul Jalil and conviction of Safwan Anang initiated the debate of suppressing the 

dissenting voice by colonial era Sedition Law
xlviii

. The Amnesty international and other Human 

Right groups are demanding continuously to abolish this Draconian Law. 

4. Australia: Sedition Law in Australia was a part of Crimes Act, 1914. In 2005 Sedition laws 

were amended in Anti-Terrorism Act. The new laws inserted in year 2005, allows the 

criminalization of basic expression related to Military Interventions. 

These laws get amended in Australia in year 2011 and replaced the word „sedition‟ by „urging 

violence‟ and elements of recklessness. This enactment faced lot of Criticism and demand for its 

repeal and not reinvention is still going on. 

5. New Zealand:In year 2007, New Zealand abolished its sedition law under the Crimes (Repeal 

of Seditious offences) Amendment Act, 2007.  The people and Parliament of New Zealand 

understood the vagueness and irrelevancy of the sedition in the contemporary globalized 

world.
xlix

 

Considering the basic provisions of major democratic countries, it is clear that, sedition 

law is active in Malaysia, India and Australia and facing lot of Criticism. United States has put 

lot of restrictions to invoke the sedition law. The countries like United Kingdom and New 

Zealand have repealed their sedition Law. Indian Judiciary has put lot of restrictions to apply the 

sedition and curtailed its scope but on Government front, many things are yet to be done. 

Suggestions & Conclusion:  

 India inherited its sedition law from the colonial government wherein affection towards 

the government was the first condition and had no place for dissenting voice. After 

Independence, it was expected to scrap this provision from IPC immediately but this draconian 

provision still continues  which poses  serious threat to the ‟Freedom of Speech and Expression‟ 

in 21
st
 Century. All the successive governments are using this provision as a political weapon 

against critics but sedition has no place in democracy as it gags dissenting and disaffectionate 

statements.  

Sedition as defined under section 124 A has great potency of misuse by the ruling 

government as the definition of sedition is vague and it is been subject of disaffection from the 

advocates of free speech and expression. The Judiciary is very strict and specific in the 

application of Sedition, it can‟t be applied unless it incites or attracts any violence or imminent 

lawless action.  

For free and fair democracy and development of the nation any legal restriction on free speech 

like sedition is not conducive and hence the legislature has to made necessary changes in the 

Law of Sedition on very urgent basis. Following are some suggestions in this regard: 

1. To constitute any offence under IPC, it requires mens rea, but it lacks in the definition of 

sedition. So the words like intention or knowledge to be added in the definition of 

Sedition to avoid confusion and vagueness.
l
 

2. To avoid the misuse of sedition as a political weapon, prior permission of court to be 

taken to arrest the accused. It should be made non-cognizable offence. The matters of 

sedition should be tried expeditiously to avoid further harassment. 

3. Sedition should be interpreted liberally, an individual can implicate for sedition only 

when it directly results in the use of violence or incitement of violence and results in the 
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commission of an offence, which is punishable with imprisonment for life under the 

Indian Penal Code, 1860. 

4. The quantum of the punishment for the offence of Sedition to be rationalized, the 

maximum punishment for the sedition should be not more than three years. 

At conclusion, it can only be said that, „the sooner legislature brings necessary changes into 

Law of Sedition, the better for strengthening democracy.‟ 
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Abstract: 

The present paper wants to  cast a lurid light on the status of Buddhism of the past; 

during and after the Buddha and the present condition of Buddhism with particular reference to 

the native place of Buddhism viz India, the reasons behind its growth, its popularity, its ethical 

spreading across the world by the different scholars, its establishment in different countries and 

its getting a national religion in some  countries, its ethics, its decay, its migration, its 

dislocation from its birthplace, its rehabilitation and rejuvenation in India again and its present 

state in the country, India particularly will also be discussed briefly in order to highlight the 

miserable condition of the Buddhist people here for their improvement. 

 

Introduction  

Buddhism, since having its birth history in the period 2500 years‟ back, it becomes 

impossible to discuss every aspect of it thoroughly, so the paper would briefly view the points 

mentioned above. In order to know what Buddhism is it‟d be worthwhile to know about 

Siddharth‟s departure from his motherland and a very specific reason behind it. As the scholars 

know that as a member of the Panchayat Siddharth Gautam should have accepted the decision of 

the Panchayat though he‟s a prince, but on the other hand he objected the decision of not giving 

water of the river Kosal to the people of the other side and to wage a war upon them. Due to 

which the Panchayat as a rule put before him some options as a part of punishment, banishment 

was one of them, and he thought it best suited and left home to seek the root cause of sorrow 

when he got sammbuaasait (the knowledge to see within), and awakened from within (reached to 

Buddhatwa), became self –enlightened, realized the knowledge he was running after, he became 

very happy and sad as well he was thought happy because how great it is to know the basic/root 

cause of human life and how great it‟s to annihilate the grief from  human life by certain way but 

he‟s also sad thinking if I tell people the knowledge I got and if they don‟t understand it then it 

would be quite troublesome to the both. He was in utter dilemma, but eventually decided to 

enlighten people with the four truths, eight ways of reaching to the phase, Buddha, and five basic 

ethics viz “Panchashil” in the language people knew. It was the beginning of revolution, with no 

bloodshed, no noise of the swords and weapon, no quarrels and war but purely non-violent way 

to uplift peoples‟ lives thoroughly, for their welfare, social, economical, political and above all 

personal. 
 

The Glorious Past 

Gautam Buddha first preached the five friends of his who had left him alone thinking his 

ways quite eccentric. They agreed with and accepted his way of thinking and the „journey‟ 

began. Many joined him. Wherever he went and preached, people collectively accepted his way 

and this way it became tradition which was later known as Buddhism. Buddhism was accepted 
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by people during Buddha because it is very clear way of living life, having no miracles and no 

declaration of any godliness and no promises of heaven but purely based on the everyday lives of 

the people, the problems they confronted and their solutions by themselves, so it attracted and 

enticed them to cuddle it. People found peace it the preaching and ethics of Gautam Buddha. 

Gautam Buddha formed the Sangha of the monks and made some regulation for them so that the 

monks to take their duties sincerely. The Sangha tried, during Gautam Buddha, to perform their 

duty sincerely. Later, the enduevours were made due to which many kings accepted Buddhism 

and became the part of it and made their subjects the part of it. In this way, Buddhism got kings‟ 

refugee because of which Buddhism became the religion of the people (it‟s one of the reasons 

behind Buddhism‟s growth and development.)  

Actually, Buddhism saw its heyday during the great monarch Ashoka who after the 

Kalinga War, regretted a lot over the massacre of the people of both the camps, couldn‟t endure 

the cryings and sorrow of the women and the children of the dead. As he met a Buddhist monk in 

his sorrowful phase, he liked the Buddha‟s philosophy of friendship, peace, non-violence, mercy, 

humanity, etc. and accepted Buddhism. Not only had this but he very deliberately spread it 

across the world by sending his people, the monks in the different parts of the world including 

his two children, Rahul and Sanghmitra. It‟s a great step taken by King Ashoka to spread 

Buddhism. He didn‟t stop here merely by sending monks and others sending indifferent parts of 

the country and the outside but also determined to carve the preaching of Lord Buddha in the 

form of the sculptures by erecting beautiful Buddha temples (i.e. Buddha Vihar). So did he. He 

erected 80,000 Stupas (Buddha Temple) all over the world.  

Also he arranged Dharmsangini (the religious conferences of the scholars) in order to 

discuss Buddha‟s concept in detail and also he asked his courtiers to write about Buddha, his 

philosophy, his ethics, etc. to let people know what exactly Buddhism is.Every man became the 

part of Buddhism because it‟s the religion of and for every man. Everybody could see their 

welfare in it so willingly dived in „the sea‟.One point to be noted here is that when Buddhism 

was on its height Brahminism or you may call it Hinduism was declined due to its superstitious, 

exploiting, tyrannical nature having the inequality, injustice in it, which privileged the some and 

undermined, devalued the masses were exhausted to it and so transformed their life in the 

enlightened light of Buddhism. So, the cunning, self-defeated Brahmins were in search of getting 

their Earthly-God position back, they were looking for such opportunity, were making 

conspiracies, intrigues to get their tyrannical reign back and Ashoka‟s being too patient, too 

polite, too humanistic, being too rational, his broad-mindedness which had come to him from 

Buddhist philosophy gave them way to enter into Buddhism sneakily with a callous intention to 

destroy it from within and they successfully did it. Pashyamitra Shung killed the Buddhist King 

cunningly and ordered the massacre of the Buddhist monks. Fear of being murdered made 

Buddhist monk migrated from and dislocated themselves from their place and they ran wherever 

they got the way. 

Brahmins then very cunningly sometimes by torturing, by atrocities or by force or by 

distorting their beliefs made them believe Hinduism. Even they could go to the extent saying that 

Buddha was Vishnu‟s incarnation. It was a lie. They even started converting Buddha‟s temple as 

their Vishnu and other Gods temple so that people would believe them. They defamed 

Buddhism, Buddha‟s rational thoughts, his logic, his scientific approach etc. They succeeded in 

their intrigues and Buddhism became „the outsider‟ though was very much inside the country, 
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India for some thousand year.Muslim invaders attacked India and the very first, they targeted the 

Bhikkusangha(the group of Buddhist monks); they destroyed the Buddha Vihars (Buddha 

Temples) as they had no belief in idol worship and beheaded uncountable monks. Hence, to save 

their lives, the monkshad to seek refugee somewhere other than the region where Buddhism was 

on its height.Chatuvarnya system which was based on injustice, inequality and inhuman 

hierarchy made the majority of the people worse than slaves. So they‟d forgotten their past, once 

when they were the kings and the mulnivasis (Adivasi, the natives) of the country. But things had 

to change, good had to prevail, sowith the great scholarship, stupendous efforts relentless study, 

humanistic fight of the great peaceful warrior Dr. Babasaheb Ambedkar once again brought 

Dhamma-cycle in India by accepting Buddhism, their real religion, with his nine lacks followers 

in 1956 and established it were in the birth place of Gautam Buddha and his Dhamma and made 

the land holy again with the mantra: 

―Buddham Saranam Gacchhami 

Dhammam Saranam Gacchhami 

Sangham Saranam Gacchhami‖ 

The Miserable Present: 

Though, the paper particularly discusses Buddhism in terms of India alone, it touches the 

interactive and reciprocal approach of some Buddhist countries towards India‟s Buddhism as 

they love India because of her being a Buddha‟s land.When we consider Buddhism and its 

present condition in India from 1956 Dr. Babasaheb Ambedkar left the old clothings of the 

Hindu „religion‟ and had worn the new clothes with new thoughts in it, we can be disappointed. 

Presently, the intellectuals from Buddhists have made their separate arrangement, they don‟t 

want to being their glorious past since they don‟t want any efforts to be done. On the contrary, 

many a time it‟s seen that they have become Hindus from within only their outer (roaster/muster 

identity) is Buddhist which they don‟t want it to be exposed before the other community people. 

They‟ve even forgotten the recent fight of their „only father‟ Dr.Babasaheb Ambedkar to make 

them human being, the reasons behind the miserable conditionof Buddhism in Indiaare many, 

here are some; 

1. After accepting Buddhism in 1956 in the same year, Dr.Babasaheb Ambedkar got his 

„Nibban‟, and no one of his height was there to show the real path, to enlighten the 

converted ones, to uplift them, their lives to guide them the right pathway of Buddhist 

philosophy, so everyone took the philosophy as one understood. So it‟s distorted. 

2. Secondly, we can say, Buddha himself didn‟t believe in icon-worship he freed his 

followers from all rites and rituals giving blind beliefs and having superstition, so Indian 

people who were habituate or we must say was made habituate of the superstitions, 

rituals, beliefs, festivals were confused of how to follow Buddhism. 

3. They had an impact in their minds of the Hindu religious festivals, and miraculous stories 

and so on, so they couldn‟t/can‟t make themselves separate from this rotten religion. Still 

they‟re the part of it under the garb of being Buddhists.  

4. They‟ve no festival of their religion viz Buddhism, or we can say they don‟t know about 

it, so they don‟t come together often like Hindus, the Muslims and the Christians.  

5. Their financial condition is very miserable so they follow the religion of their masters. 

6. Above all, they still think themselves backward as were made and so always try to 

identify themselves with their „masters‟ and their religion. 
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7. Other Buddhist countries have nothing to do with the Buddhist people and mission of the 

country. 

8. Even, we don‟t have the ideal Bhikkusangha (group of Buddhist monks) in India who can 

teach; preach Buddhist ethics to the people, at least to the Nav Bauddha (Buddhist after 

1956). There are no Dhammasanginis made available for the people to rejuvenate their 

knowledge. 

9. Buddhist festivals have almost been forgotten, hence not celebrated anywhere in India. 

It‟s quite interesting to see, that other even lower caste people look down upon the 

Buddhist people in particular Buddhism in general, whereas they don‟t know A to B. And 

high rank people like professors, lawyers, judges, doctors, businessmen, police officers 

do not take pride in being Buddhist, but they hide their identity as Buddhist having 

phobia that they‟d be excommunicated by the Hindus though in different form. 

(somewhat their fear is right) 

Many more reasons can be put forward, but the mentioned some can give some idea about 

Buddhism‟s present condition in India. 
 

Conclusion:  

To conclude, we can say, once again the Dhamma chakra pravartan is needed to improve, 

reform, uplift, and enlighten the globe and its people by taking it to the threshold of common 

man.Hence, it‟s time to rethink over the past glory and the present misery. It‟s time to make an 

arrangement for bringing it back into the light to enlighten the world in order to bring humanity, 

equality, friendship, love, peace and mercy on the earth, the great ethics propounded by the great 

Lord Buddha. 
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Abstract:: 

Dr. Babasaheb Ambedkar‘s efforts were abundant in the field of women's empowerment 

who advocated for the freedom of women and gender equality in India. He believed on the 

strength of women and their role in the process modification. The notable MahadSatyagrah 

witnessed involvement of three hundred women with their man addressing another mass of 

around three hundred women. He stated that: 

―The progress of a community is measured by degree of progress which women had 

achieved. Let every girl who marries stand by her husband, claim to be her husband‘s 

friend and equal, and refuse to be his slave. I am sure if you follow this advice you will 

bring honor and glory to your selves...‖ 

In January 1923 a women‘s association was started in Bombay with Mrs. 

RamabaiAmbedkar, as its president. To face distress along with their men women also 

startedtheir organization named asSamataSainikDal. In the round table meeting many women 

were present for the committee meeting. At numerous places suppressed classes women‘s 

meetings were held and they commenced to present their demands in assertively. The inspiration 

of Ambedkar empowered women to speak out confidently their state of mind. Dr. Ambedkar was 

well known about status of women, as the chairman of drafting committee, he tried to adequate 

inclusion of women‘s rights in the Indian constitution.  
 

Key words: Dr. B. R. Ambedkar, Women's Empowerment, Social Justice, Hindu Social Order, 

Hindu Code Bill, Maternity Benefit Bill, Right to Vote etc.  

 

Introduction:  

 Dr. Bhimarao Ramji Ambedkar popularly known as Dr. Babasaheb Ambedkar was born 

on14
th

 April 1891 was a many-sidedcharacter, aknowledgeable revolutionary, a gleam of 

hopefulness for oppressed in India. He was a leader for the millions of depressed, fraught and 

exploited people of India. Women‟s growth is a much-conversed topic but sensitization about 

this subject is entirelyabandoned at the core level. While we must try to launchanotherstructure 

of physical care, we must also uncover the responsibility of the system for the Women neglected. 

Women constitute about one half of the worldwide population, but they placed at several 

disadvantageous positions due to gender difference and bias. They have been the sufferers of 

violence and mistreatment by the male dominated society. Our society is a custom bound society, 

where women have been socially, economically, physically, psychologically and sexually 

exploited from times age-old, sometimes in the name of religion, sometimes on the basis of the 

writing in the scripture and sometimes by the social authorization. Dr. Ambedkar began his 

association in 1920. He asserted that: 

http://www.legalservicesindia.com/article/1611/Dr.-B.R.-Ambedkar%E2%80%99s-Role-In-Women-Empowerment.html
mailto:pramodsdhumale@gmail.com
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―We shall see better days soon and our progress will be greatly accelerated if male 

education is persuaded side by side with female education...‖ 

He started brutal propaganda in contradiction of the Hindu social-order and started a 

journal MookNayak in 1920 and Bhishkrut Bharat in 1927 for this purpose. Through these 

concerns he focused on the gender equality and need for education and opened the various 

problems of the depressed women.  

Ambedkar‟s perception of women's problem, highlighting their right to education, equal 

conduct with men, right to property and participation in the governmentaldevelopmentlook like 

the era of global feminists' demand.  

Objectives, Methods and Materials: 

The present paper is an attempt to highlight the Dr. Babasaheb Ambedkar's approach 

towards women's empowerment and gender equality which were falsely made under Hindu 

Social Order and women's problems in pre and post-independent India as well as the relevancy 

of his modern democratic thoughts in the present social scenario of India. The secondary data 

collected is the outcome of literature survey and material obtained from Internet, research papers, 

books, articles, proceedings and speeches delivered by Dr. B. R. Ambedkar in parliament, 

various conferences and meetings in pre and post independent India. 
 

Analysis and Discussion: 

Hindu Code Bill: 

Dr. B. R. Ambedkar's most important contribution in upliftment of women (irrespective 

of caste and religion) was Hindu Code Bill, which granted women equal rights as their male 

counterparts to inherit the property of their parents and equal status in marriage. It allowed rights 

to property, order of succession to property, marriage, separation, guardianship to women. 

For three years, he fought for the Bill. It was the greatest ever social reform in India. It is 

nothing but pronouncement of women's rights. It spoke of giving back dignity to Indian women 

as well as equal rights to men and women. It was a time to revolute and first stage towards the 

recognition and liberation of Indian women. Due to opposition party who saw it as threat to 

Hinduism the Bill could not be passed during Ambedkar's law ministry. Future it was approved 

in four different parts. 

Some of his major contributions to women's empowerment and gender equality: 

 Women-Labor Welfare Fund 

 Maternity Benefit for Women Labor Bill 

 Revision of Scale Pay for Employees 

 Restoration of Ban on Women Working Underground in Mines 

 Provident Fund Act 

 Women-Labor Protection Act 

 No marriage before the age of 18 years 

 Restoration of Ban on Women Working Underground in Mines 

 Divorce Act 

 A Mother can change guardian of minor by her will 

 Maintenance allowance from husband on getting legally separation 

 Widow can adopt a child 

 Leave Benefits to Piece Workers 



       ‘RESEARCH JOURNEY’ International Multidisciplinary E- Research Journal 
         

                             Impact Factor -  (CIF ) - 3.452,    (SJIF) – 3.009,    (GIF) –0.676 (2013) 
Special Issue 57 [A]: Life & Mission of Bharatratna Dr. B. R. Ambedkar 

UGC Approved No.  40705 & 44117  

  ISSN :  
  2348-7143 
  April 
  2018 

 
 

72 Website – www.researchjourney.net         Email - researchjourney2014gmail.com  

 
 

 Right over Parental Property 

 Equal pay for equal work irrespective of sex 

In the declaration by Dr. Babasaheb Ambedkar in explanation of his resignation from 

Law Minister: 

"In the second place, I thought it necessary to stay on, for the sake of the Hindu 

Code. In the opinion of some it may be wrong for me to have held on for the sake of the 

Hindu Code. I took a different view. The Hindu Code was the greatest social reform 

measure ever undertaken by the Legislature in this country. No law passed by the Indian 

Legislature in the past or likely to be passed in the future can be compared to it in point 

of its significance. To leave inequality between class and class, between sex and sex 

which is the soul of Hindu Society untouched and to go on passing legislation relating to 

economic problems is to make a farce of our Constitution and to build a palace on a 

dung heap. This is the significance I attached to the Hindu Code." 

Although Dr. Babasaheb Ambedkar could not be successful to pass the full Hindu Code 

Bill, he successfully laid the grounds of equality for the women of India in all spheres of life. 

Due to Dr. Babasaheb Ambedkar‟s efforts the women are now holding top positions in all fields 

including Medical, Engineering, Army, Air Force, Navy, Administration, Police, Politics etc. 
 

Maternity Benefit Act: 

  Many Indian women are unaware the contribution of innovative Dr. Babasaheb 

Ambedkar's chief role for the Maternity Benefits Bill in the Bombay Legislature in July, 1928. In 

fact due to his efforts the first Maternity Benefit Act was passed by the Bombay Legislature in 

India in 1929. On this respect he said: 

"I believe that it is in the interests of the nation that the mother ought to get a 

certain amount of rest during the pre-natal period and also subsequently. I am prepared 

to admit this fact because the conservation of the people's welfare is primarily the 

concern of the Government. And in every country, therefore, where the maternity benefit 

has been introduced, you will find that the Government has been subjected to a certain 

amount of charge with regard to maternity benefit. I think, therefore, the benefits 

contemplated by this bill ought to be given by this Legislature to the poor women who toil 

in our factories in this Presidency."  

Subsequently the Madras Maternity Benefit Act was accepted by the Madras Legislature 

Council in 1934 as well as afterwards in the other parts of India. 

As a Labor Minister in the Viceroy Executive Council from 1942 to 1946, Dr. Babasaheb 

Ambedkar was involved in bringing the Mines Maternity Benefit Bill for women in all over 

India. Due to this act a woman working in the mine is entitled to maternity benefit for a period of 

8 weeks. This period of 8 weeks is divided into two parts of four weeks each, one part preceding 

delivery and another part succeeding delivery. Later all the acts of Maternity Benefits of various 

states were repealed and a common Maternity Benefit Act-1961 was adopted by the Central 

Government of India for all the states. 
 

Right to Vote: 

January 25
th

 is observed as National Voter's Day in our Country. It creates awareness 

about our Constitutional Right: Article 326 i.e. Right to Vote. Before the independence this right 

to vote was given to the selected people only such as rich landlords and tax payers. Some people 
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may claim Montagu–Chelmsford Reforms granted votes to Women but it was only for the 

selective women and not for the all people. It is because of Dr. B. R. Ambedkar's efforts Indian 

people got the right to vote without any bias of gender, caste, class, literacy or religion. Because 

of this Dr. Babasaheb Ambedkar was known as instituting father of Modern India. He was the 

first in India who enunciated for the 'Universal Adult Franchise' before the 'Southborough 

Commission' and future before the 'Simon Commission' for all Indians without any 

discrimination in gender, Caste, Class, literacy and religion. It was because of Dr. Babasaheb 

Ambedkar's initiative Indian people got their rights and liberty. For this he had faced tremendous 

radical obstacles in the society but his struggle and efforts for justice empowered him to succeed.   
 

Conclusion:  

Dr. Babasaheb Ambedkar‟s vision of civilization based on gender equality is yet to be 

fulfilled and therefore his thoughts are important for social reconstruction that favors women 

empowerment. With the advent of information, education has become a forceful instrument to 

empower the women in the country. It is believed that when education enlightens each and every 

Indian women then only the vision of Dr. Ambedkar will come true. It is absolutely essential that 

society breaks the cast in which women have been molded so far and visualizes the female 

gender in a new light. A healthy and gender bias free society where every girl chill brings as 

much hope and gets much hope and gets much respect as her male counterpart. He also 

expressed his views about Muslim Women and their religious traditions. Such as wearing veil, 

their marriages and so on. Indian women were suppressed under various religious traditions. 

Towards all the women, irrespective of their religion, cast and class, Dr. Babasaheb Ambedkar 

had a particular humanitarianism views. He always raised his voice against all injustice towards 

women. Hence, being the followers of his thoughts it is our responsibility to contribute in the 

development of Human Beings, Society, Culture, and of course our Proud Nation.  
 

Footnotes: 
1. Dr.  B. R. Ambedkar‟s words during his study at New York.  

2. Dr. B. R. Ambedkar's 6
th

 memorial lecture (AML) on Dr. B. R. Ambedkar thoughts on 

women‘s emancipation 
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Abstract: 

Personality is most beneficial understood with regards tointernal and external influences. 

At every moment individuals genes, individuals experiences, environment and individuals free 

will determine individuals personality.  In the Indian perspective, the essence of human 

personality may be the self, which in conjunction with the gross physical and subtle bodies 

becomes subject to see pleasure and pain. Self-realization is the target of human life based on 

Indian psychology. 

In this way Dr. Ambedkar was among the great personalities, who made dynamic 

changes in the society. He had fully devoted his life for improvement in the problem of 

downtrodden people in India. He was an excellent academician, an erudite scholar, a strong 

writer and a great Constitutionalist, a well known attorney . He was a good thinker, a genuine 

revolutionist, a prolific writer, a philosopher & towards the top a passionate reformer. His 

undeniable reforms in annihilating Caste, his views regarding women empowerment, his Dalit 

movement are actually credible moves to wage a counter revolution 
 

Key Workds:  

Personality, Dynamic Personality, Dr. Babasaheb  Ambedker's Personality 
 

Introduction 

Personality is a significant theme. In modern psychology, several approaches have 

already been adopted to knowthe personality. However, from Yogic point of view, personality 

could be understood from an alternative perspective. A dynamic personality comprises physical, 

emotional, intellectual, social and spiritual dimensions.  

In the western perspective, the different personality theories belong to five major 

perspectives the Psychoanalytic perspective which defines personality with regards to the 

dynamics that underlie behavior, the Trait perspective which defines personality when it comes 

to behaviors, the Humanistic perspective which pays to focus on the growth potential of 

individuals, the social cognitive perspective which emphasizes the ways by which individuals  

personalities are influenced by their  environment and the Evolutionary perspective which asserts 

that the patterns of behavior observed in a species is just a product of evolution. 

A dynamic individual is a man who truly has any kind of effect on the planet, who 

accomplishes something that progressions things or individuals. On the off chance that 

somebody has a dynamic identity implies he has some additional characteristics like inventive 

reasoning, capacity to finish the objective , pole fruitful and inspirational mentality.  

Dynamic scholars are sure and autonomous individual. They emanate excitement and 

vitality. Dynamic scholars seek after their targets effectively and vivaciously. They don't love 

anything superior to anything new difficulties. This compose is the conceived pioneer, skilled, 

vivacious and capable.  
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Improvement is multidimensional which implies that is happens in various 

measurements, including natural, subjective and socioemotional. Moreover development which 

implies that measurements shrivel and develop at various focuses in a man's life.  

Identity alludes to singular contrasts in trademark examples of reasoning, felling and 

carrying on. The investigation of identity centers around two expansive zones. One comprehends 

singular contrasts specifically identity attributes, for example, friendliness or peevishness. 

Identity is the blend of conduct feeling, inspiration and thought designs that characterize a 

person. 

 Dr. Ambedkar was the truly amazing constitutor, Economist and politician. His work in 

Economics is noteworthy. He published three important books,'The problem of Rupee ', 

Provincial Decentralization of Imperial finance in British India' and 'East India company 

administration & Economic policy '. His views relates to agriculture and land mark in the field of 

economics. His views on land holding, collective farming and land revenue are most readily 

useful in today's time. 

Dr. Ambedkar was a fascinating personality. Dr. Ambedkar was an unusual combination 

of a ardent scholar, constitutional pundit,  political leader, legal luminary, and champion of the 

downtrodden masses; whose memory never fails in the minds of the suffering masses for quite 

some time to come. 

Dr. Ambedkar „A multi-faceted personality'“Liberty, Equality and Fraternity Educate, 

Agitate and Organize!” A Champion of Human Rights, Dr. Ambedkar was a multiple 

dimensional personality.   Being truly a person from low caste, he suffered humiliation often 

times in the hands of upper caste Hindus. He raised his voice against Untouchability and 

discrimination against low caste people because of this he used media as powerful weapon. 

Dr Ambedkar, popularly called  Babasaheb Ambedkar, was an illustrious son of India 

who struggled throughout his whole life to restructure the Indian society on egalitarian and 

humanitarian principles. He was not really a great national leader and an eminent jurist but 

additionally a distinguished scholar of International repute. He was a multifaceted personality a 

cerebral, revolutionary and the statesman of the twentieth century, contributing immensely to 

enrich various facets of Indian national life. 

Dr. Ambedkar was not only an idealist but additionally a realist. His move toward 

drafting of the constitution was not merely philosophical but a reasonable one. He propounded a 

philosophy of humanism taking in account both theory and practice. He was interested in 

Buddhism because the fundamental principal of Buddhism is equality.  

Now a days Women are becoming very powerful {they have equal opportunities as men 

have in most of the fields like education, marriage, job, property etc. Women are actually free to 

accomplish everything according with their will. Previously women were treated as objects.  
 

Statement of the Problem: 

 Dr. Ambedkar was one of the great personalities, who made dynamic changes in the 

Indian society. 

 The significance of his thoughts is that they are still applicable to India. 
 

Objectives of the Paper: 

 To explain the meaning and dimensions of an dynamic personality. 

 To focus the dynamic Factor of Dr. Babasaheb Ambedker's  Personality. 
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Research Methodology: 

The present research paper is dependant on secondary data. Various references, journals and 

books have already been useful for the preparation of the investigation of paper. 
 

Conclusion:  

  Dr. Ambedkar's thoughts give amazing and constructive insights to the issue of the social 

exclusion of the deprived and other excluded groups within India. His thoughts not merely 

conceptualized the social discrimination, but additionally centered on social emancipation and 

continuously inspired discussions on the origins of the social injustices within the social, cultural 

milieu of Indian society. Ambedkar's efforts to eradicate the social evils like untouchables and 

caste restrictions were remarkable. Throughout his life he fought for the rights of the Dalits and 

other socially backward classes. His ideas revolved across the welfare of mankind through social 

and political action, he stressed on respect for basic human dignity, human rights and 

secularization of state. His belief in peace and non-violence, constitutional morality, social 

justice are some of the very most valuable and enduring aspects of his political and social 

philosophy which supports in gathering humane and just society. His ultimate mission in life was 

to create an electronic bridge between the different classes of the society. 
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Abstract: 

It is clear that the great soul, Dr. B.R. Ambedkar, devoted most of his intellectual, social 

and political efforts to give expression to the Mantra (ideal) of ―Sarvenah Bhavantu Sukhinah 

Sarve Santu Niramayah‖ i.e. the good and prosperity of ALL including the rightful place for the 

ignored voices i.e. marginalised, discriminated, deprived and downtrodden sections of the 

society. 

In view of the above, Dr. B.R. Ambedkar, aspired to build Bharat as a great nation 

through social and economic revolution without bloodshed. He always desired Bharat as the real 

democratic state which must serve as the interminable gift to the people of India. The mantra, 

Dr. B.R. Ambedkar, then offers is ―Educate, agitate, organise‖ so as to conscious the ignored 

voices of the things that happening around them in the social context of Bharat. This mantra is 

an effective therapy to the social problems of ignored voices.  

Dr. B.R. Ambedkar highlighted the importance of education. He was of the view that ‗it is 

the education which is the right weapon to cut the social slavery and it is the education which 

will enlighten the downtrodden masses to come up and gain social status, economic betterment 

and political freedom‘.  

The paper attempts to project Dr. B.R. Ambedkar as a great educationist and discusses 

few measures to spread out the education among the ignored voices for their upliftment and 

progress. Once this is achieved then only the ideal of ―Sarvenah Bhavantu Sukhinah Sarve Santu 

Niramayah‖ is possible. 
 

Key words: ignored voices; social and economic revolution; downtrodden masses; economic 

betterment and political freedom 

 

Introduction: The Nature of the Problem: 

Dr. B.R. Ambedkar aspired to construct Bharat as a great nation through the fine threads 

of social and economic revolution without bloodshed. He desired Bharat as the genuine 

democratic state which offers the equal opportunity for all to secure the rightful place. The 

mantra, Dr. B.R. Ambedkar, then offers is ―Educate, agitate, organise‖ so as to strengthen the 

ignored voices of marginalised, discriminated, deprived and downtrodden people/sections of the 

society. He believed that the said mantra will prove an effective therapy to the social problems of 

ignored voices.  

In this context, Dr. B.R. Ambedkar highlighted the importance of Education. He was of 

the view that „it is the education which is the right weapon to cut the social slavery and it is the 

education which will enlighten the downtrodden masses to come up and gain social status, 

economic betterment and political freedom‟.  
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He examined the education policy of the British in India and found that Education in 

India had confined to the upper classes, as the British feared that the spread of education among 

the members of lower classes might endanger their existence in India. Dr. B.R. Ambedkar had 

proposed the equal opportunity to access the education for all. He strongly recommends that 

education must be available to all, irrespective of caste or status. He said that ―Education is 

something which ought to be brought within the reach of everyone.‖ (see Moon, Vasant: 1982). 

Dr. B.R. Ambedkar was of the opinion that the education ought to be cheapened in all 

possible ways and to the greatest possible extent. He also suggested other pragmatic ways to 

promote literacy among the depressed classes such as promoting scholarship, hostels etc. Thus, 

in this framework, the research paper tries to answer the following two research questions: 
 

Research Question 1: How does Dr. B.R. Ambedkar‟s thoughts on education is instrumental for 

the upliftment of the ignored voices?   
 

Research Question 2: How does Dr. B.R. Ambedkar‟s vision for the ignored voices is useful for 

the benefit of the masses? 
 

Objectives: 

The objectives of the study are derived from the above research questions. These are:  

 To study Dr. B.R. Ambedkar‟s thoughts on education as an effective medium to the 

upliftment of the ignored voices.  

 To understand Dr. B.R. Ambedkar‟s vision for the ignored voices/masses.   
 

Linking “Sarvenah Bhavantu Sukhinah …” and “Educate, Agitate and Organise” 

Dr. B.R. Ambedkar has offered magical mantra of “Educate, Agitate and Organise‖ for 

the ignored voices. The said mantra must be maintained to see the effective results of the 

movement for the upliftment of ignored voices. It can be equated with ―Sarvenah Bhavantu 

Sukhinah Sarve Santu Niramayah‖ as discussed earlier. In short, in order to achieve the ideal of 

―Sarvenah Bhavantu Sukhinah……‖ we must think of the ignored voices first through ―Educate, 

agitate, organise‖ so as to strengthen the ignored voices of marginalised, discriminated, 

deprived and downtrodden people/sections of the society. Following this order, can positively 

result in achieving more outcomes that are beneficial not only for ignored voices but for the 

society as a whole. 
 

Pondering Over the Mantra of “Educate, Agitate and Organise” 

Educate: 

Dr. B.R. Ambedkar had suggested that the upliftment of ignored voices, depressed 

classes depends on schooling (education) of the community as a whole. Education trains the 

human mind to think and take the right decision. It makes man a rational animal. It is through 

education that knowledge and information is received and also spread throughout the world and 

thus triggers wisdom in human beings. Thus, education is essential if a nation aspires to achieve 

growth and development and more importantly sustain it. Education, being light the lamp of 

enlightenment, has been seen as conducting an emancipatory role in each person's life. 

Dr. B.R. Ambedkar advised students to perform their duties and discharge their 

responsibilities in the service of the ignored voices and the downtrodden masses. According to 

him, their role in life was of tremendous consequence and was bound to contribute to the 

progress and destiny of the Depressed Classes/ Ignored Voices. He said, "Our boys should learn 
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two things. Firstly to prove that given the opportunities they are inferior to none in intelligence 

and in capacity. Secondly, to prove that they are not merely to tread the path of personal 

happiness but to lead their community to be free, to be strong and to be respected." (see Blake, 

Clark, 1950:109) 
 

Agitate: 

The „agitate‟ does not mean to agitate physically; it is a mental revolution in its place. It 

does not mean to go out and start protesting aggressively without getting educated first. One 

should start agitating mentally i.e. agitation of thoughts in our mind in order to realise the stage 

of being „organise‟ 
 

Organise: 

It is proved that the educated and agitated minds can easily organise for a common 

mission. One must get oneself educated first and let his/her thoughts agitate so as to organise 

collectively. Agitated minds having a common mission can help and unite and struggle for the 

common object as united force. 
 

Deliberations: 

The champion of human rights, Dr. B.R. Ambedkar had sound knowledge about the 

ignored voices say the marginalized sections of India. The fine medium of education helped 

them to express their pain and evolution thereafter. Dr. B.R. Ambedkar will remain the ultimate 

source of inspiration for the ignored voices. Dr. B. R. Ambedkar proclaimed in his historical 

speech on 18th July, 1942 in Nagpur: "My final word of advice to you is 'Educate, Agitate and 

Organise'; have faith in your-self with justice on my side, I do not see how we can loose our 

battle. The battle to me is a matter of joy. The battle is in the fullest sense spiritual. There is 

nothing material or social in it. For ours is a battle not for wealth or for power. It is a battle for 

freedom. It is a battle for the reclamation of the human personality" (see Shastri, Shankaranand; 

1992:17). 

Accordingly, Dr. B.R. Ambedkar believed that establishing educational and economic 

benefits would not only raise the living standards of the ignored voices and the downtrodden 

masses and the Indian in general but would also enhance the self-respect of the people. Hence, 

Dr. B.R. Ambedkar himself opened libraries, social centres, classes and study circles. 

Dr. B.R. Ambedkar has strongly proposed that the education is the right weapon to cut the social 

slavery and which will enlighten the downtrodden masses to come up and gain social status, 

economic betterment and political freedom. Then only ―Sarvenah Bhavantu Sukhinah Sarve 

Santu Niramayah‖ is possible.   

Dr. B.R. Ambedkar opined that ―The backward classes have come to realize that after all 

education is the greatest material benefit for which they can fight.  We may forego material 

benefits, we may forego material benefits of civilization, but we cannot forego our right and 

opportunities to reap the benefit of the highest education to the fullest extent.  That the 

importance of this question from the point of view of the backward classes who have just realized 

that without education their existence is not safe.‖ (see Moon, Vasant: 1982). 

However, to strengthen the ignored voices one can act for the following suggestions, as 

recommended by Dr. Mungekar B. L, are as follows: 
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 Educated ignored voices must undertake a mass movement to encourage literacy among 

them and try to literate the other fraternity to become literate. 

 All voluntary organizations must make serious efforts to enhance the school attending 

rates and prevent high drop-out rates 

 Effective „pressurization‟ can be done for making free and accessible primary education 

to all in the real sense of these words.  

 The calls for co-operation of all ignored voices can be offered same platform to unite.(see 

Mungekar B. L )   

Dr. B.R. Ambedkar was the one of the greatest educationists of Bharat. He believed that 

education was one of the strongest means to uplift the depressed classes/ ignored voices as well 

as the whole nation. Educate, Agitate, and Organise mantra must be continued to see the 

successful results of the movement for the upliftment of ignored voices. The rightful place for 

the ignored voices, discriminated, deprived and downtrodden sections of the society is possible 

with the Education. Let‟s follow the mantra and strengthen ourselves.  

Thus, the paper attempts to project Dr. B.R. Ambedkar as a great educationist and 

discusses few measures to spread out the education among the ignored voices for their upliftment 

and progress. Once this is achieved then only the ideal of ―Sarvenah Bhavantu Sukhinah Sarve 

Santu Niramayah‖ is possible. 
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Abstract:  

The present paper attempts to do a comparative study between Indian Caste System and 

South African Apartheid. Both the countries have experienced the discrimination among people 

based on the flawed concepts of superiority that dispossessed, displaced, ostracized and 

marginalised vast sections of society. The paper attempts to focus on the similarities and 

differences between these discriminating systems that were based on socio-cultural exclusion of 

the marginalised sections. The paper cannot be complete without a brief discussion of the 

contribution of Dr. Babasaheb Ambedkar and others in Indian context and the personalities that 

fought against Apartheid in South Africa.  The paper also aims to throw light on the plight of the 

marginalised who suffered under these manmade power structures highlighting the protest and 

fight of the marginalised sections against these degrading conditions. Simultaneously the paper 

also tries to attract attention to the present scenario after the official annihilation of these 

systems in India and South Africa respectively.   
 

Key Words: Caste System, Apartheid, the marginalised, Marginalization, exclusion 

 

Introduction: Definitions of Caste: 

Dictionary of Race, Ethnicity and Culture defines the term caste as follows: 

The term „caste‟ comes from Portuguese casta, „breed, kind‟. Despite the fact that caste 

systems occur in a number of African and Polynesian civilizations, the term is more specifically 

used to describe religious, political, military and economic organizations in India. In modern 

India, the more common word for caste is the indigenous term jati, which means race. The term 

was originally used to describe the colour of the Aryans (of Indo-European origin) who 

conquered India and enslaved the native ethnic groups. However, in time, it was transformed into 

a rigid classification system which distinguished conquered individuals from their conquerors 

and which prevented fraternization between these two groups. (Bolaffi, 35) 

Social Scientists have viewed and interpreted caste through many angles. Suragit Sinha, 

(1968) defined caste system as a hierarchy of endogamous groups, organized in a 

characteristically hereditary division of labour, wherein the functions of caste specialization and 

hierarchy were originally linked. M.N. Srinivas (1977) defined caste as a hereditary, 

endogamous, usually localized group, having a traditional association with an occupation and a 

particular position in the local hierarchy of castes. He also points out that a caste itself seems to 

be usually segmented into several endogamous sub-castes. 

Rigveda‟s  “Purusha-Sukta” is considered to be the origin of the Indian Caste system. 

The hymn states that  Brahmanas were born from the mouth of Brahma, the Kshatriyas from his 

shoulders, the vaishyas from his thighs and Sudras (untouchables) from his feet. The scriptures 

have been used to justify the discrimination, calling the caste system as god-made instead of 

manmade.  
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Etymologically speaking, the term dalit has originated from Sanskrit, dalita meaning 

„oppressed‟. It denotes (in the traditional Indian Caste System) a member of the caste that is 

considered the lowest and has the fewest advantages. The caste system has also been called as 

varna system denoting mainly the four varnas: Bramhan, Kshatriya, Vaishya and Sudra.   
  

The Apartheid in South African Context: 

In Afrikaans language, the term literally means apart + hood (apart + heid).  In South 

African scenario, a separate development policy for white and black peoples was at the centre of 

polity. In the form of apartheid, the doctrine of „apartness‟ or complete separation of races came 

into existence which gave whites a complete social, political and educational superiority. This 

not only denied political rights to non-whites, but also created rigid and far reaching social and 

geographical segregation between whites and non-whites.  

While Indian caste system dates back to the ancient times, the apartheid system was 

officially implemented in 1905 in South Africa though the white supremacy has been upheld as a 

tool of domination from centuries.  

  It becomes essential to discuss the methods of oppression and discrimination of the 

marginalised sections in both the systems.  
 

Marginalised in Indian Caste System:   

When the Indo-Aryans entered India and formed their social grouping, they made a 

fourfold division. The division Brahmin, Kshatriya, Vaishya and Sudra was actually based on 

occupations that turned the caste system into a very inflexible life style of Hindus and Hindu 

Religion. Each caste was assigned to fulfill a fixed duty, which was clearly prescribed within 

which people of each caste were to mould their existence. In this social setup the concept of 

pollution between certain castes was introduced, named untouchability. This was a rule 

mandatory for all castes, which had fixed rules of pollution between and among castes. 

Untouchability was the measurement by which the social standing and position of the caste were 

calculated, proclaiming some as upper castes or lower castes. In course of time various privileges 

became the birth right of the upper castes and others became marginalised by various ways.  

In Indian social order the scheduled castes have been measured one of the weakest 

elements. They have been addressed by various names such as dalits, harijans, atisudras, 

untouchables, avarnas and antyajas. Their touch or nearness was considered defiling by the upper 

caste Hindus. Further they were relegated to social as well as geographical margins of the 

society.  They were subjected to degraded human social existence, dismal poverty, economic 

exploitation, and a sub- culture of subjugation and political powerlessness. 

Their inherited profession was street sweeping, scavenging, weaving, tanning, etc. They 

were expected to do all the menial jobs in society, which others were not supposed to do.  

And this section was denied the right to enter the temples with other Hindus. They could 

not participate in schools with upper caste students, use apparels and ornaments which will mark 

them off as upper caste people. They were even prohibited to draw water from public wells. 

They were forced to live isolated on the peripheries of villages and towns under most filthy and 

wretched conditions and were ill clad and half starved. Even now, in many places they could not 

at all enter the streets or lanes used by caste Hindus. In short dalits in India were meted with 

exclusion and marginalisation in every respect.  
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Marginalised in South Africa:  

In South Africa the apartheid was a government implemented policy, unlike India. In 

1910, the Afrikaner states joined the British state (Natal and the Cape) to form the Union of 

South Africa. Africans were excluded from voting in three of the four colonies. the government‟s 

biggest challenge was to manage rapid urbanization while assuring supplies of cheap labour for 

both the mining industry and white farmers. By 1904, thousands and thousands of people had 

moved to cities like Johannesburg and Kimberley, seeking employment in the gold and diamond 

mines. This inevitably brought about increased contact between whites and Africans. The 

government‟s response was to impose strict policies of racial segregation. Africans, Coloureds 

(mixed-race people, usually of Africans, European and Asian descent) and Asians were confined 

to non-white slums, including Sophiatown, Alexandira and Orlando (present day- Soweto). 

In 1948, the election of the Afrikaner-led National Party heralded a much more extreme 

policy, known as Apartheid. The term apartheid (from the Afrikaner word for „apartness‟) has 

come to mean any legally sanctioned system of ethnic segregation. The first recorded use of the 

word is in 1917, during a speech by Jan Smuts, who became prime Minister of South Africa in 

1919. The word was used as a political slogan of the National Party in the early 1940s. After the 

Afrikaner Nationalists came to power, the social custom of apartheid was systemized under law.  

 Apartheid pervaded South African culture as well as its laws. The “whites only” policy 

prohibited blacks from holding many jobs; they were not allowed to run businesses or 

professional practices in any areas designated for whites only. Police vans roamed the white area 

to round up illegal blacks , i.e. those not carrying a pass. Schools, hospitals, beaches, trains, 

buses were segregated. Park benches were all labeled „Europeans only‟. There were no public 

swimming pools, libraries, parks, cinemas or any amenities except police stations in black areas. 

Cinemas in white areas, restaurants and hotels were not allowed to admit blacks except as 

workers. A white entering a shop would be served first ahead of blacks, already in queue, 

irrespective of age, dress or any other factors. Until the 1980s blacks were always expected to 

step off the pavement to make way for any white pedestrian. A grown black man would be 

referred to as „boy‟ to his face, by whites. 

 The implementation of the policy, later referred as „separate development‟ was made 

possible by the Population Registration Act of 1950, which put all South Africans into three 

racial categories: Bantu (Black African), white , or Coloured (of mixed race) a fourth category 

(Indians and Pakistanis) was added later. The system of apartheid was enforced by a series of 

laws passed in the 1950s.The Group Areas Act 1950 assigned races to different residential and 

business sections in urban areas, and the Land Acts of 1954 and 1955 restricted non-white 

residence to specific areas. These laws further restricted the already limited right of black 

Africans to own land, entrenching the white minority‟s control of over 80% of South African 

land. In addition, other laws prohibited most social contacts between the races; enforced the 

segregation of public facilities and separation of educational standards. They created race-

specific job categories; restricted the powers of non-white unions and curbed non-white 

participation in government. 

Thus apartheid sought to control and divide South African society through an elaborate 

set of race based laws, restricting not only where people could live or work but also with whom 

they could marry or even associate. In addition to racial categories, apartheid recognized ten 

black African tribes or Bantu nations, each of which was assigned a Bantu homeland. Although 
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the National Party claimed that these homelands allowed blacks to maintain their tribal customs 

and political structures, the primary objective of the homelands was to prevent formation of 

class-based resistance movements among black workers. In fact intense poverty in the rural areas 

forced continued labour migration, which in turn led to growing tension in the cities. In response 

the government passed increasingly restrictive policies: it banned inter-racial marriage in 1949 

and declared black trade unions illegal in 1953. 

 Apartheid provided an ideological justification for massive ongoing population locations. 

As black townships situated on the outskirts of major white urban cities became too large, the 

government tore them down and moved them farther out. The township of Sophiatown, for years 

the home of a thriving community of writers and artists was torn down, beginning in 1955. 

During apartheid‟s 44 year existence, thousands were forcibly relocated to areas with dwindling 

businesses and inefficient public services.  
 

The Resistance:  

The resistance to both Indian Caste System and South African Apartheid was an 

inevitable outcome of the inhuman oppression marginalising large strata of society.  

In Indian context, many saints of the Bhakti sect rebelled against the socio-cultural 

discrimination. They were  Dnyaneshwar, Tukaram, Chokhamela, Eknath, Kabir and many 

more. Saint Chokhamela‟s verse points out at the abject condition of the outcastes and how they 

were prohibited from entering temples: 
 

 

 

 
 

(How can we touch the threshold of the temple, we belong to lower caste. How can we see you 

(God) as we are low/ poor/ depressed. Therefore becoming fully engrossed, we will sing 

abhanga  sitting on the steps of the temple. )  

 Such verses became scathing remark on the caste system spread by these saints and social 

reformers.  

The social reformation commenced  with the establishment of  the Brahmo Samaj and 

Arya Samaj and the teachings of Raja Ram Mohan Roy, Keshav Chandra Sen, Sreeramakrishna, 

Swami Vivekananda and the social works of people like Thanthei Periyor.  All had one common 

aim to cleanse Hinduism from the ills of caste and to raise the status of the lower caste 

communities. Moreover, Indian National Congress which engineered the social thinking of the 

time officially took up the work of uplifting the depressed classes on a national scale. 

 As Mahatma Gandhi took up the work of uplifting the untouchables, the matter received 

a momentum. Gandhi called them “Harijans”-Children of God and established  a network of 

agencies to work for their uplift. He also organised campaigns against untouchability through the 

press, the stage and the platform. He edited a weekly journal called the „Harijan‟ to focus the 

enormity of the issue and to direct popular opinion.  

But in the period earlier to Dr. Babasaheb Ambedkar, it was Jyotiba Phule who was the 

first Hindu to run a school for the untouchables as early as 1851 in Poona, the very centre of the 

orthodoxy of Brahminism. Phule founded in Poona Satya Shodhak Samaj (truth finding society) 

in 1873 with the aim of liberating the non-Brahmins from the stranglehold of the oppressive 
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social system. Motivated by Phule, Chhatrapati Shahu maharaj, the ruler of Kolhapur started 

several reformist activities in 1912. 
 

Dr Babasaheb Ambedkar‟s Contribution:  

  Dr. B. R. Ambedkar appeared on the scene in 1927 and led a mass movement of the 

untouchables to get water from a public tank at Mahad. Dr. Babasaheb Ambedkar struggled for 

the freedom and equality of Dalits. He rejected the idea that caste system is God-made.  It was 

during the life of Dr. Ambedkar that Dalits became truly aware of their marginalization and urge 

to break free from it. Dr. Ambedkar„s famous books The Buddha and His Dhamma, Who Were 

the Shudras, Annihilation of Caste, The Problem of Rupee in British India, Thoughts on Pakistan 

and others make him not only the Dalit crusader but an all-round intellectual. He was the first to 

systematically bring out the nature and evils of caste 

system. 

 According to Ambedkar, the caste system is not merely a division of labour. It is a 

hierarchy in which one labourer is graded above the other. This division of labour was not 

spontaneous; it was neither based on natural aptitudes nor on choice.  

The responsibility shouldered by Dr. B.R. Ambedkar, himself an untouchable, in the 

cause of Dalit uplift was especially noteworthy. He thought that unless the untouchables enjoy 

political power they will not be able to raise themselves up. He argued that the depressed classes 

should be given special protection more than any other religious minority in the country. While 

framing the Constitution of India, Ambedkar who was one of its architects, ensured essential 

constitutional guarantees for the uplift of Dalits and other depressed castes.    

Due to the fervent efforts of Dr. Ambedkar the Constitution of India has laid down the 

guidelines against caste system and socio-cultural discrimination. As the third report on SC/ST 

states: 

 The framers of our Constitution desired to secure justice for all citizens in social, 

political and economic spheres. They realized that the inequitable forces embedded in the socio-

economic system and political organizations had resulted in deprivation and disadvantages for 

the poor and the weaker sections of society. So they considered it necessary to provide specific 

safeguards in the Constitution for the Scheduled Castes and Scheduled Tribes, who were the 

most deprived, weak and vulnerable amongst the various sections of Indian society. (Govt. of 

India) 

The following provisions list some of the significant articles in the Indian Constitution to 

safeguard the marginalised sections of society: 

(14) Equality before the law, 

(15) No caste discrimination by government or private persons in regard to use of public 

facilities, special provisions in favour of the untouchables and backward classes permissible, 

(16) No caste discrimination in government services; reservation of places permitted for 

untouchables and 'backward classes', 

(17) Untouchability abolished and enforcement an offence, 

(19) Right to conduct all sorts of occupations and industries by the untouchables, 

(23) Forced labour abolished; no caste discrimination in regard to compulsory public service 

(amended and enforced in 1976), 
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(25) (2-b) freedom of religion qualified to serve temple-entry laws and state power to legislate 

social welfare and reform, 

(29) No castes discrimination in admission to state aided educational institutions.  
 

Resistance to Apartheid: 

In 1952, the ANC united with several coloured political groups to wage non-violent 

campaign of boycotts, strikes and marches. In 1953, with the Bantu Education Act, the ruling 

Nationalist Party placed restrictions on the kind of education the blacks were entitled to. The 

anti-apartheid movement gained momentum in June 1955, when several groups gathered outside 

Johannesburg at a meeting known as the Congress of the People. Here a Freedom Charter 

outlining demands for a non-racial South Africa was adopted. Though the charter called for non-

violent protests, the South African police responded to non-violent demonstrations by beatings, 

tortures and killings. In 1960, the police shot and killed 69 unarmed demonstrators in an anti-

pass protest in the township of Sharpeville. All the victims were black. Most of them had been 

shot in the back.  

 The government banned the ANC and over the next few years continued with its policies 

of laws, relocations and other efforts of severe repression to suppress resistance. It declared a 

State of Emergency which lasted for 156 days, leaving 69 people dead and 187 wounded. The 

penalties imposed on political protests, even non-violent protest, were severe. During the states 

of emergency which continued intermittently until 1989, anyone could be detained without a 

hearing by a low-level police official for up to six months. Thousands died in custody, frequently 

after gruesome torture. Those who were tried were sentenced to death, banished or imprisoned 

for life, like Nelson Mandela. In response the banned ANC along with the Communist Party 

together formed the guerilla army known as Umkhonto weSizwe, the “Spear of the Nation.” 

In the 1970s, political protests once again intensified as even students participated. 

Student activists like Steve Biko, promoted Black Consciousness, a philosophy of black pride 

and unity. In June 1976 elementary and secondary school students marched in protest of 

apartheid educational policies and police fired into the crowd. Several children were killed and 

many more injured. Riots erupted in Soweto and throughout the country. The event provoked 

international condemnation and economic boycotts against South Africa.  

Fearing complete administrative collapse P.W. Botha and his government initiated new 

policies –such as granting Asians and coloured, bur nit Africans,  seats in parliament –in order to 

weaken anti-apartheid coalitions. At the same time it increased the size and presence of the 

police, army and intelligent forces. However, strikes, protests and demonstrations continued. The 

government declared a state of emergency and detained thousands of dissidents, harassed civic 

leaders, and censored the press.  

But change was inevitable and 9in 1989, the National Party signaled its desire for new 

approach when it replaced President Botha with the moderate F.W. de Klerk. This was followed 

by the legalization of formerly banned black congresses and the release of imprisoned black 

leaders including Nelson Mandela who had spent 27 years behind bars. The government came to 

realize that traditional ways of naked force and brutality were no longer a feasible option. In 

1994 the country‟s constitution was rewritten and free general elections were held for the first 

time in its history. With Mandela as South Africa‟s first black president, the last mark of the 

apartheid system was finally outlawed.  
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Conclusion: 

   In the above discussion an attempt has been made to compare the two of the worst 

oppressive systems that marginalised vast sections of society making their lives miserable and 

degraded. In India and South Africa the caste system and the apartheid were imposed upon the 

weaker peoples for socio-cultural and political exploitation. While in India the most marginalised 

were the untouchables or Dalits, South African apartheid marginalised blacks and colured to the 

lowest rungs of the society. In comparison with Indian caste system, the apartheid sustained very 

short period perhaps because of the historical and geo-political reasons. On the other hand, 

Indian society has not abandoned the discrimination on the basis of caste even today and it 

manifests in many disguised as well as blunt forms in the present day. It is a saddening and 

shameful reality that Indian society still finds itself fragmented on the issue.     
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Abstract:  

Dr. Babasaheb Ambedkar not only worked as Dalit‘s leader but also worked for all over 

india.  The articledeals with the  role of Dr. BabasahebAmbedkar in Labour act. Dr. Babasaheb 

Ambedkar made a revolution in the Labour act which made the Labour act more beneficial for 

the Labourers. Dr. Babasaheb Ambedkar remarked that ―Law and order are the medicine of the 

body when the body politic and gets sick, medicine must be administered‖  

Being  Indian and youth of this nation, the researcher would like to share  the 

contribution made by Dr. BabasahebAmbedkar who made the Labourers as a leader and dr. 

BabasahebAmbedkar himself was Labour member of the Viceroy‘s executive council between 

1942 and 1946. 
 

Keywords: Labour law,legislative, Injustice, viceroy, workers  

 

Introduction:  

Labor laws or labor legislation is the body of laws, administration ruling precedents 

which address the relationship between among the employers, employees and labor organization 

often dealing with the issue of public law. Indian Labour law refers to laws regulating labor in 

India. TraditionallyIndian governments at a federal and state level have sought to ensure a high 

degree protection for workers, but in the practice, legislative rights only cover minority of 

workers. India is a federal form of government and because labor is subject in the concurrent list 

of the Indian constitution, labor matters are in the jurisdiction of both central and state 

governments; both central and state government have enact laws on labor relations and 

employment  

Labour Day or May Day is celebrated all over the world and is a celebration of the 

working classes that is promoted by the international Labour movements. In India if workers 

have gotten any right, it is because of Dr. Ambedkar hence not to remember Dr Ambedkar on 

LabourDay will be an injustice to Dr.Ambedkar legacy. 
 

Labour Policy  

Dr. Babasaheb Ambedkar joined as member of the Viceroy's ExecutiveCouncil on the 

20* July 1942. He was asked to look after the portfolio of Labour.As member of legislative 

council of Bombay and member in the Viceroy'sExecutive Councils his contribution to Labour 

legislation in India was immense.As a Labour minister at New Delhi on 6"' and 7* September 

1943 Dr. BabasahebAmbedkar in a very impressive speech defined the demands of the Labour 

for food, Clothing, shelter, education, cultural amenities and health resources. 

  For development of India Dr. Babasaheb Ambedkar adopted the following ideas.  

1. Providing safeguards and social security measures to workers 

2. Giving equal opportunity to workers to participate in formulating Labour 

3. Policy and strengthening the Labour movement by introducing compulsory 
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4. Recognition of trade union in order to enable Labour to play and effective role inthe 

economic development of the country.  

5. Establishing machinery for enforcingLabour laws and setting disputes.  

This policy persuasion could have contributed tominimize the gap between workers and 

the owners and also settling the industrialDisputes between workers and owners. That could have 

support for continuousProduction without lockouts. 
 

Objectives:  

1. To study the Compulsory Recognition of Trade Unions 

2. To study the Reduction in Factory Working Hours (8 hours duty): 

3. To understand the Industrial Disputes 

4. To study the Dr. Ambedkar framed laws for Women labors in India   

5. To study the Labour Welfare Funds 

6. To study the Coal and Mica Mines Provident Fund: 

7. To study the Dearness Allowance (DA) 
 

Compulsory Recognition of Trade Unions: 

Indian Trade Unions Act was enacted in 1926. This act helped only to register the trade 

unions, not approved by the government. On 8 November, 1943 he brought the Indian Trade 

Unions (Amendment) Bill for compulsory recognition of trade unions. The Bill had three 

important features. They are to compel an employer to recognize a trade union, to imposes 

certain conditions on a trade union in order to make the trade union, to make non-recognition by 

an employer of a trade union, which has observed all the conditions prescribed in this measure 

and which has therefore qualified itself for recognition, an offence which is made punishable by 

law. 
 

Reduction in Factory Working Hours (8 hours duty): 

It was Dr Ambedkar who brought in the 8-hour working day to India, bringing it down 

from 14 hours. He brought it in the 7th session of Indian Labour Conference in New Delhi, 

November 27, 1942.Today the working hours in India per day is about 8 hours. Really I do not 

know how many Indians know, Dr.Babasaheb was the Saviour of Labours in India. He brought 8 

hours duty in India and change the working time from 12 hours to 8 hours became a light for 

workers in India. He brought it on the 7th session of Indian Labour Conference in New Delhi, 

November 27, 1942. The Indian Labour Conference, consisting of the representatives of Central 

and Provincial Governments, important states and employers and workers organisations 

unanimously supported the principle of the 48-hour week in India's factories at its meeting. 
 

Industrial Disputes: 

 Dr. Babasaheb Ambedkar was instrumental in set up the two bodies 1) Plenary 

Conference, and 2) Standing Advisory Committee to discuss industrial problems of Labour 

Welfare both in their legislative and administrative aspects and also to advise the Government of 

India as to the most satisfactory line of action in dealing with those problems. 
 

Dr.Babasaheb framed many laws for Women Labours in India: 

1. Mines Maternity Benefit Act, 2. Women Labour welfare fund, 3. Women and Child, 

Labour Protection Act, 4. Maternity Benefit for women Labour, 5. Restoration of Ban on 

Employment of Women on Underground Work in Coal Mines, 
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Labour Welfare Funds: 

Dr.Babasaheb set up an Advisory Committee to advise on matters arising out of the 

Labour Welfare under B.P.Agarkar. Later he promulgated it on January, 1944. 
 

Coal and Mica Mines Provident Fund: 

  At the time, Coal Industry played a vital role in our country‟s economy. Due to this, 

Dr.Babasaheb enacted the Coal Mines Safety (Stowing) Amendment Bill for the benefit of the 

workers on January 31st, 1944. 
 

Dearness Allowance:  

 Every increase in Dearness Allowance which brings a smile on your face, should also be 

an occasion for you to thank Dr. Ambedkar.  
 

Conclusion:  

Dr. Ambedkar brought revolution for the Labourers as they brought down the working 

hours and limit it all worked for the welfare for the Labourers framed many laws for women 

Labour and many more benefits for them as like equal pay for equal work irrespective of the 

gender. 
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